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FOREWARD

In the following pages is presented a critical edi-
tion of Acarya Dignaga's ( Dinnaga) famous work
Alambanapariksa along with its Sanskrit commentaries,
Tibetan texts and English translation by Prof. N.Aiyas-
wami Sastri, a distinguished scholar in the domain of
Buddhist philosophical studies.

Considering the very paucity of such a kind of text
we have thought it advisable to publish this book in
our Quarterly Journal for the benefit of those interested
in the Indian Logic.

The text was first rendered into Sanskrit f{rom its
Tibetan version and published in the Adyar Library
Series, Madras (Tamil Nadu), 1941.

Dignagacarya was very likely Kalidasa’s contemporary,
who flourished between 400 and 550 A.D. Dignaga who
flourished towards the end of the fifth century A.D.
was a noted dialectician. He is regarded as the father
of Indian logic.

Dignaga was first an exponent of Mahayana Vijna-
navada. There are at least nine treatics to his credit.
They are: Abhidharmakosamarmapradipa, Astasahasrika-
prajnaparamita, Alambanapariksa, Trikalapariksa, Hetu-
cakradamaru, Nyayamukha, Pramanasamuccaya, Prama-
nasamuccayavritti and Nyayapravesa, excepting the first
and the last, not a single one has come down to us
in original Sanskrit. His magnum opus is, however, the
Pramanasamuccaya, wherein he establishes the Vijnana-
vada philosophy, only fragments of this work have been
quoted by the Hindu logicians.



The inordinate delay in printing the book is due
to a woeful lack of scripts concerned in the press. It
is, therefore, regrettable in the extreme.

Lastly, T must thank the Gangtok Press, Gangtok,
for undertaking the publication of this text.

Anukul Chandra Banerjee

Gangtok,
1.9. 82
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PREFATORY NOTE

The ALAMBANAPARIKSA of DIGNAGA was
first rendered into Sanskrit from its Tibetan version and
published by me in the Adyar Library series in 1941.
I have now added to it the Tika of Vinitadeva also
rendering into Sanskrit from its Tibetan version. Dharma-
pala’s Tika has now been revised in the light of two
sub-commentaries in Chinese and included in this volu-
me. It is hoped that this publication may benefit scho-
lars of the subject as it has been provided with the
Tibetan Texts in their original forms of both the text
and the Tika for ready reference.

Lastly, I should like to offer my grateful thanks to
the authorities of the Sikkim Research Institute of
Tibetology, Gangtok for publishing my present volume
in the Bulletin of the Institute.

N. A. Sastri
Santiniketan

5.4.80
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A CRITICAL APPRAISAL OF THE TREATISE
PRELIMINARY NOTE

Acarya. Dignaga takes for granted the grasping by
the mind of its object through process of assuming its
form, i.e. Sdripya, co-ordination between the subject (mind)
and its object. This theory has served the author as a main
weapon to dismiss the reality of external world in this treatise.

Now we have to find out who pleaded for reality of
our objective universe and who propounded the said co-ordina-
tion-theory. The early Buddhists though they are realists,
never pleaded for the theory. V. the latest champion of the
school Bhadanta Subhagupta and his treatise Bahyartha-
Siddhi- karikd in this Bulletin, in 1967. Later Buddhists like
Sautrantikas on the other hand have adopted freely the
theory for their realistic approach to the universe, cfr. my
Ba. Siddhi with Notes. But they were not original propou-
nders of the theory.

It appears, therefore, that the Sankhya-yoga-masters were
the first to draw attention to the ever-occuring phenomenon
of co-ordination between the mind or intellect and its object.
The idea will te made clear in the foilowing statements
of Patanjali, the author of the yoga sutras :yoga is an
absolute check of Citta-Vrtli; then at that time the soul
remains in his own form. In the other states the soul is
assimilated with Vrttis (mind’s functions). Vrttis are five in all;
they are: sensiblz experience, it§ reverse, empty thought, sleep
and memory. Sensible experienczss are: perception, inference
and scripture, these 3 Pramanas. Reverse is a wrong knowledge
founded on an atsent object, e.g. knowledge of a silver piece
on the shell, vain thought is devoid of the object occuringin
pursuit of the word-meaning. Slecp is a metamorphosis cof the
mind having as the object the idea of non-existence ( abhava-



prayyaya-dlambana wsrasararessan ) The absolute check of these
Vrttis are secured by means of constant efforts and
desirelessness.(yoga sutras, 1, 2-12)

Of these statements the most relevant to our purpose is
the 4th. Sutra which states that the soul in other states assumes
the forms of the experienced things, i.e. Vriti-Sdripya‘ Other
states’ -when the man is engaged in pursuit of the world acti-
vity. The following is another noteworthy statement:

An entity becomes known or unknown to the mind because
the mind acquires the image of the entity reflected in itself
(Tv, 17).

All the metamorphoses are known to the soul (Purusa)
because he has no transformation of any kind, sufwmfaza v. IV,
18.

On the sankhya side the author of the Karika, T¢vara-
krsna does not speak much of the Sardpya-theory, however
the anonymous commentary, yuktidipika refers to it more than
once. He explains vrtti as favgisrzaformifas:, ‘a transformation
in the shape of its content’ (v. pp. 103, 112-114). More interes-
ting is its citation of two verses from an ancient author on p.

80:
Just as the intellect appears as if it is of the form of an

object (sraf®Ix za) just so the soul being brightened by the
intellect (3zar smsiamma:) is said to be intelligent, (boddha)
like a jewel (mani). Whichever is the mind’s act, i.e. metamor-
phosis, the soul, Purusa, also assumes all such forms of the
intellect which forms pertain to other than the self because he
i1s conscious J¥ad.) -

Ample advantage of Sarlipya vada has been taken by the
Advaita Vedantins in expounding their epistemology of perce-
ption. Refer to the Vedanta Paribhasd of Dharmaraja Ch. 1.
pp. 13, 18:

- "Just as the water of a tank, going out through
a hole and entering the field through channels comes
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to have even like those fields, a quadrangular or other
figure, similarly, the internal organ too which is of the
nature of light going out through the sense of sight, etc. and
reaching to the locality of contents like pot, is modified in the
form of contents like the pot. This same modification is called
psychosis, vrtti v. the text edited and translated by S.S.Surya-
- narayana Sasiri, Adyar Library series, Adyar 1942.

Sri Sank"aracharya has also accepted Jidna as sakara,
endowed with the form of its content, v. for example the
Gitabhasya, p. 446 of Gita Press edn. ad XVIII, 50.

The above citations would amply prove that the saripya-
vada was originally expounded by the Brahmanical writers,
and then it was grafted on to Buddhism by the Yogacara-Budd-
hists in order to establish their Idealistic Philosophy. v. My
~ Bah. Siddhi, Notes: 151, 162, 165, 168—9 170, 183, e*2. and my

paper on Idealistic Buddhism in the Journal of Tirupati
Research Institute, Vol. T pt. 3.

Now let us turn to the topics of the treatise.

The author, Acarya Dignaga in the first part of his trea-
tise, i.e. Aphorisms 1-5, sets up the views of the Realists who
_consider the objective universe in the external as absolutely
real in one form or other which the author proves to be some-
thing imaginary. In the second part the author’s own opinion
about the issue is presented. This is a convenient” method of
treatment generally adopted in the ancient India Scientific
Treatises. The method goes under the heading: Pirvapaksa and
Siddhianta or Anya-Samayn and Swa-Samayn, others’ view and
own view (cp. Vinitadeva’s Tika, ad 6. Introductory).

According to the author the Realists may broadly be
classified under three groups as follows:

1. The advocates of atoms as direct objects of our consci-
ousness.



2. The advocates of the combined atoms acting as before.

3. The advocates of the atomic integrated forms behav-
ing so.

As to the problem of the identifications of these
philosophers, the first group may be taken for certain to
be the early Buddhists like the Sarvastivadin-Vaibhasikas on
the authority of Vasubandhu, Subhagupta and others. As
to the second group we have no means to ascertain who
they are except the well -known Chinese commentator Kue-
Chi who reveals them to the authors of the Sutra-sect, perha-
ps the Sautrantikas. The advocacy of the third proposition
is attributed to Vagbhata, etc. by Vinitadzva and to San-
~ghabhadra and his followers by Kue-Chi.

Vasubandhu aiso speaks of three opinions on the
external objects: 1) The first opinon  pleads that the
object of our cognitionis onz whole, avayavin (like the pot,
etc.); 2) the second one holds it to be many separate elements
i.e. atoms and 3) the third view is: 1itis a totality of atoms
(Samghata) The first opinion is mentioned there as that
of the Vaisesika masters. The advocates of the second and
the third view are not stated there. We may, however, surmise
that they are the Sarvastivadi-Vaibhéasikas from the context.
Though the simple atoms do not get combined as they
are partless, the molecules of atoms can get combined.
So say the Kasmira Vaibhasikas (Vimsika, ad. 13th. ver.)

REALISTS

1. The Buddhist Realists declare: The atoms are truly
objects of the sensory consciousness, because they are the real
cause of that consciousness.

Dignaga replies: They are not its object, because the
atoms are not cognized directly (lit. not reflected in it);
example: the sense organ. (Though it causes concieusness,
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it is not, at all, cognized by it). Vasubandhu’s answer to
them is very simple, viz. the atoms are not proved to be
real entities, (paramdnpul na siddhyati).

The reason for Dignaga’s complex answer is that he
assumes two criteria for judging dlambana, (object-cause),
viz. 1) causality and 2) image-imposing (akara-arpana). Of
these two the first criterion has been accepted by all sch-
ools of Buddhism and it is brought under the category
of the four conditions: hetu, samanantara, d@lambana and
adhipati (Abh. Kosa, II, 62, Madh. Sastra I. 2. etc.) The
import of causality is well kept in view in the usage of
the term in the following contexts: The visible discharges
the function of dlambana towards the visual consciousness
(sefiaen somraraage w07 1) Salis. Sutra, p. 15, 1. 4). Alambana
is a thing by support of which consciousness arises, that
is to say, a supporting element in the process of cogni-
tion is dalambana (Madh. Avatdra, my Skt. text. p. 77).
Samjna is taking up of content and nimifta, content
(visaya) is the same as dlambana. mimitta is particulars of
the same, ie. blue, yellow and othsrs and thz factor of
their determination (Trimsikibhasya, p. 21 & 23). The
Satya-Siddhi also equates dalwmbana with nimitta (ch. 77:
fafasiraeas fagrag 1 cp. ch. 191). What is prodactive of
knowledge is dlambana (Slokavartika, p. 285: SigsedTara-
azay 1) The cause is the same as alumbana (Umbeka in
Slokavartika-tatparyatika, p.278). Dharmakirti also confirms
this idea: ‘“‘Causality is no other than objectivity” pra.
var. II, 234: The object is what is a causal entity” Ibid.
246. “A non-cause is non-object” Ibid, 257. It is also
noteworthy that Dignaga himself cites a $istra in his
comment on Aphorism 2 to stress the causality a main
part of alambana. There is no mention of the other part,
image-evoking, which omission Vinitadeva justifies by saying
that this image-evoking is accepted in this system [of the
Sautrantikas] v. his Tika, pp95below.

5



Now we may be sure that the above said second
criterion of alambana viz. image-imposing is a new element
introduced by Dignaga under the dominant influence of
the Sautrantika Realists who hold sway in the field of
epistemology of the Buddhists. Since the early Buddhists
could not conceive of the image or no-image of a knowledge,
they hold that the atoms become a direct object of the
sensory consciousness. The atoms are very subtle and
invisible; how can they be admitted as a direct object?
Bhadanta Subhagupta, a latest champion of the school
provides a fitting answer. It is as follows:—

An atom which may manifest its own single knowledge
cannot appear in life as separated from other atoms. When
it appears associated with other atoms it looses its atomic
form; how then could each of them appear in our know-
ledge? (Var. 43) Atoms cannot each individually and inde-
pendently appear in life and this is also the reason why
each of the atoms never flashes out in our conciousness (44).
The atoms though they are mutually un-related and devoid
of parts nevertheless become integrated and accomplish
the gross things like the globe of earth and others (56)...
The person endowed with a sharp intellect and living ina
mountain and such other places could count the at>ms
with their number and other distinction (59). Therefore it
is not proper to declare that the atoms do not at all
exist...... (60). Refer to the Bahyartha Siddhi in the Bulletin
of Tibetology, Ganglok|, 1967 for further details.

The Vaibhasikas appear to hold the view that the
atoms are not perceptible to us. They nevertheless form
the knowledge-object bzcause they are basically the cause
of knowledge. A Digambara Jaina, Sumati by name is
also credited to maintain the atoms as direct object (v.
our remarks below on the third proposition). There are
two opinions about the atoms’ behaviour: 1) they exist
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allowing some inter space in their midst and 2) they re-
main without any intermediate space () dFIT: TLATE:
R) faweaz: wxara: 1 ). The atoms of no interspace have
been reciprocal support and are united. Vasubandhu in
his Kosa says that the Kasmira Vaibhasikas advocate the
atoms as having some inter space and remainingin a
close vicinity ( aFaw:azamE: ) but do not get combined; and that
Bhadanta, (a Sautrantika master) asserts that the atoms remain
with no interspace and due to this they are termed combined
( favawx gegszwar) He prefers this Bhadanta’s opinion ( w&=wa
weeogH_T) Kosavyakhya. I, p. 99, 3). See also my discussion on
this topic in the Abh. Problem, Br. Vidya, XVIII, p. 226f. Thzre
is one more opinion holding the combined atoms as object-
cause. (See Tattva. s. paiijikd, p. 556, and Haribhadra’s
Abhs. aloka, pp. 372-74). This is probably ths opinion
of the Sautrantikas, see discussion below.

Dignaga elucidates his meaning of * the content - (visaya)
thus: ‘“ A content is that whose characteristics are spzcified
by the knowledge; this is so because the knowledge appears
in the form of content. The atoms cannot bzhave like that
hence not object.”

2. Then let us take the combined atoms as object. The
author demurs to it: “Consciousness does not arise from
what is represented in it, (i.e. combined atoms do not cause
the consciousness) because they do not exist in substance

like the double moon.” For the combined atoms are
2a

not, in fact, different from the simple ones.
Vasubandhu’s reply to this proposition is also simple.
No atom is proved to be real (paramanuh na Siddhyati).

The author further makes his standpoint plain thus:
‘ What object evokes the consciousness endowed with its
own image, that is propeily regarded as actual object of
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that consciousness: because that alone is spoken of duly
as the productive cause of the consciousness. But the
aggregates of atoms are not so. (i.e. productive cause).
Example, double moon, it is perceived on account of one’s
own defective eye. Its perception is not caused by the
double moon, as there exists no object like the double
moon. Similar are the aggregates of atoms.”

This proposition, according to Kue-Chi comes from
the Sutra-sect, i.e. Sautrantikas; but this finding is not
corroborated by any other source. We have, however,
enough quotations pleading for the aggregate of atoms to
be object-cause. Kue-Chi clarifies their views thus: The
indivisible atoms that are substantially existing are not the
object of the five-fold consciousness because no indivisible
atoms are manifested in it. These seven indivisible atoms
constitute jointly one anuripa, a gross atom. This gross
body of atoms though phenomenally true is the object of
the five-fold consciousness, because there this gross form is
reflected......... “(see p. below). This opinion of gross
body of atoms joining together is also referred to as itis
pleaded by the Kasmira Vaibhasikas in the Viméatika ad
13. The characteristic of this opinion is that the gross
body of atoms though it phenomenally true has been
accepted as the object of consciousness. It is obvious that in
this proposition the second criterion of d@lambanu, i.e. image-
imposing has been much stressed and preferred. This is
confirmed by the statement of the Pramanavartikavrtti p. 230:
AiF1eged  fawrmeomg 1 “The characteristic of a content is its
capacity of imposing image.” Note als» Pra. vartika, II,
224: The Knowledge in what form appears, that form is
spoken of as graspable of that knowledge (ax gfgdamsir
qeareagmgag=ay 1 ) The graspable here is multitude of atoms,
(anu-sancaya-vrtti.) This is the reason for citing an
earlier authority to the effect that the causality is equally
an important ingredient of alambana (v. Tikaonp. ¢>» )
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Dignaga’s objection stands on the ground that the
aggregates of atoms are phenomenally true, hence cannot
serve as the object-cause. This objection is dispelled by
Dharmakirti in these sayings: The same self-characteristic
of things (svalaksana) is the ultimate substance (dravya sat)
because the substantial thipg is that which is capable of
discharging a purposive action (Nyayabindu, I, 14-15). We
should remember that the ‘above sayings are made from
the Sautrantikas’ point of view. The idea of integrated
atom, Samcita-apu is also upheld by Subhagupta on the
same pattern of argument: “The atoms being integrated
discharge a uniform function and are termed Sancita,
‘integrated” and to the upholder of this opinion how are
the atoms non-substance, adravya? (Bah. Siddhi ver. 39).
Dharmakirti also justifies this proposition in these sayings:
“The effect is caused by several things; yet what (know-
ledge) arises imitating what form, that form is regarded
as ‘“‘grasped” by that knowledge” (Pr. var. II, 248). All
knowledge flashes out from its contents, the knowledge
though caused by others (like the sense, etc.) assumes the
form of its content only, (but not of the sense-organ)”

Ibid. 268.

The following citations would enable us to have a
glimpse of how the advocates of the combined atoms as
knowledge-content meet difficulties in their way:—

Intesgration, multitude, homogeneity (are synonyms);
the sensory consciousness is related to it. The sense of
homogeneity (samanya) is necessarily geared up with discri-
minative knowledge. Pra. Var. II, 194. comment: The five
consciousness-bodies are of integrated alambana; this is the
conclusion, stddhdnta. 1t is also stated (in Pra. Samuccaya)
the perception as it is effected from more than one thing
is focused on the homogeneity (Samanya-gocara) as its own
content. Thus the multitude of atoms is termed Sancita,
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‘integrated’; the same is thought of as™ samdnya,; the sen-
sory knowledge is centered upon it. .The sense of Samanya
is followed by a discriminative knowledge; how could it be
then a discrimination-fres perception? So the author says:
“The atoms are formed in co-ordination with other atoms,
then they are named sancifa “integrated” and serve as nimitia,
object-cause of the knowledge-rise.” The so formed integ-
rated atoms are meant in the saying: The five conscious-
ness-bodies are of integrated alambana. That they serve
as mimitta, cause of the knowledge-rise is meant in the
saying because “it is effected from morz than one thing.”

Such distinction of atoms is not possible in  the absence
of other atoms; the same (knowl‘*dge) is not ﬁxed in a
single atom, the knowledge is said as foc‘used on samanya.
(Pr. var. II, 196). Comment: The distinction of atoms,
is their capacity of evoking knowledge. The individual
atoms are imperceptible, Abu't they, being combined, become
perceptible. Therefore, since the knowledge is not invariable
with a single atom it is said by the truth-speaker (Digniga)
that knowledge is focused on the samanya, that is the
knowledge has as its content the multitude of atoms
(paraminu-sanghdta-visava). But, it 1s not to mean that
knowledge is focused on Simainya, generality other- than
the atoms. Then how can the objection of the perception be-
coming a discrimination-haunted be raised on pretext that
the perception is focused on the generality? cp. The same
idea is stressed in the Chap. I, 88-90.

The above statement of Dharmakirti in his Pra. Vartika
makes obvious that Dignaga is explaining that the com-
bined atoms evoke a pure perceptive knowledge by saying:
a—alrﬁfﬂmwa g qEATANTEL |

This fact. admirably tallies with an af‘cepted truth that
Dignaga propounded his logical theories on the basis of the
Sautrantikas’ metaphysics. But here in this present treatise
Dignaga’s attitude is quite different and unfavourable to the
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theory of Sanghatdlambana, (combined-atom-ovject); hence
he puts it under the category of his opponents’ views.

3. Then the author takes up to examine the third proposi-
tion. “ Some masters say that the integrated form of atoms is
the cause of. consciousness.”” Dignaga replies that the atomic
form does not become its object, e.g. its solidity, etc. and
SO on.

The advocates of this proposition are in the opinion
of Vinitadeva: Vagbhata and others — which opinion
is not corroborated by any other source. However, Kue-
Chi ascribes ‘it to the Neco-Sarvastivadins, .-Sanghabhadra,
etc. The material elements, they maintain, (rZpidayo dharma)
‘have each of them many a form (dkara) but of these only
one part becomes the object of perception. Therefore,
indivisible atoms, being in co-operation with one another
assume each an integrated form, Suncita-Ghara. This form
being in substance produces the consciousness which resembles
that form and hence becomes the object-cause (d/ambana)
of the five-fold consciousness. (v.p. = more dctails below).

" There is somé anachronism here. Dignaga criticises
the Neo=-Sarvastivadin, without naming him and the Neo-
Sarvastivadin dispels the criticism naming Dignaga according
to Kue-Chi. We must guess that they must either contem-
~ porary of Dignaga or Dignaga speaks of some earlier spokes-
man of the school. It is. also interesting to observe here
that Dignaga ridicules the Sanghata-vada, (se.,ond proposmon
in this treatise) for which he pleaded in his standard work,
Pramana-Samuccaya (see Dharmakirti’s comment onp.
above). These circumstances may suggest that Dlgnaga
must have turned an arch-idealist in a later periad of his life
as his predecessor Vasubandhu did accordmg to the tradltlon
While composing the Pramana-Samuccaya the author should
be a neutral logician as he pleads for the both systems of the
Sautrantikas as well as the yogacaras. cfr. my Bud. Idealism
in journal, S:V. Institute, Vol. I, 3, pp. 7Iff.
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Kamalasila informs us that the above said third
proposition was also advocated by a Digambara Jaina, Sum-
ati by name. His plea is this; Atoms are two -fold viz. of
common form and uncommon form in the pattern of all
things having a general as well as a particular self. Of the
two, the common form of atoms is cognized by the senses
and their uncommon one never cognized. Thus the cons-
ciousness in a uniform pattern as related to the atoms never
comes into clash; hence the atoms are accomplished as per-

ceptible. (Tattva. pafijika, p. 554).

Dignaga’s reply to itis :"The atomic integrated form
is not perceivable like solidity (i. e. hardness.) etc. Though

they are in the atoms are not perceived by our eye-cons-
civusness. So is the atomic integrated form.” The author’s

weighty argument here is: "All gross things like pot, bowl,
etc. would be seen in a identical shape if the integrated form
and the atomic form are one and the same. Of course there are
differenciations in their sizes, but they are related to things
which are only phenomenal entities and which cannot be regarded
as causal factors. For, if we eliminate atoms of the empirical
things one by one, we shall have no more the experience of such
things. What is substantially true and existent never ceases
to evoke its perception; for example, colour and other ato-
ms. They never cease to catch up our senses.”

In this argument the author throws a sidelight on
the latest phase of the Buddhist theory of matter as ad-
umbrated in the Satya-Siddhi. According to this theory
the so-called qualities, colour, taste, odour and touchal are
fundamental elements and all other four elements, earth
etc. are formed out of the former four. Read S. Siddhi
chs. 36,38-40 and cfr. in my Dvdasamukha, p. 53,n.105.

4. Now the author set forth his own solution of the
problem: ‘It is the content (artha) which exists internally

12



in the knowledge as a knowable aspect appearing to us
as if it exists externally. Because the content is essentially
in the nature of consciousness and because it acts a pro-
ductive condition (to the consciousness) the knowable as-
pect is the object”.

The knowable aspect and the knowledge are one and
designated differently. How can the principle of cause-
and-effect relation be admitted between them? The author
answers: “Though it is only a part of the consciousness,
it becomes a productive factor of the latter because it is"
invariably and simultaneously associated with the latter; or
it becomes so in succession by transmitting its force (Sakti).”
In support of these two answers Dignaga cites the autho-
rity of his earlier Rationalists’ saying: “In the presence
of cause is the presence of its result and in the absence
of cause is the absence ofits result: this is the characte-
ristic sign of what is the cause and what is the result
even if they happen simultaneous or in succession.” This
saying proves beyond doubt that there is possibly a cause-
effect-relation between the two simultaneous events if there
is concomitance between them. This relation can be des-
cribed as Sahabhu-hetu, co-existing cause in the Sarvasti-
vadin’s terminology. This causal relation of simultaneity
(Sahabhil) is applicable to the phznomenon of ths mind and
mental state, [citta-caitasika] that are appearing together.
This relation also holds good in the case of four fundamen-
tal and four secondary elements (bhuta-bhautika) which are
mutually inseparable and conditoned. A favourable exam-
ple cited here is pradipq-prabhﬁ, lamp and light. They
appear together and disappear together, hence they
are mutually conditioned under the law of simultaneity
(v. Kosavyi, Cal. edn, II, p. 123) conception of Buddhism,
p. 25, Abh. Sangaha, Kosambi edn, VIII, 22).

This pattern of argument of the Sarvastividin is not
accepted by a more rational school of Buddhism, like the
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Satya-siddhi which disproves both the reason and the exam-
ple in ch. 36 and 40. Item 1, etc. The Brahmanical,
logicians like Kumarila also ridicule the causal relation
between the co-existing events andits example. Kumarila’s
criticism of Dignaga’s proposition is summed below along
with his commentator, Parthasarathi Misra’s remarks:—

4

Let not the past be graspable as the Vaibhasikag
assume. It may then be possible that between two knowled-
ges that are occuring simultancous one is the graspable
and the other grasper; therefore the following is stated:
With reference to the two simultaneous events there will
be no possibility of asserting one is proof and the other
is proved (mdana-meya) for the reason that two simultan-
eous events are mutually independent, and that there is a
lack of action and actor. Causality in your system
is graspable; in between the two independent events there
is no cause-and-effect-relation, hence no idea of one is
graspable and the other grasper (see Slokavartika, p. 309):
Halloo, (we have accepted that) the characteristic of the
cause-and-effect-relation is nothing but invariable concomi-
tance . of Tatbhdva-bhavin, presence of effect on the pre-
sence of cause; this characteristic is obtainable in the case
of two simultaneous events; so says our great Master
(Dignaga) : ““It is a simultaneous conditioning factor bec-
sause of invariable concomitance”. Now, on this point the
following is pointed out: The Rationalists do not proclaim
that causation is mere Tatbhdva-bhavin, ‘presence of the
effect on the presence of cause’. That causation is geared
up with the succession of time and never bereft of 1t
This is pomted out in the following:

“The causatlon-charactenstlc freed from the time-succe-
ssicn is not permissible between the cow and the horse:
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the same is the case with the events of time-succession,
or the simultaneous moment-events of a flux of elements
with the other flux of elements. Therefore amongst things
which are already previously present a thing is regarded
as effect of that thing from which it is produced as in the
case of pot thatis produced in the presence of colour, etc.”
(note this illustration from the opponent’s point of view).

The said example of lamp and light for simultaneous
causation is unproved; to this effect the following is poin-
ted out: ‘

“The example of lamp and light, etc. to prove the
simultaneous causation has been stated; even in this case
there is a very subtle time-distinction. The illusion of simu-
ltaneity there is due to the time-distinction hardly discernible
(durlaksa) as in the case of a sharp pin piercing through
several =~ hundred of lotus-petals (padmapatra-sata-vedha)”
......... This rejection of causation through the process of
simultaneity is also applicable to the knowledge and its part
and their graspability and grasping agency; so is said further:

“The rejection of causation by simultaneity is equally
applicable to the parts (knowledge and its part)”. (see Ibid.)

As to Dignaga’s second alternative answer, viz. it be-
comes so in succession by transmitting the force ( Sakt; )
the same critic continues: Between two successive events
the previous may be graspable by the other. It is criti-
cised previously that what is past cannot become graspable,
this criticism is not valid; for, it is _possible by trans-
mitting its force. The ‘self-form of knowledge on account
of impression (v7<and) imposed by a previous knowledge
(upon itself) is produced subsequantly. (This means that)
dlambana is similar to memory (smaranam iva lombana).
Here also Kumirila says. “Alambana is not possible by
succession through the door of transmitting the force” (Ibid.
pp. 311-312).
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The above elaboration of the opponent’s criticism is
aimed at to acquaint ourselves with a clear understanding
of the author’s complicated proposition.

Dharmakirti being one of the strongest champions of
this school,  his conclusive remark may also be recorded
in brief which',_,'appears’f 4s an echo of Digniga’s view:

5
How and by what means do these atoms transform
our consciousness as reflex of a gross form? (Pra. Var. IIL
321). Therefore one consciousness has two aspects (graspable
and grasper) and experienced -and memorised; the realization
of this in double aspect is regarded the fruit. (Ibid. 337).
The self of the Knowledge though indivisible in truth is
noticed (i.e. experienced ) as though it is divided into graspable
and grasper on account of our perverted visions (Ibid. 354).

In order to satisfy the scriptural declaration that the
visual consciousness emerges on the basis of the eye and
is visible the author states: “The sense-organ, (i.e. eye, etc)
1s only a sort of sakti, force as it acts as auxilliary to
its objectivity”. The sense-organ is inferred to be only
a force of consciousness, but not material in character.
It may be a non-contradictory part of consciousness or it
may be in its own indescribable self. There can be no
difference in the production of its result. Thus the objective
aspect and the force of sense-organ go on mutually conditioned
from immemorial time”.

The author’s statement about the sense-organ as of the
indescribable is suggestive. It shows that he does not side
with the Vaibhasikas for whom the senses are material, but
with some early scripture according to which they are other
than the visible etc; and supra-sensous and inferable from the
sensory consciousness and seated on the eye-ball, etc. (v. Yaso-
mitra’s comm. Koga, I, p. 24-25). Dharmakirti too holds the
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same view, v. Pra. Vartika II, 48 a-b: They are transcendental
and  designated as senses...Refer to Vinitadeva’s con-
ment for other opinions on the senses (p. 92 telow).

The author’s explanatory part of his last aphorism is
very well elucidated by Vinitadeva in his Tika, one may

read my summary in English, : below. .
d d =0 P33
NOTES

1. The early Buddhists plead that the atoms though
too subtle and imperceptivle, serve as a hidden cause of
our knowledge, because their gross forms that we experience
are phenomenal and cannot be regarded as either different
from or identical with the atoms, is not at all counted as
a cause. The same principle holds good in the Buddhists’
denial of the soul theory. The soul is not something real
apart from its several parts, cfr. Sam. Nikaya, 1,135, the
saying: Tt FF AW Jafq weat Af1 ., L.

ua #heg g geeay wata aaafa sgfan
Cited in Satya - Siddhi, Ch. 38, p. 190.

The above position of the early Buddhists renders much
easier the task of Dignaga of rejecting the combined atom-
object proposition (i.e. his second one). However th:
Sautrantikas assign some reality to it on the score that
it discharges a purposive action. See discussion on this
topic below.

2. See Tattvas Panjika ( p. 556 ) mentioning such three
opinions: 1 ) Atoms get combinzad onz another ( Samyujvantz
parcmanavch,), 2 ) they always appear with some interspace,
but do not come into a mutval contact (Sentara cva rityan
na sprsanti,) 3 ) when they appear without interspace, we call
them combined (nirantaratve tu sprstasamjnd ). Similar three
views are noticeable in Athis, Aloka, ( p. 372-74 ) : 1 (Sung-
hata-paksa, view cf the comtired atcms, 2 ) Santara-pariv-
arapaksa, view of atoms encircled with interspace, 3) nirantara-
parivarapaksa, view of the same without interspace. These
three are termed knowable categories (Jneya-paksa):
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According to Th. Stcherbatsky’s finding the combined
atoms alone appear in phenomenal reality. Simple ones or
infra-atomic elements presumably were relegated to a trans-
cendental reality...... (v. Conception of Buddhism, p. 12).

2a. Kue-chi’s interpretation of Vasubandhu’s verse 11
in the Vimsika as referring to four views: 1) “ eka-paksa”
of the Vaisesikas, 2) anckapaksa of the old Sarvastivadin,
3) Paramanupaksa of the Sutra-sect and 4) Samghata-paksa of
the Neo-Sarvastivadin (Nyayanusara) is not admissible and
it is quite opposed to Vasubandhuw’s own comment. (v. his
comment on the vimsika-vijnapti-chinese, Fas. III p. 2 ).
Vasubandhu refers to the three views only, viz. 1) the view
of the Vaiscesika, 2) the view of the Sarvastivadin as atom-
object and 3 ) the view of the Sautrantika holding the integr-

ated-atom-object / Samha‘a-anu )

3. afsaq: ggzra: @ qoard aT W )
arrsagfgsaasd faradagaaad o wamrafys 11, 194,
gfa: ) Ay afgataeaan g=famasar sfa fagray ax@dse-

aarRatq T gAEmneT gfa Svww  ( gRmEgsId )1 91 F qIEmAr
agI: (note RAWSTIRLEZLNAN ) ®IGA $3q=99 | § wa 9 @Ay
AT | AT T AT FAFNAET 1 Armcagfgaard  (aESyaraeay  aqenay )
AT FAGTFAT TOISYEAN | AATZ— ‘

yafeauivarsma gy Isordrsay

s wigany 7 fafas sressaa: 1 [hid 195,

afa: 1. sy sea § afaar s afgararaae geafyaasa

AR g ug fg fAfuggsn ‘axdsaseaag o genfzan

guar @ fafwsw  arameuana
aaFifaamg s1Ags amrama: o [hid 196

gfa: \ sal @ aATTaEeefaR. ... | Afg seaswHerat 2 g7 |
freg afgar wa aq qewq usfenq quamt s|ex frgarg aweaqat
afagmmagafass aagsd aeaqfzar o 7 g awamafaf@ames fagga
ag &4 amreafayaqarg  afssreagag:

The same idea in Chapter 1, 88—90.
4 ar yrhaes wrgaad (g Fwifesafesfaoan ) guossaNa amsds

g weafaawg  wtex wfaadfa sq  sg-
geqteafaceeay guasaifaaaf
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amvaETifiga raFEadag |

FIORIRT  wFAT  FgnTH | oFad  Aerafadas.aay
FIAFOIRTATHIAIG 7 F(FTAEFAT 1 (p. 309)

A3 ggrEwaEgfusIt 0F FIFRUAHTE | g gAgSTA-
Afr fama a3 1 agrssg— gorheafamfear @g s avg —

agrasifaamrs  fgFdg audy

dalifaumges”  ag@Eafad  awwmet ag afag wfafa g9

Natrafaaeafzanad agw a fpaadfed arfr vafagedes aar sdafa —

Pataafafagad sFsiTmasory

agryer aqr Afea giatagsfo agar o
RIS AT T Foqeq=aTS A0 |
wuifgy @ agq qemq qEaafod

A1 FFAT . SEY T AsAcEgiedery

aw_aiegeafs dtafad At fagagiagarafafa fazemm

azfagfacag—

agRguat faz’ atavalazead

ge1firwrsE gew Fanfiq ax an
F% afg dynoarfaaraeg =g —

geeEg FAT AL 9AIFWA 97 )

wanfgsiaweafagisraly o98gat  THIANASAGR zT
FraEsne | gara&a?::m:m‘ng a faq: sEFIRay, IwgRERrEfafE
gneg  ayadd  wEsedwufET o gEtwacft ;zemesairos oy

FEHAIE — A
sy qaga ad«  emfeeifmar

ur gaeEy 1 xAwifaAey  QqdgEwd qgg WAg ) AT
pitger AT A @IwadlgEd , a9 AY%H, WEATIgRY  @rEan )
qFarAfaAmgarang fg aeaeqgaRIaard wafs 1  egeufra@egas agda—
qeaqmg wafafa ) aTg—
7 7 oepgdmg T gAwazad wiq o gfa
(Slokavar. pp, 311-12)

The above criticism proves that in pleading for a simulta-
neous causality Dignaga might have employed the Lamp-
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and-light-example, but we miss it in the translations of the
Alambanapariksa. Vinitadeva employs it in some other
context, viz. self-affecting-action (atmani kriya). It is the
Sarvastivadin who first pleaded for the simultaneous causa-
tion with the same example; cfr. Poussin,Kosa, II, p.253;
vyakhya ad II. 51. cal. edn. p, 123; Kosabhasya p. 84-85).

5. geiafiy a%q sgAarags JoE o 321
gealfgendessd gzaraqay |
gedd SywamTizeares wdzd o=y 1 337.
afammisfy ggaest fanatfagadd: |

graamgsafafawaafar gxad n 354.
Vijnaptimatrata in Pramana Var. 11, 320 371.
DIGNAGA’S VERSES (KARIKA)

1. Though atoms serve as cause of our sensory
consciousness they are not its actual object like the sense-
organs; because the consciousness dees not represent the
image of the atoms.

2. Consciousness does not arise from what is represented
in it, because it does not exist in substance like the double-
moon. Thus both the external things are unfit to be real
objects of consciousness.

3. Some masters hold that the integrated form of atoms
(sancitakara) is the cause of concciousness. The author
replies: The atomic form does not become the content
of consciousness e.g. the solidity, etc.

4. In that case the different perceptions of the pot,
the bowl, etc. will be identical.

If the perception differs in accordance with the different
forms of the pot and others, they never exist in the substantial
atoms.
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5. Their dimensions are difierent and therefore they are
related to substantially non-existent things. For, if we remove
the atoms one by one the perception illuminating the image
of the pot, etc. will immediately vanish away.

6. It is the object ( artha) whieh exists internally in
the knowledge itself as a knowable aspect which appazars
to us as if it exists externally.

Because that object is essentially inthe nature of consci-
ousness and because it acts as the condiiion {to the
consciousness ) the knowable aspect is the object.

7a-b. Though it is only a part of the consciousness,
it becomes condition to the latter because it is invariably
and simultaneously associated with the latter.

Or it becomes condition also in succession by transmitting
the force ($akti).

7c-d. What 1is the sense-organ is (nothing but ) the

force itself in consciousness by  virtue of its acting as
an auxiliary (sahakarin) to its objectivity.

8. That force is not contradictory to the consciousness.
Thus the objective aspect (visayarupa) of consciousness and
the force (fakti) called sense-organ go mutually conditioned
from immemorial time.

SUMMARY OF THE TIKA BY VINITADEVA

The author Dignaga presents the first disputant’s proposi-
tion by stating: Those who...

In this sentence the topics to be discarded are expressed.
The opponents’ perverse reasons are expressed in the sentence:
“Because the atoms are cause of consciousness” and because

the aggregates are productive of their image-bearing
consciousness”’.
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The purpose and iis relevance to the trcatise are to
be inferred by virtue of its capacity thus. This treatise is
commenced in order to refute the external objectivity and’
in order 1o establish the internal objectivity. This is the
purpose and the -treatise is its device. The same idea is
repeated and elaborated further. '

All disputants do not accept the external things as
objects, hence it is stated : Those who................ SRR

The ‘“eye and others” rcfers to the ear etc. upto the
mind, thus the mind is reckoned as relied on the exter-
nal things; hence they are also negated here

- Acarya Dharmapala in his Tika has elaborated a
great deal in .order to  prove them, we do not understand
his deep intention and reasonmg

“The external” is what is other than the- conscious-
‘ness.  The term artha is expressed as a synonym of con-
tent (visaya), but not substantially existing. The aggregate,
is also to be understood likewise. Alambana is cognizable.
Atoms are those which cannot be further divided and
(dissected). The atoms alone appear and disappear toge-
‘ther; yet the aggregates are considered as  different and
object (alambuma), The sense-organs in their capacity are
assigned to their respective objects like colour, taste, etc.
Though the colour etc. are integrated in the aggregates
they are cognized by their respective sense-organs. Like-
.wise the consciousness in its capacity is fixedly assigned
to graspable things (dravya-pariccheda) and hence it takes
as its object the separate atoms as well as their colloca-
. tions (samanya, @@t ): this is known to us  (from the
Sarvastivadins’ treatise). The atoms, though very subtle
objects because they - cause the consciousness and
because. they exist substantially. What serves as cause is
alambana, object: this is the opinion of this ¢first dispu-
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tant). Thus the advocates of the external things admit the
atoms as objects in view of atovns bzing pxodur"ng fdctor
of consciousness.

The saying: “Or they conceive as object the aggregatc ;

of atoms” Is presentation of thesccend prepesition. They . 7

conceive so because the aggregate causes the knowledge
invested with the image of the angrcgate This is the
reason for “this proposmon It is to. state thus:- In what
form a conscmusness emerges that form is its content

So far are the proposmons of the opponems

The followmg lme is to delineate. the same: “Though
atoms serve etc.” Atoms in the ultimate sense are not
substantial. Thev bemg ‘accepted as constituted of parts
become emplrlcal (samvrta) .and being considered as part-
less, 1hey cannot cast shadow and hldlno etc (aﬁna‘wrrfa)
¢p. the. same argument in Vasubandhu'’s - Vimgatika. Even
then théir causalify is accepted ‘and their objectivity -
denied; for they do- not cause consciousness . reﬂectmg
their own -image. The expression indriya- 1nd1cates six senses
inclusive of mind sense. ‘“Like -the sense - organ’ is example.
It causes the consciousness; however,_u is not its content;
for, its image  is not reflected .in. the latter.

It is the content whose ‘self-being -( &wm@ )-is asserted
while the consciousness arises in its image. Here the self-
being is' both the self-characteristic as well as: the general
characteristic. Its assertion is just its measured grasping.
Consciousness "cannot discharge any function of determi-
ning its object beyond representing its image. Therefore
consciousness - having arisen in the form of a blue-patch
is spoken of as that it has- determined the blue patch,
‘What other function has the consciousness here (beyond
representing its  image) ? However, it is metaphorlcally
-stated ‘that consciousness -grasps its -object. There is - no,
in" fact, any act of determination. Fer example, when the
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sen is similar to his father, he is said to have taken the
form of his father. Though the atoms are its cause,if consci-
ousness dces rct represent their individually fixed images
how can it grasp their characteristics? When it does not
determine them, how can the atoms becoms its objects.

The example is the sense-organ.Thoughitis a cause it
is not the content of knowledge which bears not its image.
Therefore, the objectivity does not lie in mere causality. Thus
the atoms are not objects as they are deprived of the char-
acteristics of the objectivity. Here is a syllogism: Atoms are
not objects because they are incapable of causing conscio-
usness similar to themselves; example: sense-organ. The
knowable aspect is the heterogenecous example. Or they are
so, tecause their characteristics are not cognized; the examples
are the same. These two syllogisms are formulated by Acarya
Dharmapala and also stated by me, though not formulated by
the author Dignaga. Thus is negated the atoms-objectivity./1/

In order to negate the second proposition the following
is stated: “Though the aggregates of atoms are alike the
image of consciousness”, they are not objects, because the
consciousness does not arise from the aggregates. Though
they are not causal factors, let them be objects, what is
harm there? The author replies:

Consciousness does not arise from what- is represented
in it, etc.

What object form the consciousness imitates, that form
would possibly teits object if it is also a causing factor.
What is causing factor, that alone is the object: this is
understood from the treatise ( of the Sarvastivadins ). Itis
stated there: A thing which is characterized as productive of
the mind and the mental states is designated as object as
it is experienced while the mind and mental states operate.
The endowment of the object-image in the consciousness is

24



not stated in the Sastra asitis recognised in this system

(of the Sautrantika-yogacaras) alone. It is to be stated thus:
What is endowed with two characteristics is alambana, object.

Why is not the aggregate a causing factor ?

“Because it does not exist in substance”. What is substan-
tially non-existent is incapable of causing any effect; e.g.
double moon. Though itis reflectedin consciousness, it does
not cause the latter. Phenomenon of that consciousness is
not however fortuitous as it is effected by a defective sense-
organ. The double moon is perceived when the eye is affec-

ted by the eye-disease (timira). Hence itis not producer of
its experience and becomes non-entity-non - object. The same

is the case with the aggregate. The following is the syllogism:
The aggregate of atoms is not producing factor of consciou-
sness, because it is not a substantial entity, example: double
moon. The heterogeneous example is the cognized part of
consciousness. Or, it is not alambana because it is a non-cause.
The examples are the same. If a non-cause is also alambana,
the double moon etc. would also be true objects. These two
syllogistic proofs are also formulated by Dharmapala.

“Thus both the external things are unfit to be real
contents of the consciousness” as both of them are defective

in one or another respect.

In the case of atoms there is productivity, but the capa-
city to impose the image on consciousness is lacking while
the aggregate has the latter but lacks in the former. Therefo-
re both are defective. //2//

The third proposition is presented next: Some masters
hold that ........



Some masters, Vagbhata and others hold the integrated
form of atoms as the causes of consciousness. They maintain
that there exists also an integrated form in the atoms. What-
ever exists in the atom is all a substantial entity (dravyasat)
hence it can serve as cause. Since the integrated form is gross i.
is capable to impose its image on the consciousness. Thus
the atoms become otjects in another fashion (prakarintana,
TH AT

The atomic form is too subtle; how can it combine in
itself the gross integrated form ? No harm, they argue that
a material thing is combined with several forms or characters,
viz: blue colour, fragrance, sweetness, hardness and others.
The atoms also interalia has the integrated form. If so, why are
not they cognized at once ? So it is said: They are cognized in
one or another form”. Because they are - assigned separately
to their respective sense organs our senses do not grasp all of
- them indiscriminately.

This is said in accordance with the system of Buddhadeva,
viz. ten bases are mere bhutas, elements (not distinguishable
into primary and derivative ones).

“Even in the atoms, therefore, there exists the aspect
which produces the consciousness possessed of -integrated
form”. Thatis to say: The atoms are capable of producing
the consciousness reflecting the integrated form of their own.
Why isit said in this fashion ? Because an alambana consi-
sts of two parts. The productivity is meant in the statement
that the atoms are consciousness-producing factors. The part
of the statement: “reflecting integrated form of their own”
expresses the capacity of imposing images. Because artha,
content imposes the image which exists in itself, but not one
that does not exist there the integrated form is to be

granted as existing in atoms.
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If the gross form exists in the atoms, how can it exist there
along with the atomic subtlety? Why do we not cognize
the atomic form as if it is proximate to us ? Therefore the
author says: Atomic form, etc. (3c-d)-For example, solidity
coldness, heat, etc. though existing, are not contents of
the visual cognition because the perceptive powers of the
senses are assigned to their respective domains of objects.
Likewise are the atoms . ...//3//

“In that case the different perceptions of the pot, bowl,
etc. would be identical”,

‘The advocates of this proposition are to be accused
thus: The integrated form that is pleaded as existing in the
atom is well known to be existing in the pot, etc. If that
form of the atomis the same as that of the pot, etc. then
the notion of the pot would arise from all other aggregates
of the bowl, etc. Or ifitis the same as that of the bowl,
etc. then also the notion of bowl arise from all other aggre-
gates of the pot, etc. We have, on ths other hand, a
distinct notion of pot from certain aggregate, and the notion
of bowl from certain other aggregate. This distinction would
be impossible in your thesis. ‘

If the distinction is possible on account of number of
atoms differing as related to the pot and the bowl, etc. such
distinction is not at all admissible in the shape of atoms, If
itis your view that the different shapes of the pot, etc.
make possible the distinct notions of the pot, etc. we too
do not negate them; however those shapesare not appor-
tioned to the substantial atoms. //4// -

”

“The dimensiqns of the pot, etc. are different, ... ......

The atoms’ dimension known as pdrimandalya cannot
be differentiated. Though the atoms of the pot, bowl, etc.
are different real entities; in their dimension i. e. pariman-
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dalya no differentiation is admissible. Therefore the atoms
do not differ in their shapes. Asin your system whatever
exists in the atom all exists in substance. So also in our

system whichever size the atoms has all is one parimanda-
lya size.
If the integrated form be admitted as identical, it must

be then partless as it has been in substance. If it be admitted
as having parts, it would never be in substance. Things
having parts, acquire various capacities (4akti); then the
arrangement of parts also would be possible; but that
would not be possible in the case of partless things.

“The distinction of form co-exists with the non-sub-
stantial things”. Because the arrangement of parts is not
possible in partless things as stated above. The distinction
in shape is to be observed only in non-substantial things.
The Vaidesika system admits the pot, etc. as real substantial
things, but they are empirical, i. e. non-substantial (in our
system). For, if we remove atoms one by one the perception
of the pot vanishes away. How could that alone prove
that the pot. etc. are empirical ? If they are substantially
real, they would never ceaseto raise their own perception
even when their parts atoms are eliminated. For example,
the colour, taste, etc. never cease to evoke their perceptions
even when their atoms get separated. Moreover the atoms
being removed the conjunction creating the substance
(dravya) disappear and the pot perishes, then no more
arises its cognition.

If you think that the cognition arises no more beca-
use everything cannot happen everywhere, we may reply:
If there is one whole (avayavin) other than the atoms, then
you must say: while existing within the atoms, whether it exists
covering entire atoms or partly. In the first alternative the
whole would be everywhere in the parts constituting the whole.
If it does not exist partly, it follows then it exists covering the
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entire atoms. Therefore, one whole (avayavin) like the pot, etc.
exists in as many atoms as there are, and hence when one
part of the whole perishes, the substantial whole would
become non-existent. For, the wholeis constituted of the
simultaneously existing entire parts like the chariot (anasva-
ratha). The heterogeneous example here is sva-laksana (ea=gmr),
self characteristic. If you say that the whole exists by way
of vastu, substance, it will be vitiated by an unfavourable
circumstance (as stated above) viz. impossibility in its for-
mation by parts as the whole is constituted of simultaneously
existing several things. //5//

After disproving the others’ propositions (anya-samaya)
the author sets forth his own (sva-samaya) in the following:

‘It is the object which exists internally in the knowledge
as a knowable aspect which appears to us as if existing
externally”.

The knowable aspect is a graspable part serving as
its content. It appears as though existiny externally. When,
for example, a patch of space being reflected in the well-
water appears as if it exists on the surfac: of the water. Or
the image of the moon, being reflected in the mirror
appears as though it is in the mirror. Though no external
thing is admitted as alambana, there is, nevertheless, something
internal serving as the object-condition (alambana-pratyaya).
An eye- diseased person, e. g. perceives the appearance of
hairs, flies, etc. which are only some internal flashes (of the
diseased mind). Similarly the internal perceivable part of the
consciousness is considered as alambana.

How could this mind itself be characterised as alambana ?
Because the knowledge assumes the forms of the blue and
the yellow patches as a result of matured forces (vasana)
accrued from the daily talk of the blue and the yellow,
etc. The knowledge is accomplishzd as endowed with the
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forms™ of 'the blue and the yellow etc. - Because the forms
‘of the blue and the yellow are conditions to the consciousness,
they become its causes also.

“The internal consciousness appears as object™.....
Because consciousness existing internally becomes endowed
with: a form on the model of an object ( arthakarana tadak-
arakam ) and this form ( of object ) evokes the consciousness,
that consciousness becomes in possession of two alambana
characieristics: hence it is said to be the proper alambana.
Thus consciousness is possessed of an internally existing
object. The form of consciousness is similar to that of
the object. Because it is similar, it is said to be of that
form. For example, a seal being curved in the form of
a letter is (said to be) of that form. (When a consciousness
is likewise similar to an object-form, it is known as
possessing that form.) /[/6//

“(If) only the objective reflection of consciousness is
experienced in the cognition, etc.”

The cognizable reflection that is internally existing is
experienced in a cognition. When it is said that the
knowable aspect of’ consciousness appears as though it is

the external object in a definite shape (niyatakaravat),
it becomes a part of consciousness. That knowable aspect

appears simultaneous with the consciousness, how could
that aspect be a producmg factor of the same consciousness ?
It will amount, in that case, to accepting an action
affecting its self (smeafa fsat sganw) and also evolve a formidable
error (atiprasanga), viz. the cognizing aspzact also will give
rise to another cognizable aspect. Likewise the horns of
the right and the left of an ox would interss produce one
by the other. This is the objection raised by the opponent.
The author replies: This is not a formidatle rule (afasana),
because the cognizable part, though simultaneous it is,
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becomes producing factor, i.e., preceeding moment-cause
of the self born consciousness. No cognition arises in the
absence of the cognizable part which is resorted to for
the purpose of a mere support in the fashion that a man
rises up with the support of a staff. Therefore no causal
function either entire or in part is imposed upon it.

If the cognizable part thiswise becomes cause, be it so,
what contradiction would be there ? In the absence of any
concomitance between the right horn and the left the causal
relation between them, one being the fruit of the other is
not accepted. In certain cases a self-affecting actionis: also
desired. The lamp is a fitting example here. The lamp
(not only illumines others but) illumines its self also.

How is it proved that the concomitance is criterion
for determining the cause-and-effect-relation? The logicians
say : Bhava and abhava, 1. e existence and non-existence:
These two are the characteristics of the cause and the
effect which may appear in Succession (or simultaneously).
When certain thing present, certain thing happens; the
laiter is considered to be its effect (hetumat). Here in
the present case the knowledge arises only when the cog-
nizable part is present and not when it is absent. The-
refore things, though simultaneous they are, become one as
the cause and the other as the effect. Haituka is Tarkika.
So far the subject and the object are shown to be simul-
taneous.

The author next states that they are in succession too.
(This means:) the cognizable part while disappearing, depo-
sits its force ($akti) in the store-consciousness. That force,
if it accomplishes other necessary requisites in the second
moment evokes in the same moment a consciousness similar
toitself. Ifit does not accomplish in that moment it may
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do so in the third or the fourth moment; then it would
produce a similar consciousness by virtue of its maturity.

~ In this view (paksa) the said logical errors, self-affecting
action, simultaneity, “being one part”, etc. would never be
raised. For, the previous knowledge is graspable, and what is
endowed with the image of blue, etc. that evokes in a subse-
quent moment a similar kind of knowledge. Therefore those
objections cannot be raised. '

If the force causes perception the force will then be the
object but not the previous graspable part. Such error is not
there; because the graspable part produces a -homogeneous
knowledge by succession, it makes the force as deposited in the
store-consciousness. If it does not make so, the force would
not produce such type of knowledge. Therefore the know-
tedge that is arisen from the forceisindeed produced from
the graspable part alone; thus there lurks no contradiction.
In this interpretation the fact of alambana with two charac-
teristics is well accomplished. Thiswise the graspable part
has two (alambana) characteristics as it produces subseque-
ntly its own homogeneous knowledge. ‘

The opponent now observes: If the self form of a know-
ledge is accepted as object-condition, how does the visual
consciousness arise relying on that self form and the eye ?

When the matter or colour (rupa) falls within the focus of
the eye and together with it the eye is to produce its cogni-
tion, the self-form of consciousness does not, at all, fall
within the focus of the eye. How isit possible that the eye
together with the self-form evokes the visual cognition ?

The author replies: If the sense-organ is a derivative
element, then there may be a serious objection. We, however,
desire to say that what force in accessory Lo objectivity
(visaya-sahakarin) that is regarded as the sense-organ. Thus,
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in our system just as rupa, coleur exists internally so also the
eye exists internally. Therefore, how does the above stated flaw
incur ? It is to be borne in mind that the force (sakti) that is
accessory to objectivity is the sense-organ. The interpretation of
indriya as what pertains to Indra would reduce it to something
inseparable (from Indra).

How is it known as a sort of force ? Because the sense-
organ is inferred to be a force from its result, viz. cognition,
but not to be a derivative matter (bkautika). Again objection:
One can infer merely some cause from result, but not a
variety of causes{karana visese ); for no concomitance of linga,
cause with the variety of cause has been previously deter-
mined. For example, the sight of the smoke can lead one to
infer mere presence of fire, but not the kind of fire whether
itis the fire of herbs or of the grass, etc. Likewise one
could infer from the result i. e. sensory cognition merely a
cause but not deduce the genus of the cause, viz: a derivative
matter, etc. [n the system of the Vaibhasikas the sense-organ
is a derivative matter (bhautika); in the system of Bhadanta
Buddhadeva it is a primary matter (bhuta-rupa); for the

1 t .
Yogacaras itis a consciousness; it is conventional for the

Madhyamikas; for the Samkhyas it is ahankarika, a derivative
from Individuation, and so on. The said variety of cause
cannot be inferred. In reply to this the Tika remarks that a
simple force is inferred from the inferential process of various
forces and their successive flux (Saktiprabandha). || 7]/

Again, the force depends on a possessor of the force.
No force can be accepted without a support or base.
The possessor of the force is the sense-organ which ought
to be a derivative matter. Thus the sense-organ becomes
again a derivative matter. Therefore the author states:

I—Agamanusari Yogacara. Dignaga’s system being known as
the Nyayaanusarin Yogacara Vinitadeva spscifies thus.
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If a support is needed, let the consciousness be its support
(asraya). The consciousness is well-known to be both as
awareness of each object (prativisaya-vijnapti-rupa) and as self
awareness (sva-vijnapti-rupa). Therefore, let it be its base as
necessitated by karman previous deed. The force, never-
‘theless is not contradictory to the consciousness.

Again, some objection: The force that is situated in
the derivative matter produces some result and the same
situated in the consciousness -produces some other result.
Therefore the sense-organ ought to be a derivative matter.
The author’s reply is: There is no difference in the nature
.of result due to the difference in the basis of force. This
means to say: Let the force be situated in the consciousness
or somewhere else. That force gives rise to a perception of
visible (rupa), etc. and hence there is not, at all, any differe-
nce in its result-productional act. '

“Gr. (the force) be in its ind§s¢ribable self-form”.

This is the -opinion of some -othéf'system about indriya.
1

The sense-organ cannot be tested becuse it is not visible.
What is not tested cannot be demonstrated. Therefore accor-
ding to this system itis of indescribable character.

Then it is said by way of conclusion: “Thus the objective
aspect of the consciousness......” As this consciousness is
produced from the force of sense- organ so the latter is also ,‘
produced from the previous conciousness which causes the -
formation of the sense-organ (indriya ksepaka). That previous
consciousness again is produced from the still anterior force
of sense-organ. In this manner the force of sense-organ and
the consciousness endowed with the image of the object
go on mutually conditioned. Since there has been no starting
moment of this flux of the cause and the effect thesetwo
are to be viewed as revolving from immemorial time.

1. Itis atindriya, transcendental, p. 12.
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The author comments on the last aphorism:

“Depending upon the force called eye . ..... "Relying
~upon what is called the force of sense and the internal rupa,
either simultaneous or of the previous moment the visual
consiousness arises as having an indeterminate object (ana-
vasita-artha-akaraka). ln the system of Realists the consci-
ousness arises from the already determmate object, but not
so in our system: this is said:— : , ‘

“Consciousness reflecting an object but indistinct from that
object (alambana) arises”.

Some persons read: consciousness (arises) reflectmg an
indescribable object (anirdistartha). That object is not reflec-
ted as absolutely distinct (vivikta). Nothing is made distinct
and it is indescribable; for every self-characteristic (sva-laks-
ana) is incapable of being described..... .. .. .. ... ...

“These two 'acty mutually ccnditioned...... * explained as
before (see p. 34 above).

Sometimes thanks to the force known as (vasand) of
daily talk (prapanca) being matured consciousness is trans-
foumed into the form of an object and the forcz someti-
mes is produced from the mind (appearing) in the form of
an object. In this continued succession of the cause-and-effect
there is no break of the flux; hence itis undearstood to be

of immemorial time.

One more question: The sense-organ and the object-force,
whether they are different from the consciousness or identical
with it ? In the first alternative the dlspute between us
would concern only with the nomenclature. The object is
external equally for both of us; for, we both accept the
sense-organ and the objéct as distinct and different from the
consciousness. In the second alternative none would be able
to specify: this is the sense-organ consisting of the force and
this is the object. In reply to this question the author says:
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Considering the true natlife of 1hi§§a tﬁEQTOfé’e\' is a particular
stage” (of consciousnéss) and {6 ®true o'ii.’y' nominally
(samvrtisat); and as such it is ot to' be™ specified as
either different from or identical with the consciousness.
Considering the worldly talk one can say as he likes. It
is sometimes quite different frdm the consciousness or
sometimes identical with it.’ F_é’r, people talk both ways
of things which are empiricatly:'true.* They having in view
the idea of differenge talk,,fox; example,.““the fragrance of the
sandal” (candanagandha) etc. The, idea of identity is also
sometimes expressed in this talk: Pitcher is rupa (visible),

¢

etc. A SR TR I N V1A

Any way,;i(n, b,oih cas:s,.the object-condition (alambana)
has been eluci‘giatedj as, g:;xis,t:ix;)g‘ internally and to this effect
the author says in cohclusion: Thus the interior object
is endowed with two characteristics (image and causality),
and therefore it is logically deduced [that thsconsciousness
alone is transferred into the (external) object (visaya):]

KUE-CHIf "COMMENT ON ‘ALAMBANA

The following are the remarks on- Alambana made
by Kue-chi while commenting on Vasubandhu’s Viirsatika.
In view of the fact that those comments are quite useful
to understand and appreciate the respective positions of
the realists whose opinions Dignaga has taken great pains
to combat in composing his treatise, Alambanapariksa.
There are such three groups of ﬂie realists whose theories
are set forth by way of Purvapaksa in this treatise. Now
we are at a loss to specify who are they and which group
of the realists uphold which type of system. The two
Tikas that are now available in translatlons (one in Tibe-
tan and the other in Chinese) are not much of help to
us in this respect. However, Kue- ch1 the renowned Chi-
nese commentator, 1hough not Wl‘ltlhpg a regular comment .
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on the treatise has shed invaluable light on the problems
that we are confronting in this context. This is the rea-
son which prompted me to reproduce his observations

relevant to the problems. With regard to the first proposition,
1
viz. the proposition of the atoms-object-view, Kue-chi says :—

3
1. “This master {i.e. old Sarvastivadin) considers that many
dharmas (atoms included) in the base of visible, ripa, etc.
become the object of visual perception. Why is this so ?
Their indivisible atoms (paramanu) each substantially exis-
ting (dravyasat), constitute jointly one apu or molecule.
This apu is prajiiaptisat, phenomenally real and therefore
not at all substantially existing.”

3 . .
“Five-fold consciousness relies on (@lambate) the subs-
tantially existing dharma as its object and hence it does
not really rely on anu. Thus the compound of atoms are
things which are only conventionally real (prajiaptirupa).
Therefore, while the baces of the visible, etc. (rapayatanadi),
become objects of visual perception (caksur-vijnana), etc.
each of the indivisible atoms ( paramanu ) which are substanti-
ally real, serves their object (ekaikam). Visual consciousness,
etc. do not rely on (alumbate) the thing which is pheno-
menally real (prajnaptisat) because what is substantially
existing (dravyasat) can (alone) produce consciousness”.

The above extract shows that Dignaga in ths first
proposition refers to the standpoint of the old Sarvastivadi-
vaibhasikas.

In regard to the second and the third propositions,
Kue-chi makes the following observations:

“The master of the Sutra-sect says: the indivisible atoms
(paramanu) that are substantially existing are not the object
of the five-fold consciousness because no indivisible atoms
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are manifested there (-five-fold consciousness). These seven
indivisible (atoms) constitute jointly one anurupa, gross atom.
This gross body of atoms (samhata-anu) though phenomenally
true ( prajnapti) is the object of five-fold consciousness, beca-
use there this ( gross ) form is reflected. No single substance
atom can be manifested as ulambana, object-cause. Therefore,
necessarily, the compound (of atoms, anu) constitute jointly
one gross phenomenal (form), then only the five-fold

consciousness takes it as object. Therefore the Sastra
4
( -Vimsatika ) says: Multitude of indivisible atoms substantially

existing constitute the objects in their combined form.

This, the master of Nydaya (Neo-Sarvastivadin) considers
to be contradictory to his tenets (Sva-paksa-viruddha); he
maintains that five-fold consciousness of the eye, etc. does
not rely on (alambate) conventionally real thing. This disti-
nguishes him from the Sttra-sect (Sautrantika). If we follow

the old (school) (i.e. old Sarvastivadin), then there will be
4a

such logical fallacy (as has been pointed out) by Dinna
(-Dignaga) of no alambana, object-cause, because no form of
indivisible atoms is reflected in the five-fold consciousness. And
further (the Neo-Sarvasti-Vadin) says: the material elements,
etc.(rapadayo dharmah) have each of them many a form (akara).
Out of these only one part (bhaga) becomes the object
of perception. Therefore, indivisible atoms, being in co-
operation with one another ( paraspara-sapeksa ) assume each
an integrated form (Sancitakara). This form exists in substan-
ce and produces the consciousness which resembles
that form and hence becomes the object-cause (alambana-
pratyaya) of the five-fold consciousness. A great number
of atoms, for example, become integrated to form g
mountain, etc. and by mutual assistance each of atoms
assumes the dimension of the mountain, etc. ( parvatadi-
pramana-laksana). While visual 'consciousness etc. rely on
(alambate), the mountain, etc. the number of atoms existing
substantially and being in co-operation with one another
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become (one) mountain so that five-fold consciousness could
be brought into play. Hence they constitute alambana,
object-cause. In such a case there will be no fallacy involving
absence of alambana, because what exists substantially is
accepted as alambana. Therefore, the sastra (Vimsatika) says
that substantially existing number of atoms all get integrated.
This is explained in detail in the Alambanapariksa of Dinna
and the Vijnaptimatrata - siddhi-Sastra, Chuan. 1.

“In the old Vijnaptimatrata (treatise) the tenets of the
ping-shih-shih (-Vaisesika) and the old Sa-pa-to. (-Sarvastiva-
din) only are stated. The Sanghata and Sancita are said
to be one, viz. paramanu-Samudaya-ripa, a matter constituted
of indivisible atoms. This is hardly intelligible and the
statement is difficult to explain ” (vf.4b.L.1-f.53,1.6)

On another occasion Kue-chi inakes the following
comments: “The Sutra-sect and others (hold) that the
indivisible atom ( paramanu) being in the nature of one

single substance (ekadravya-ripa) becomes the object of
5

non-sensuous consciousness (mano-vijnana) alone. The Sar-
vastivadins (Sa-po-to), etc. also hold that each of the ten
bases (avatana) includes this single atom which becomes
perceptible by the consciousness relevant to it. Thus one
indivisible = substance-atom (dravya-paramanu) has been
accepted by you (Sarvastivadin, etc). But I (Vijnanavadin)
do not accept ¢hat it is (so); because there is no logic in
your argument. Therefore it is stated (by the Vijnanavadins)
that indivisible atoms be in their combination form (Sang-
hata, ho-ho ) or integration form (Sancita-ho-chi) artha, would,
in all cases, be contradictory to pramana (i.e. perceptual
experience). So the Alambanapariksa criticises the masters
of the Sutra-sect in this way: The compound (Sanghata)
of riipa, etc. because it is experienced in the visual consci-
ousness and because it is revealed to the consciousness
in the gross, behaves as alambana object, it nevertheless, is
not a causal factor ( pratyayartha)., because it is not a
real substance (adravyarupaj. For example, ( a man of)
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disturbed” eye-sight sces a double moon. That being a non-
substantial image it cannot constitute the cause of that
consciousness. Then the treatise establishes the syllogism
(pramana) that the compound of atom (ho-ho-sanghat+), though
it is alambana is not a pratyaya  (cause) because it does
‘not exist in substance. 1t is like the second moon.

" The treatisc of the Vijnaptimatrata-Siddhi criticises that
'thebfy thus : compounds (Sanghata-laksana) isolated from
the indivisible atoms canadt exist in substance. With the
removal of the parts of a compound, one by one, the
conscicusness of that gross form invariably disappears.
Hence the compound as such ceases to exist in substance
‘and can no longer, be stated to be the cause of five-fold
consciousness in the same manner as the second moon.
(The idea of indivisible atoms) is even more inconceivable:
If indivisible atoms exist in substance, it would follow that
compounds' exist conventionally. (if) what constitute the
whole do not exist in substance, the constituted whole can-
not. be established.

The Alambanaparllfsa criticises the masters of Nyaya
(Neo Sarvastlvadms) thus: Just as solidity, etc. (Kathinatadi-
Lak sana) though existing in substance, may be reckoned as
cause (pratyayartha) they cannot be alambana, the objects
(of consciousness), because that form does not exist in
visual consciousness, etc. The same will be logically the
case with the integrated form (Sancita = ho-chi-hsing) of
the indivisible atoms of riipa, etc. because that form
(Sancitakara) is regarded as no other than the form of
indivisible atoms. Then the treatise establishes this syllogism:
The integrated form (Sancitakara) of indivisible atoms

though it is the cause (pratyaya) of the consciousness of
eye, etc. cannot be itsobject (alambana), because it is reckoned

1o be atomic form itself in the same way as solidity,
‘ﬂu1d1ty, etc, . (Kathmya-Snehadz) But we experience (grh)
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the consciousness of the eye, etc. taking as- their objects
the integrated form of atoms. Furthermore we have dis-
tinct cognitions of the pot, bowl, etc. These cognitions
would become vague and indistinct; for, no distinction
(in cognition) is admissible on the basis of distinction in
their respective forms. (The cognition of distinct forms is
unreal) because the distinct forms are non-entities (adravya).
The indivisible atoms too cannot have distinct form of
their own. Why is this so? Because the indivisible atoms
are of equal dimension (paramandalya). The distinction
in forms exists only in phenomena, (prajnapti). When it is
broken up into indivisible atoms the cognition (of distinct
form) disappears invariably.

The Vijnaptimatrati-Siddhi-Sastra moreover states: The
comprehension of that (integrated form) is not possible,
tecause while in the process of unification (Sancitavastha)
the atoms are essentially the same as at the time when they
were simple and non-unified. The individual atoms of the
pot, bowl, etc. being equal (in their dimension) consciousness
relyving on these things (‘allaksanam praiitya,i.e. the atoms
of pot, bowl, etc.) would be identical. Every indivisible
atom at the stage of being unified would each forsake its
atomic dimension (Parimandalya). So cognition of the object
in its gross form cannot be derived from the object
in its subtle form; because cognition of one object
cannot te based on another. [If you do not accept
tkis exiom] a single consciousness would be capable of
comprehending (glambata) the entire world of objects.”
(Vol. I, f. 7b 1.3-f.3b,1.7).

The foregeing two excerpts would definitely prove that
tlie opinions that were cited by Dignaga as the second and
the third propositions are those of the Sautrantika (i.e.
Sutra-sect) and the Neo-Sarvastivadin (i.e. Nyaya-master)
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respectively. It is well-known ‘that both these schools

6
are staunch advocates of the atomic theory of matter.
The fundamental difference between them is that while the
Sarvastivadin regarded the indivisible atom as the direct
otject .of ouwr experience the .Sautrantika assigned such
position to .the compound of atoms, the indivisible atom
bging -cpgnisable (accerding to him) by non-sensuous consci-
ousngess i{mano-vijnana).( v. Vel. iii.f.20a 1,7,-f. 20b, 1.1). For
the Mahayanist even the indivisible atoms are canventionally
real and included in the Dharmayatana (12th. of 12 bases
of dharmas, elements of existence). The Muahayanist further
taintains  that only great things can disintegrate into
small particles (called atoms); but the converse is not true
i.e..small sparticles cpnnot combing to comstitute.great things
(Ibid. £..20h, 11.153.)
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PART i

Sanskrit Texts

THE ALAMBANA-—-PARIKSA

Karika and Vrtti

of

ACHARYA DINNAGA






HAFIAGOT
e

1
g fefaae: &iTof ILIae @
HIIIATAT  A1EAT FAFfgaAIsora: 1)

2 3
REEICHE K GG T CHES GGl

@ Figrgawfr a gw gfgm=c

4
s gfsgae si=gfa F=7)
b
AuAHIA T famedq:  sfsaarfzaq u

yagzavEideaqr afq gar afa:
AIFININZ e § «rfeq gaageqmy 1|

8
qeqfenrafysaearg gemafs  adifeq a2
1
qudai qfigr fg aanmmfaaag o

gesaAaeny afgafaa wad o
8
qrsgt  fasrasgcaraecaaaatfa T o

9 10 11
gegasafyatfear gawadoRsaan |

anifeaaafs afwsd (aq ) sfeaq u

12
a1 afasgr famcaidd favasTsa
saF asTifgmraid, afmsararaggs u

geqrEEfeEamsar giaraFTOITHEI-
FifTwT QEIEET )
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I

Foot notes
to the Text

Tangyur (Narthang) Mdo. ce (xcv)Nos. 4-5.

This verse iscited in the Pramanavartika-Alankara by

Prajiakara Gupta, Ghap. II. ad ver.294.

The Tattva - sangraha-panjika [G O S]. P.582 the verse

with different reading: aafifigafasanizaim sIT w3q |

qIANTAr  FAAEafzIE @ g

the pafijikd attributes the verse to one Bhadanta ( &3 waa
gamywA, ). May this Bhadanta be the same as Subhagupta ?
The verse is not, however, traced in the Bahyartha Siddhi.

2.
3.

Or &Eeuedly oOr  EeEM<a|.

This quarter is identical with one in the Pramina
Samuccaya cited in Pr. Vartikalankara, II, 302.

This line being put hterally may read thus: #fag
agfsaamiq argafasghia C S

Lit. fasifeq-ue :

The two quarters 4d-5a form one idea and they may be
literally put thus: & swt gsaafy aifiq afenm¥mwrag)

This may literally read thus : TearafER agrvamfasaa: |
The reading ‘fa=amq’ is adopted from the Tibetan version
of the Vrtti.

This verse is quoted in the Tattvas. panjika, p. 582.
Sankaracharya cites the first half in his Sutra bhasya,
ad 1I, 2, 28 with the reading of ag for §.
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9. This line is cited by Parthasarathi Misra in his com-
ment on Sloka-vartika, pp. 311-12. See discussion on
this point p. 20 above.

10. Tib. mi-(ma)-hkhrul. phyir. na.

11. This quarter is cited in the Tativas. Pafi. p. 582
along with the prose passage of the Vrtti thus: agar
aRI@ITY  FAWIE, etc.

12, Or fawaeqar afess  swravagger  sAifesTeang gaaqd 0
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A TGO

agufafasrwal aga™ dasaafAAsgiog ¥ g
i 2
QA AT ATREATATIRAT]  TEAGA O FACT 4 a9 Araq-

gafifza faeed: #1Yol 9L mE: |
FIINAAT ATEAT  AEAGEEAIS=E: 1 2 |

3
faway fg A g7 SRF EAWATEISTHIE | JETHTAORAA: )
4
qIATAETHTORT WA T JaT sf=aaq | Ud amFa@AmEt aeeasd (1 g

5
ggTaEaAEE qafa [ ravgan ] o

6
JaTATET 7 |1 TEHIT

Nsf:  wwmwt fawfa swEfc 0 @ gamwEEd gsay ) oaa @

ki
TArafavcaaaN=ay | FFAE T 97|
8
geATTATq fEoEaq |

sfgrdsearq feargadaes g garfr g faway anfeq
UIHESIEAT  GHTAl  ATAEEA |

9
ud ggwgaafa 1 gw AfamEe u

10
UFTEIFEAT dEH T GFTAHE GWHIMT AT U R
11
o gae afgaeee gEsgfa e

12
gasaaf sawma sft ad FAfaErErRe scawfreasy | qrsafy
afgqramEEcTaRaTaIstEa |
AT 7 fasael: &feataEg no3n

e wfEaarfy faaarmfe 7 9877 fFea: 1 cawEafeas 13
wagexareeadr afq & Afq
gemeETaAt aony agesafa @ wsfy faldensha
HTHRTINETRTH q
84



' 13
afz ¥ derrrfdw: w9 3 gefeaw safs w3
zfa | sauifaderemafa
afe g Faacaat ¥ ¥t
Ferfarrfvscay
14
qNYy gl 7 aifceeer faonisha
15
zaqrafa aatsfa @01
WFIRNE: GAcaTid T Iy | w2Ra: qqfaws qa
16
foAr af@r fg aarwamfacaarg n Lo
17 18
zaa  wRAfaamEy quifEq @ife § asay | aar afy gfza-
ggwi fawmr afg alecgae=g u L n
AT aneg afgdeawEd |
arsf:
TRIFE  AfGEEAETRERATEANE: |
fasrrevam o T u g 0
19 20 o
gafawARdagEwEy ad Soad  Ify adagafafaszfuaa:
WIEELIAAFAATAR: |
21 .
afs TARIAAAE TT AIMA | T JaFA: ORI WAL N S U
22
yaass v 98
23 24
geyasiy wafwaag  wweer sl wafa ) §gF wamig-
wavEREge fg (FdEeE)  dRgEE: FAM IREEE qEId
25 :
sfa 1 waa
RO HA [AT) )
28
sty AisalawmE:  @gegREioad e faamad sadakads o
27
gfy afg s EWIEERAEET: | FEI O[] Thw Twm
Tepfamrraeawa = 4
28
ggmifamafgafeed afkfFzag n gy
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ghad ermifgfreriargiad 7 g W&FT 1 e N
a1 afgegr faw:

29 30 ‘ .
gfeeg fam awg ) #3573 eed awg FEkoeE 1 fqaa o
ud fammevrsy

31
o gAFd . SATfREETE eI E s U
32 32.a
FegRrert  wfewa: ®99 SR faamweiasaarersaaiafas-
AT ) 57 Al Nty | Aty aferforigaa v

33
grear wafn 1 Fsfeew  qeEro=sfe: | fEsmew @ Sawaas saeas
. _
W AYRHAT | EERUSsEd geapafairrar,  AmaaiTEgy s

R I EECINE S
B ICICLARIEIE (i
gy
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FCOT NOTES TO THE VRTTI.

1. The expression XA &T...... %rgTa ar .... is supported by
Vinitadeva and Dharmapala v. their tikas in this context.

The advocates of the atom-object ‘perception are the
old Sarvastivadin and those of the aggregate-object perce-
ption the Sutra sect, ie. Sautrantika (v. Kwei-Chi’s comment

below pp. ) A Digambara jaina, Sumati also pleads for the
perceptibility of atoms, v. note 12 below p.

2.=hdus.pa v. Nyayabindu Index. Or'it may be also Saficaya
3. This sentence is quoted in the Naya-cakra (Sri Jambu vija-
yaji’s edition) p. 91. from Dignaga.

4 —de. lla.ma. yih. te=" JEFHRT : , qIAT : |

s, Supported by anadeva Paramartha and Hsuan Tsang
interpret as: sex qaeFreas fa etc. ‘

6. 4Cp Pramanavértikélankéra II 302:  #9 afgmrardiey

JZTATET 7 8T JEATY faam’rq ‘TWI (Pramanavartlka L17)

7 fg quaTrE ST | GRS Fgrufeamy | eIty e
IR ST a&mfmmuﬁmfw sraraagag | afg O s,
a1 swaway fgaeaAtarararaigsagafita |

7. wr is to bz wuszd after s:tfawar  according to Tib.
Thisis a quotation from Agama in Dharmapala’s tika
and the Sastra in Vinitadeva’s tika.

8. Cfr. Naya-cakravrtti, p 91 ( Muniji’s edn. ): sgararg
. TEHTHEETATET, FA AT )

9. s i

10.=1shogs is'rendered as Sanghata as it is previously spoken

of. The word tshogs is generally’for kaya, (v. Salistambasi-~
tra Index), kalipa (Bodh. pafijika, p. 473, n. 1.1 4)
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11.

12.

13.

14

15.
16.

17.
18.

19.

20

21.

Sambhara [ Dasabhamika Sutra, Ind:x] and Samudaya
[Nyiyabindu Index].

This is the opinion ‘of Neo-Sarvasti-vadin according 1o
K wei-chi [v. his comments on Alambana. p.3g

cp. the opinion of Sumati, a Digambara cited in the Tallv.
paiijika p. 554:

g fadNTRaT @il ey il g
o g agd afefd TeuR ATy aaw wTeR farTrsatagg faf
sASlgaT © qWE )

~This passage is rather difficult to put in Sanskrit. My read-
ing is as literal as possible. Khed. par. du. hgyur. bai=
Visesabhiita. Khyed par-vifega, upadhi, atisaya, prakarsa,
etc. See Nyayabindu Index. Upadhi see Bodhic. pai. p.
363, n.4 andp. 316, n. k. Karman here seems to be
a gramatical karman, object of cognition, sce Dignaga’s
expression sfi®# fawsad cited in the Slokavar. Comment of
Umbeka. Stanya-vada ver. 20.

Tib. Zlum. po.
Or genrgzsaasg 4 : |
Or aumpfeE? e grfag @)

No plural particle in Tib.

= diorfeaet v, Hsuan Tsang’s version.

More literally: swifasmmatwed a0 Sowa'fy wigages  fufy
(Or gw@m ) s=a: ... 1See Abhisamaya. aloka (Gos) p.
382 fl. for a lengthy dis:ussion on this point.

= aaiq cp;\;rtti ad 2a.
Or #&37 7mag &f:ﬁf%ﬂ{
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22  This line is quoted by Ehatta Umbeka in his comment on

Slokavar. p. 271. Tib. reads literally: usTashy wwfﬁrﬁérq
T ;|

Lit. sr*7eAtq @77 ... v. Vinitadeva’s Tika. ‘
Gtan-tshigs. pa. dag.=Chinese [Hsuan Tsang] yin-ming
[31-3; 74-4]. Vinitadeva takes them to be some Tarkika,
rtog. ge. pa. ‘

A Similar citation in the kosa bhasya, p. 84 in the
context of pleading the Saha-bhuhetu:

gaealy wAIWEAT el | g IJINA IS SUATHAN. §THT:
agr wrETsaat ;. geg wrataray faged @ i@ dgA 0 ...

Here Vasubandhu refers to the Haituka, perhaps an impar-
tial logician who pleaded for the successive causation by
law of concomitance; but Vasubandhu utilizes the defini-
tion of causation to his theory of simultaneous causatior.
cfr. Vinitadeva’s Tika on this passage. It is note-worthy

. that Dignaga cites the definition in a fuller form. Kumari-

la’s criticism of the simultanecus causation theory of
Buddhists is to be found in note 4 on p. 18.

The Haituka is anfihipartial logician, cfr. Kuvmarila'
TAIFFGATE q941€1 ggH¢ad 1| Anumana ver. 17. Haituka=
Nyaya-vid-Parthasarathi’s comment. Kumarila sometimes
speaks of Dignaga as Nyaya-vid. v. Niralambana-vada ver.
118.

The passage: srat . wfadw is quoted in the Tattv. pan
p.582 which quotes the passage omitting the words %#w ar
in the ver. 7b.
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26. Tib. r\:'iz‘ngg':ﬁ' 7
27. 29 :::‘:l:]gq]\\‘

28. 7 Az vasa, aw See Nyaya bindu Index.

N

| My Madh avatara. V162 with Bhasya.
29. ﬁ 3
3. » =zqF4g

31. Cp. Kumarila’s verse. St=aFagqs1 99 sras 63T |
SlokavarSanya ver. 19. Note this line quite agrees
with Paramartha’s reading.

32.=rad. gi gzugs <2°4]'A)FAN’

32a. ’cp. wagarq 1@ 4 fasaq Slokavartika,p. 325 (Chaukhamba)
33. %i'g‘;: XAV To have the sense clear read the

Chinese version here in this context. According to
Vinitadeva azmresfaarg aitddafs
34. Better reading will be: wmwafdsmg  cfr. vrtti ad 6 c-d.
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RS TAIIEIFT.

faraRazar
N gEgg A FATA:

gifaserrd wear 47 fawar [#7ar] |
merAq Qe faafa gfasay o

¥ wguffaammrfaEsT gawaea sForemityed  fagdasror.
qUFF YAl | SAEaErEeY 9 amerizIaay ) amed W veaiia-
Y | THEATRT  FEATAIAA g s 1 qar 1 aq sevae
FAfqgaaIAiTag gHIw giae:  qERANET FAFOUd T | T —

¥ weggafe famami argand speraafadrssfa | & e@mR agid g
Ferafey | AT FaeEwETEafaga: o

aewTOeifafa
FRWATAITFCAT

a9 fardaaromgufad | IasTgrae 7 qwegitaizs
T grreafragfaaaasgy | SREIEEARsad SR aaEaANEEA 90
TFOAEATEAY | At sRAnaifasEafatrmEaE sEeneaameiq
sfagaaares s | gEerqaEa fafre wafa

i wfgee:  qERERfAary ATTREA §9dIq | At |
AR FEMAFEATAEY FqITFET T awey qgwanL  Nfavd:  SarEe|
TNSAY | a5 AT TEOEET e qoeeRy SasAeEn e |
eI | FHOTHATATFATYAEAGAEEaT  qvaeal wafa | q@d aganasre-
whrtasargard swonew sfa feala ‘

s feqy sxfaafatayagd,  fFweawg § g gafs &< 3l
iy YT YravfiearaEd ¥ e ¥ adrewdriEaE B )
g arazRE . sfeswm Bz Fwer gfaww: ) st 3@ w@fa swEr
S zfa wfafeeay | qoar ywtgARae SwRg @f sween vag giq
WqEAd | gaT aEganearkad  gORaY | gmeanmg skew [Smiaa
g ] wEwAw R owad wded @Ew waf
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tgd  afg gar gumamw gEeawmEstwda fafoad o @t sunia-
waEistt fagser  3fa AgA=ad-amuardafel sy afiEeqaesisas-
atffaam: | cwamda fafea [aq] @weam qg sfafegas 1 gacEe—

aTqHAE] g afgfamEswEy | @d sgaa e STEd
¥9 AT

sEaTdeg=ay | ¥ wgafafamaafaty 1 gfafer  sganfweeas-
fasgfa | o9 o g ardfarfn sgadifa af arfa st 1 anfa -
feaim sEEta 79! odeaTiv gFe | UF RSl argeraasiosd oF )
gaeqararaaAead  urgr Sfafewdy 1 fF ag sfosgearaes @00 3 @e-
FIR0 q [ 1] snaeardiqa 1 G 7 [aga] fawar gafafest wafq

A AFETHNNT  FIFAT AAfTAAA TG A GZFA
aq g ud a1 qEwaed adiRaErT ag fage? o

=TT famT FgUlfanm@g ( FEAR—EHA agERg AT
ggaar fafzeamy | oy famrd sga=afasa  qgn arwgAwn @ifgafas )
argatd qaranfacad  argarEt agat  fawmeafaftd omd: | sdlowrAsd:
g Fg [ w0 | wgwd wad: | sdasEisy favamataaa fafesdt a1 aeygq fafa:
ug ggrasly faeadar @rfedt T 2eagq | AR iRt | FRaaey-
wsgRad: |
SELECIL G BT

J arfedt fammea fawa:  qumoe 3fq arsgqorssfa e & g gug
qung fa qumwE: 1 aged  qummeaERE 1 AAISAOTEEERT AT 1 aaiq
qITNE:  GEgan wHiastaegn gt seg uy ggan ¥ Seraafrqssfa )
agfxagaAl gataaarg swaRy A ggar afc - sfaiasafzaagan o qar

fasraearfs  genafies? afefawg swma: ga@rad 1 g smrafafa stafg: o
wear aafy quifq Acfegenn Fawasad & @ wET@ieag | oy

gaiq qewn:  @nfe gonyg gean:  edifa fa@raes sTonasy wafta | aer-
qreraAfregfa | sremaaset fgff aTEa: | ol st wea-
Fer 7 AR 2GAT | TAMTATR gy areraataty  cfawermat fada.
g | g et fammwronny @fa smarfafen [TwmE] sesaafe
wefi | QETORATTRTT aSgsA faa grae | '
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fafranefirearars amgid @ wraka o faaeemeead
THIAFIE  Feqafeq @ | a8f  FEGEAGE: | JEgEad aIrar qgae |
8 g [Fgw] wgws wafa ) ufe 3 gamiq aegrawsas sl o

SHEEIESEEITHERIE arnreRElelaRId @y AGENE 1Ay |
aeREgEAEaTEafasgiey 1 w9 §gid wwsskafg wiwewral

faudaggaer dg@migar | aaRiq fam1d agramWme | qerg 9% 99T
yerafals wwad @ uF femrd aigmwEEeEd 1 @ e fawa sdresRge
wafq | faarasina ags  suEsElid W@ | 6T 9 JegRd agha
graesd | gal qsmwrEd fawas fy fagw qerwmfaamasastaid A
UFFTA 9% A(AFAAALAOQUAA . GAS: AT AT ArGFEAfafa weaa
g qdTE
qF ATAIITAT 1TATAE —
(1) smaRf=Ifaas: 10 9@mT )

g | GTET: GHIAN T 3G | qrEasaEserant gyfaua vy
wgsa=y | fAagaca s 1atami SAEIIEwETEE: | SRR FRUAT A |
Aoy qeETAT FTIOAr wFe sERdar siafesy | gt saft fasa
Foo 1 auify wwig 3 smnwErataEd Awrata | awrEEsaa
weaq | we gafe famfawroraastea | [qaf] ag qea fawg gfa aw
asgfg | aar  fammamaET@ T Awtad ) giegafascaferad sfeEmadw aa-
qiefalaues AT | HT TOEE A | TWWME  sarewdnfared | gady-
OAT  AVYITAAIHAT |

udgmwaaaT  ag  ggawifa € cEWM® 1 g9EEE AT W
qEFEAY | A qIAH ,  AISNIA | gAAGaE A Fghieeas 1 &7 qwnaE-
Fearwrarfaeg® wata « qear zfq gheafasc

(lcd) weafzsgisma gt o
gafegarfor 7 fagagartT | qur wiwmwEsf qoanr sead: | memERATS
sfaafamwmfa ssawy | afg fasrd awmoamE T @iq) aq 399 3 HAT @ |
Tt gigAaFT 59 wenred favn 3 g -

=g faug gearfg )

fawat fe aen savre: gmErder=sgardy [ Lit, aw=) @
fg @r=ay awariacayd | @yTEAIsAEda Tegd TAWIUEUA TAFTHIRAAE -
afviqq | AEFAITUA AL | TTSFT TITT owead
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FEAFTAAATRT |

favrrerarila  faar  avafgame fagam@are gead ) aersar-
FTET UTAAAANAT Arargsaisaarda gerg &1 sy | faaaiag fqaa-
qaraEA T SAAR STAIT ) wANIATHA T Freafex  [aqr] faguETIgRT
sarr: 9@ ged gty fErd fauarsregEageaad weaanit rawy
TENT  gaRmE | qdd TRANAR FEHEICRTS: AT T -
g HIg —
qEATIFEAATONA  geafy  a97 )

zeatfg | 9TmIOT aedTRored gesfq fasie [qwi] sfafqaareroq
afz AryFATT L ag FF AT TAWE TFATT L FAEA F #4 | F| Faon
Br o AREITA /ey faArasemsy wmiid w1 geTeas-

oA 3

9T WA FEOATE FAlT  JIFAGETIAR  TAAR T Fesawa
groeafiia [qeg]  favgar Jo7q @ qIAIOENST Q1IN gtesar | HEARLT
HAFTTTTTFETI | 4T AP A9 Fq3 GIAATA | T JRATATHI-
EEEEE ML P EE FARAR IS

T4 A9 TAg |
HATATTAAANARTIAIOET  qraAtsqiaad: |

T FAW— TIA(TE ATqEAAH | FAATEIAAASATRATT | TG
Faef [gomedt] wrrwam ewwEfaArEAa afy sameEE | @fwag
aras TEITA | FAT IO A@EEA,  EANTETAGIING Had | qavd
(g5t ] IETNET 1 ARIANA Weraang f@saiq 1 esnaArareonie
TATAFTAT | AATTFL ATTE T | FWT T OWAW mEARaEaE
wifer® w1 = wfxat | F @arfeat | oF arzaeEATAIAEIA SfafgiT oo
ggmcarfs  afqoarig -

FgaEararEy gafy 5fy )

gaiy  faaty: sgwEawiEwEs | ot @gmEr  ardraEn
g g1 fasfta: 997 SeEd | a0 ATTATL | FATATAEET FEAH WA |
og TAIAG ~ -
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(=( =ErmEr zeafs g

aufy

A wEmRAE  faAftagezafa | gweTEd gsag

ui faard merdfen sAqEAf 1 @ Sk9EFA IMEATAAT gSAT  FeA
ey wafa

Seigs urarad enfafs wowg sag o gfa Fg—ud @ 3fq

ag: g g weg SafaIAam @ | wEd gug wafa—asd -
FArArgalaggaaAna, TG I TIFITZR ITAT g 9 mAraqq gfq -
ud AMeifmedwAmgnzs, fagadg Fuemy  afm@ad saagqaa =l
ATASAIZIT ITATT | \IA 1A:777 3q wafd | qengrtaggasos fa
agAg wArgageay IqrzFIAr fqg | azwmrRar g vace (v sfagcar-
T4 AAATIFMIEAS AT § qresAfaegE fhafa

qqd AT G ATSCLAIEF A 1 AT AIE—
agarg q q9r zfa

ggra weresl 7 waf | fadcagin? ® sgaaeId e gAn
Fwrarzs 3fd Fag—

(2b) smarwrEd =fa s

gearq AT g3 9 wafq . geRrARqiEE: qEsanT wHTHl
FEIEeAr | Al A4 FsA FcAgeqaraiaeay | gq sd 7 9Ifd 7 agaes
fucaarg—

(2¢) fgagag zfa

gANeacal  fe AIMIARAFROAra 4 wifg oy am agrarsty
araEAEFIaIey T w3fq o afz wmgd 9 agewmwafa g &l asggeaws
eqrq 3fa =3 Ag—

sfgagsearq zaafa

5
ARIAFAFA | TAYGEAEAM  wEgd ad 1 33 wefifiag
ffadrzd @af7 1« AR FAFIVIAAOAGIAFT | T QT TREIGYAAT, ) qaT
¥7 Avad asr wEITHEA R wrawraaf [ asr fawa: o &4 HITIET-
afgmar 7 wadtgs wafn o wg avsawely gagfas=od
Uy gerr  wgrafear [geafa®] gsqfa swarafagwg—
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LELFCPE A | M

T TFGANTITRAGT  ATRIOA | AHIeEnq afgva:  qan agr-
Asf7 wFETAT AAFRTY wFRWeAH afgwn | g7 gAT—

gAY T AAFRUN  qFeqard TeEgAad sfa ) durd [ |
fastias | xRS AIGF TRITH ) AT GFIAT AATIAH AFIORA
TEEAA | AU [FEIFA | AIZANIT | AT WIROTE NAEAAHG T
gfeeafa 1 swrwmafy snemaiafs 3a wmgaeft waws aofdfy «@fs-
gagl amas gnug 1 57 gmogaaft spwdadoaAss oo 2a-b

g qegd  sfafeeqogzivmg—
(2c.d) ud srgwgguefe 738 Ffammw o n

Taife 1 wagFdar glegisfy argmat fasmafaen @ goad agd fasa
afafiga 1 gafufa | qemomer: agragemafa gt gfgfds faman
FEATFT AT | A HIF—

urRigaseag  zaifa
ud qrAge FIMarEd A EERaT ) aFaTE F Al
A FWAT | wF Afg AFA AT IRAIT TIA(T ¥ GFATrea=f qiev=an |
CEAREFEITITT FFaEaq —@Eudw  Feugr T qeanEgEa-aaEafa
amgiffawgar  zgw wafy g #F fawd adqgram zfg wifs ) aa =
ATFEFING FATZAFT I7°F: a7 n 2 1

ug g7 afafyexr gdraweiasararag —

nwa ¥faq zeaafe
7 .
g aaeTd Afeny amwazza: ey quanmlEasg

sf zafam.asufasgfig « g o gafa—awmmy sfgas Asatia)
8

araoy afexfazfeq ac o gsraq | gevaaa afgyFE@ famamn-
o1 0P IAC WA\ e AeAq Fam @wrEAeagafy | 49 10T gF51-
w3 fagar uqq ngraa»;alﬁf gs7sq: | I FIST TIAFI7, |
arad HTeoq | 9w gAmEsfagea: sfagy 930 37 Jui afsaar-
FIAST Fa 9FAIq  qwwag a1, usd F9 gfaeg gsaq off ag—
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adseaaf FRAFTHIET 3eqifeg |

ygRE A AT | TG qIET  BOUT  WFET  AAFTHIEAIA
guifg =4 @d FguerqasqRd | a7 AlagifangaarE-
FTAEAFFRIAMT | 7a7 7 qWIMY eAFIRIAca qqr  afsaamasaaia
g w3q |« afz gF wal  mAFIRITET | AR 9 F AER |
#J AE —

aa Fafagwrdor gaarfz

¥ agfa w1 qalt FaAfaEwiiw A seqefgoany
A g mamiw 1 agmawi  wfafr@aafs [aew] arfafeafo 5 94-
7 aga
9
§&7)  WMSAgEIdguATIHIiM®H | J4r  &@fg  gsragana

AT | UFRAFTHIGT TAET GFA ANAATAG —

TTAEAq ATtz

qrgigsaft  afsgarvrgaraeafaggarEstes « gwmma: gfs=ar-
FREFAFGAERAARAS \ awary  afFaqreralaamag azamg afsmqr-
FIUNFNT AFq 47 | FART TAsF g AfE=warwaaERafagawE 3w
TEAIY | ATAFAATT WIIEATSHATTNGH | a@  sAcalagguraagas
FRuETEAfa  FAmsafafesey | afsannEraRa argErdy afsgamrufaar
q warend | gEATEAA fawm @rAfr grErAsdd amq | Feaatsaar
FTUSKAIGFHAT |

. 10
afg Ay gATEdsfa | F9 39 owwmartge  wed

% qrorarEry afeafegases qa@m: 1 qERTEE -

i

(3e.d) swrwrr zewfzr 3 n

aidg =ATRAIATATE —
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qur Ffeqaifs zearfe

gur Frisageator e fagar goAisfy azgsyfeg: o wuagfs-
wqgq T@ & A wafga wda. b

9Ty AAATEARTANIIATATE —

ghgammar  sfgfgag  =Srguafefasar @ wafa | qar gwamoEtsfy
o7 wal 1 giEwe fafse dy qmafeasgagic IesE )
AT WEAFIUAT g2 s QF qAE THgIAEd guuggrfaag 1 3 n

(4) wageaarz w@aT Ofy gar @fcy gt

¥ quyy  afsma@sdfa @Eaig 0 Jg sdgam e
[aga] wwmmg @ afsaqFec ©ftFa: | [¥] &% QI G7EE sTEAY
fauidt 7 gs9a: wfag: | qumwEd @ gwEfa L (9] afs sz
fr 97 an guafeegr gda degfeddd 1« w9 guaER fd =g
garfs gda wuagfewaq | feeg safaq wegfe: mfaq wuagfsfda av
gfevwm: | & 7 wag ) 3fa | gfgfamacs aemyraaad | fa9aw  orawm:
99 F9 FfgWIF I=AT |

q3d 9 GIATAEGA! AWASAA! | agqregEtfa ageddr HAT )
A agerdiFasd  gfgwdissdifa wassIm ag—

FEHTAENAT TATY AT

qared agaFar gfefaust a g+ qaifg wvafy w2 qzAToEgan
qgaFar | A ARy aa gq fagn wsfr oara
AATERATITA qIICT: | & TRINE] FgF: JF 9 WH: | JATTIAHAT
qa wzaz 3fa aafs a3w agneR gzEaifs v aus - gfgeaas
zagRvafa nda. by 9 FENEAFIIRTAAE —
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(4c. d) swryTrgaaq  sfa
qedq  SATEATATAT —

afz mwgg  Taariz

gfy grog—seeg AT FW o gRAA ) FFET L IIL 99

wafs  qafy mad wafa 1« camEASETERTORED | gaasfs arg
fie  serraTET: | s@ WETNERT gemuEifegay faarea
gha

FIFTAIAT:  FF 4T HETNT: §eqrd gfeqaw waeana

facga: |
AN A3 fawg zfa sedAnaE -
sayarfu|dafa| we@mafea zrarfa |
wad  gemyErErsrQaifaat  fafass: aar fawss: guafea
a Fuats  a=xfy qoeaw ) g@fs ¥ gsgmsn 9wATOIE | JY

AFNH arfza n 40

gexewTiefa darg—
(5) [ma] afemrnfwsazarg =f
vd  quAT  afeTesd ag q@ WY wifed | wEgvwEd
FAIUET  qEeAfy  gsarawfor A3 qekw qfeminady  arfed gfa
LEESS
gy 3fa
ety Fewdardial gy geaegisafn qifwRivesy 4Ry

Afer | aewreqTATr sTwTeRR Atfex 1wt wAal 2w aveg
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arafxfeasfa qmd gsamq aqr [F0) gwmg  afetaaforomfea
amd grfcazegeTdada | qeuTaRd dar dEfgad

gafe  gfzagmr @9z 9§ qeanfr FsadedE A9 F
frraaaads wfqgsaq 1 vamafy g qer FEAIFA T3AAAT q WA

syAaaar eafeqq afaanvssds gafes | T amTan § araafss 2fg
gfeaaey waq 7 g fq@EaaEm

- oo oo
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vd qramArarerend gfafesfagziuag—

(5b) zsaafg aasfer @ zfa
wARIgE AFRY  fAFgyy afEIaya 7 gwafs 1 aenE)
disgaraeedd ge2eq: | qrafAaAd gaid fagmang —

qrFIE:; 3egifa o

T AN g "®gtaiodafeT o sEFEET ) q 4w,
Fazamacard | AAWFITA gngq: goraeT 0 1 JEIE FAET
F gzigT: d3faasa 39 &9 FAg sgTmEE—

g2iza: g3f mea gz gearfa
gzizy: ggfagea qafa aaq . aqifg—

(5¢) =marar qfegR fz
IFIFT T ATIT |

(5d) Fzrasrafaceafefa v S n

Fiisfesr arga won@sefd gIonay . A3t 9239

Y | AIATET: GETAATE | JIIAZT gq (A= T FUAATAT | qfgeaq

Faregrafaear | gIadd facgay . gem@  sd@aqumEfER

HIRIFIFA AT 6 qmEn gerim g@3fqaga @y wa
mE -

53 TG |
N am J gaTged: § weweqaad wyfg a goafay oaw
Fuigr: | afs goeqsfa gergaal w3 g3 dsfa eggeafeagfc

gula eagfg Sy qwAwat qftgid £ gemresufrpain
R AT | aenrgegigalaad 9

gier  gamaata 9fa 3 warsag afz gwameed
safifemaeialy an: ®faefia + qn gzanpTaifa a®eay
% I mFeazdn #AiEd 5 ar gFeAT) g7 mruwawmagasaiafar
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¥ [afer], == ga[gda |Aaz4ad)y 4 T nFINT  qaFqar afed g
FAAZTASANT AT 1 JEARATNOFNR G J1aG I AITET WG |
garagfafa gxtag famiyr afs gazfaged afeg | oFFEwIsaE)-
qraTAIg wagifaaq | 9| T [raasnd grgEaalsfg ya, IFan-
FIVT THRIATAFAFITIIAG {37 18T IHI0H
ug afg gerarFedsly @igw siagsaq Awgsqg sfa ggesg
TG — |
aar adifga[afgan|fmanfa

aTHIRg AT WAEAANT 7 gs7:a | qem, gfaaggan

T argrgfagfasr gfa fasata oy o

wan-3quagfaudT aaq@rgasfanad, arguuasfagarr
wafzfa eqgmw masaasggarfAdaETg—
(6) nz afgeaq FaAIfE
gad: - FIN JWFIC AFAIA_ DSIAET g 07 FrAfagq
gfar geaffs smemfasy @ =9 @7 gozegmy. 1 grEaEwsIlsy
egqiagfafgaid: « ga4 smARqafioEay o foegfafs fagmisd
FIZITNTT TEAA: | JATNSAT(LOEAFIIAIAT 56237 |

(6h) afzfemaama zfa

qrargzgaiay + wisiwevsafefa wa: ) qgmawasriv-
agorafy  mIFFERGANAET 1 JuET fawT waq 1 &
fasrma, aF@ag. 9 argant saad 1 g@ar saqfafaraqiea-
ax wxfg 1 wiww gfafarazacey wafa 1 gasanngag

srafavasgfy  fas@aEeaAgagar 7 seafeg ag;  3fa
ATg T —

qigasy zearfy o

garargagaarnaas aifa 1 awfg aaly gl aifa
agrfy gegigraganganedg | ga: qzF@rgagaar w3afa gu9r
afafiwer Faafasasigst amawagata | o3 gTwrT ge-
AAGOULATAI] HITFTATATIATSAL |
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faafad Faaiaaaawan geom =T I3g—

(6c) Frrasasarg Fea1fy |

geaiE, wid - ArendifyrsatgaRasaag Aadaer-
FIEYAAT | gEATFAANIraIs G wrgearsrwayr  fasafa
gemia  AAATRIETER  faqrA1ed gerg: qEursreqamfy  fasafa
qqeAT TF AHFRAT | acgER famiga avaeaq  qgor acgeAEan |
Fegeqaaifed gt | gaAT Fat xeze4AT |

AFFFIIT AT I€ATANGTTITEZIUTIE—
geafagand I aEs safg

gequer,  fadiagracazaiso qIIEEA | @safm 89
qgeAISH: | TEATT AAGATIT | AT F#ILA1q77% a9 | o7 fass
fe meqeazed [ |7 fasArsEEqica: | a1Eg TOatAIIFIT[F ]9
TAT FIAFIFIT  gIF0E: | gemggigan  afy  sewd
TEAEREAE 97 SCT9Y  goIT WIARIT  WIgAwid) cagniEIaqal
gsqq §7gad wafg 11 ¢ o

U TEAAACTEFTAZAATITE—
[afe] qraamawig|oa |3aq ez

famrassa: aq FAENE wg 397 | wg @ g FFEQ fqaarn-
FIFZIT TR qRFW W a0 T ygaR FwmFT 7 OFA
afgsiaer gwq wafq «d afa sweafqs frarsgane: sfagag-

W AIEFWMSE argTamaas: g« mataefaoiang
faal sweFqar waw g f&a ) 3fa qF qen 1 geq smrmafafy afvgda—

(7a) sweaassatwanfang efa o
aeiy faaxnarg-
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g WAt |

qrawd QAo wafq | geATq qIEgATd, WEn @gdAista  wead: e
AAAEGY: €l AQEAAAT JFAFAr wafq | § areas famr fam+
gy 8 9 (f@)serEagd Fa9 geem | 9 HEEHETEI

wHFHend (M) a1 Ay | afs 9 W9 qgureaw AT AT
9 aar (7 faar) Awowy | wawAgggmasdsd § os@Efa (o #ArEd
IIFIT | Feafd = 7 fFfsager s@aq '

TYAATHIIO JTETEA: FILOTAT 9afq | waq + F fa a7 | Mamefar-
fanmata faara gagawE: | arafa Far fafafasss g an sdiq g
areqAara™ sFrEafa « aemfadve Tty B g | @Ay er -
R FENF TIT Iq: | ‘

&P uAmIg— wWiETHEAY: (qgen) sanfr

gTF ud wEwEl  afegar aifear = oar o oar ggEawan ww
sraaTaa g @wewd_ 3fa aafea 1 afema, afg agafa o (adt) s Ry 9]
2 v mw T graww afa @19 wafe o amfa o asweagqasftc g
2aggmant faema: 1 &gwr s Rgewmmrfom  aifewr zfr wm
gg afy wiataraaar | gaegefefa gww zad o

g fauafasfowrd saF@ gzxa www femfawfawsiarag —
HIAT, [AHEATOCFHAT AT I |

TAAT MPATT:  AfFATIR, TR0 ggarswed  fawar  wafy o
td @ grawal faeg: ®q, swofany afewdsfa « @ ofedf
fgftastr mgarfor: @wafa qgr | fedrasgwr od waEgE tasmagens-
afg 1 afe 7 swmafs aw gdmew Sgdew ar gema o AEr anafa
gz afwma, w@agd fasrgarzafs | easferm, sowfs femfadag
UFRIRATE HeRTaeaifecargal AT 7 @edatw | ud qANIART grareard.
ArararETad asfe | 9 AeEERE Wi gwgeqieafa | aerfed Qe
Ag geqafa )

afs wfastagaEafs | o afa g7 afels faodr wafy ag q&t
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urgWET gAY (afq) mE-

[7b] =wwumfa searfs o
Ad AW 1 ud KAMIfT F O ATEANET: EFEETE GAYETIEA weqd
grqafanafaan ofs &OfF ) afs @ grawe: ofs adafg o
afFernfad  aFalt dcgdq ) a3 afey oeF a7 qefo qrgwemRa
gaaafafas 7 &hafeda ) sfema g g gdqEra(an)gIogTay | @
q TN T qA asArgeTEadreaqt aagaany wafq |
Tq qWEF  FAEFHTATIAATAE —
afz afz @w@eayuy gearfz |

afs wa @ERIRIEEATIIEIga ) d7 &4 g @ 9g-
W Sgfasagaay | Ay TqT QINAETT 43§19 7. 9%
H&TAT tAfas YN ¥ &F AT AATAHIAAT A AT 1 TTFA JT q=q0
g T AATATAGARAANG=AT | T 00T g3 Arfeq | a3 Famramaad -

fafagaasr: |

e ET (Eraarg—
(7c.d) mewrfzg afwean gearfz

adtfzd Wi aare A9t WA | g shEmader faeaae-
wifcrfwal  afefzafasgr: | afsengdy oo wvweafer | qar sefy
geaaeq  saar andRweftn gafer |« ggwiiaaiia [7)fd fayragsrs
[aa |sfeafaery w44 gozexq | wawaly gz [39] gfeafafs 53
[zzex] wfages @ T [3d] staafagfe: atwawa 7 owafy
zfrzgeg afeheada g &4 w9 | w9 AE—

gfman garfs

geaq sfd wwata, feem@amegfeeraradiay ) T g WikE-
qaT | UF FEW@_FOW@EEAW afe gg srofaag o fafad fag-
e WErd, | 34T gwE, afgwamaw wfew: T g afgfaam qoenfz
(agl ) + T FEtfgaraaema,  FGETAAGEIG TFAIT A g A

12
Wfeama: | @ qwifesai Aifewfrfaar | weagelEEa -
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®HT | armereeda famang o medfasadt wgfaag 0 argd
T aggfEy  aAfRfadIgus . T 79y | qerssfenay-
AR, AFEATAAGHTT 108

add wafi— afe: afeeiey | afefiaar q ey :rfwm’
sf-s:mr 1 g Wifasfafa Wfasfafzd faeis |'a'ffr| aeATag- 00

(8a) ar =fagr fawafifa,

garsE: FfEEraw | dfgFEAEAseg « wd faween
sfafawsd fasfoewcares fasfoswaged wfagn | qeraia sH5or

sAafyg st wag 1 afweg famiAarfasgr 39 afesmrsmar 9 ger
EECE! ~ 2

gast wWifad =aafeaar afedt  seiwagarafy fasn-«’r fwaﬁﬁ
gageneafs | A adifEgwecg Wifr® safafs faeaagcasran-
THETHAAE —

afmeg fase areg ECHEAN

qam&n@a%ﬁ atfer 1 gurfg afwdfs [ar]  famd  fewar

T wag | wavga feadl 7 owag ) @ W gur  weEmAIfemiA fEwaa
Feaq:  qawafafwaar T famasfa ' T

afa>d. @@sq zfa g
12a
wara? gfeggeasyn | fzanmawars odfag TR arqfrﬁmr?

7 fadse Eaw ) FemTaRAA FRaRfAaETETT |
safranfe— aeFret fFq)  SeEgeaE™m cIRRTIaE—
(8b) vud fawaswsn zaiT |

a1 femwfnd sfmanfaa swmad aur shaaafeda sfemdoargEt-
FIMgaay | a=9 gqafamrd  [qar]dy qEdaifzamEdwead awr =
sfgaafafava s wlfaamd aquonsdraggs 9349 | gEeNaeHRaneg
srnfealefa segwanmfesre awzsay '
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AETFI AT TG~
FeeaTfaeaTE |

agedfzaafeat fafaser, af smess @ @ gdvd a1 W
srafaarertered  fam@goay o aar  argrdariey safqaedRa -
qAIT | T AT NIAANIT TIHA—

fasmatawaararTaafafawyeraa gfa
w7 g Fefq—afafasaratawatafa | @ ardiswafalamr  qrawme

wiafassiara 7 frfaeand fafasay | o ?;;ﬁcrf giafairry ) afk qEavE
sATEy A7 fwfageg fag wafa | samfsE smgoeed acfa | afade
T @ gfa ) a@ 9 FAWMEATAIE T TET | 7T FaEaua | aftg
[weafaqg Jowmarfefs @@= gsad « aqsaq wafawonfefe fafesaq o ox
\qAsaTtafy  ¥q WA qawa | |

Fyaeai wfd wERAIT  qIR[IR[AEAGE | IT  AFUAEIATE
wafq | st ar @@ FerEaay 0 3fa e -

3] gamaaggEE 3fa

a1 ¥ affd=argren  @faamgoay ) asa famrd [aar]sfa
FamE AT | At T afetdwargergdfammgaws v ggwa-
AT TFRgAATeFifawt | Ud arafafmaafwidama gqeavma ffaseg |
gafrgmrragqEaAes MivFda  favaafefdamararaggsrafssaaar
¥ fafzeew | sFNRgFAfARAEE—-

Ferfa=gfmafamg gearfs )

FefacTqaaaAeqtwmafenFfgaT  famamrmar wafqa 1 warfs-
frramrEfrarsafeeaay | o T JEFATCIQATHAT  qearaeatasgaTi-—
arfesfasar {47 |

fra  fofafed  fawamfew  faaFrear w9 3 0 @@ g
aaT amwra fawfafa: | sfeg qur | frasafafetararaaasrrae |
warar | q@r wtsafafafzaen e [ s ] sfw sgaeew

HATYE 7 WIAF | FfA AT AE—
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fasrAeg  av Srwafiearts

afz Fegiifa Ay ) d@  afeEenfawomn d@afaer
fasmmarar ar wAsar 3fa afwdar o w7 SrwsTIZIT Ay
qar Ay warfweEmfgEvnesaasag 1 Fufaeaeafy o gw @afs-
g @ FAAG AR ATUSHT | qTIT F=aa zarfs ) w3
faaqaggar 1« agr wfz gfq

g qugasfy  sraraqAeatafsefrogrdgioare— wawsafdy 1 @
gegeRTETIn  fasraraae sreved gRargatafassary favadmeas nos o

reFaATqeAaT.  GEtaad faa: |
qW FEAET AT gFEA INRTGA ||
14
frrsfariasag sodaamargsr |
fadfiaeaa war, azex aav gur
15

FAFM AT AT T TAAAAT |
wfaheraaregggragsetsfa 7 sy 1)

WTATTATAATEHT AT fFA a2
AT e A AT
AfFagrraTyT T

AT AHTAT 1)

- wragfeeaaEatagT daaeeda-

siweT 7 afacd

gez1a fafafuar
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Foot Notes
To Vinitadeva’s Tika

1. Vinitadeva counts manas as the 6 th sense-organ

2.

had

©® o oa

whereas Dharmapila denies it in accordance with
Dignaga’s view: 7 garfzxdd wat arefifzas (Pram. Sam. 1)
cited in the Nyayav. Tatparyatika, p. 97 cp. Abh. kosavy-
akhya I. p 40 1. 24. The Vaibhasika describes it: switaa=-
e fastd afg gwww: 1 Kosa, I, 17. Santaraksita repeats

the Same:
FEIATAIH § AAISEATTATToR |

g AR agar At fg s
Tattvas. p. 209. v b31l. Ref. Th stcherbatsky’s Bud.
Log. II, P.318,n-9 for detailed information on this point.
See his Tika, Introductory part.

This prayoga is not found in the tika prin-ed here; so it
appears that the Chinese translation is defective.

See p. above for explanation of this term.

To be amended.

The said prayoga is also not in his Tika.

Not mentioned by Dharmapala.

Substantially existing. It is nominal for Buddhists.

A well-known master who denies distinction between bhata
and bhautika so the ten bases ayatana are mere bhiita,
primary matters, the Satyasiddhi would also support this
view, cfr. chs. 36ff.

10. Because subtle and gross are mutualy contradictory.
11. They are ultimate elements for the Sautrantika cfr. Sat-

yasiddhi; ch.36—39.

11a Cp. Kosabhasya p. 85, fagssrarasam@camas,
12 The Same Buddhadeva as stated above, v. note 9. Here

the yogacira system is probably the Agamanusari yoga-
cara of pre. Digraga-period.
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12a. This opinion is perhapé of the Sautrantika, read

13.

14.
15.

yasomitra’s remark ad Kosavya. I, 9 and my Eng.
translation of the Kosa, I in IHQ. Sept. 1953,
p. 242 and Sarvastivada in JORM. Vol. IX, 1, p. 23.

Anirdesya in the sense of anabhilapya as in the
Vimsika of Vasubandhu, ad ver. 10 and 21, and
Dharmakirti’'s Nyayabindu I, 5. cp. also the Pra.
Samuccaya I, 5; wwygwfqdsd wqfafzgaac

Khams. bcu. dan. ni bral. bar byas.

This verse may be continued thus :—
N qERAT gIgEA zAi Z@aT Asarg |
wfgpsrawry | [wa] gar sgeersfy 7 ww@d

> 2 & g g g b g gl o b g g
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TIKA
of
DHARMAPALA

(Chinese Version of |-tsing, Nanjio No. 1174.
Taisho Vol. 31 No. 1625. The Sanskrit rendering
is based on the Nanking Edition.)
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FAFTARTIIFT
AT THAUAFAT

gagal wwf  afedafagmaamarfy
gfvgd=s ot ImE [ & | 9w q3d 9

eg ATg 1 & FeyfEfammaty

FAOT gAYTEAS  AWEd OORTRAE | wdt Bd fanduda
730 qd | aglfza=d  arfqa =fsataarta og faswAarfs sggfa

3
9y fz afqoas it sfafqaasearaaaanta gfa o w@tfassg @ qar
gufafqaa | faug ja@|,  AafqgasmEraIqassgaaas | gafy
3a
aaifaard faqaasg wdea gwem, qofa fasrarareeafaafe qafzaaafy
g ifa | FgufelaaEErg fawcateardfa sfagar fag o wqr q=
k)
AT FHIE:

M

fF=9  ArFERISATaERIEy GIEAARAFAATT 50 AqqA -
6
arE | afeg  wafwrareeusmea fawa zeha geeeam | qar

;
g atfasraravas qaa7 fgadifa 7 wafq ) aor fg anagaaasgqamg
FA@EANATAETNAEFIIZAELAE 0 w7 [ 1P ] swifeaad qw fasm-
FATT AF.® A U

afé  =FgaffaaAedd  afewtamar faamfa o asmag ) |
8
afafzafzaras™a 9497 a1 | (qegsqamETaT 9 oar gAnr-
argrad ad 1 feafasradmeaarg 0 weifamE @Ay aramsiarE-
9
rawraq |l wF | A wemafgudEmrarn st 0 ggaafands
wfezarary | geattassTes fAuEifozam, qar a qEefey #qifasm
WIE: | FARTEARAAEA IR AEd F31 0 wAtea 1 wfasfaeg

10
gfzsrgaEis  awdafafy =aaxesan ) 313 FI0 749
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| qTATITH
1

sagaifa | FrgeEwaaEr Faafikaweng , raswa graEaaar
wfafveay | agararg qrwaaria gfafwess « @wsERfzaas: w9

12
afefa Feaafg |

m“"
ararrd 3fF
a dfggay ag=fafceafis sabadafe + a3 dar faodd gwm-
afa | & wfquesd seawi<or 1+ 97 wTERARY ggEad 3h
12a
F4 §gwed [qq| FFIAWEEES | GEIATATd 9 ged [ raAvad |
yoaq zfg 1 [a@] afig acadr agssarfa gunfr  fFsw g @
yafadaegd + AW g #1 g [waar] fg effmay qq  geswtarad

13
ggasarTEy fa | AEFIT q8AY | sy e gAEdsan |
qEATY a7 @At |

[R] aafr g dgar  Sowmaafregn | gty FeEE-
FAEEAd q g ggr: ) qwar o st w@fmamr sepeferafaar

14
Foggoi: | Iy faaww:  gffmacargy avgy  saafsgramtasafa
148
wE: quEmraeEd  fasafa
qenremreaTfafa |
dut  wgufefammrat s aift samaeafEssagaata )

15
qararg~ @ A [x] weadg frmmasas: o g

gl ar zfa
15 a
agifet s qraTEaEfases: agiaeaaeTaaiafa |
FTFTIF AAED  ATTAAAT FIT

agTaea asAsHs@ gy @ seaafafq @ qurg sag-ag

111



16 S
fasmd azrsizaq @isea faga sfa &t gt aifer wigg— [fasnd]

SEEAECIUIIN (AT

17 17 a—

1 FEE: | wET A srar Aifer . daar geEifesmamaanga-
18 -17a
FeAETy | LA HFAAATHAFIATAAIATIATT | adsad &qqQy

19
7 fama  argwg aeg g zfa o [aer]  gfaessifaas eng) g
20 :

RIS 2FafT | a9 qraq T grAaE ) 939 gsTEAiFRa 1 aq

. 21 Co

Fuegery | gneAsta g @eaty wlrafy | @Eamwafereamme—age
22

¥Iead, IX TIIFTIANERILAT | AArRTd 3 | A TOHGZZSTEAINE )

wq wratd JuFAWE: W owafzfa
| N ’ 23
a9 97 wanafq e [2b] wafefoi gier | ewdfadee
qegeafa:  garfaar
(1) aafe sromm zfaa

QATHTHTLER AT | ATFIAT (= AFACANT )aeqA WEa ATt G-
TFTOT | AU AT geTon | [qurfr]  aegagarara s o

(1a) z@swaafa
[#] qzAMmaTYEar 2AqaTg |
(1 d) afezafaaazaafzyaisma: zfq

aaferd fasmafasaiaazgfe 7 a@n fawm ) afafgasrean
AT AT | A FITFIA A F qfgvan zaqgad  wafa | qedug—

faway fg A zewifz
A AFQAIET [Felad | F4 A TEEEAT
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23 a
qREmRFATardd |

5
earanfaga: | ETEH\"T?H‘HTH‘ famegRfa | aq  gEARIrEad a9
25

fauafratafaeery | fard fa fasaraerageafeacnaga aws)r 1
qaify weda @@ fawamw 12; FaTHAfT AT fat?a;'atﬁ?rn afggatag’-
: 9

AT gEEH 1 gy AdFqEaETeRTT  fasmwgady | ﬁ-:r; '
qrarfTrEt 93 ) | ' -

Frooia qafy 3fa
29
AATIIT FTROEASTT  HTAFIAH_ |

Hegad 5 |

Foomia A@rEa 1 af FrocEaeraaEar aeran o gtrawfa

30
A aEIENq | JAlsIAHAEIITafgIT  seaarag | aqr I1aAigsray
q HFgG  FOOAH, ghzgeararaaaeaoafs (€| 1 afd qafeg:

qiwd wigsafa | qqr qeg Feo@rq  fRaraegaar wafa 1 sfegeafy
[#FTemer ] wfed | sq@FaaE @@ sa@asfasiw fag )
31
gar  &q swaawaar sfa fEwdfaa
A AAEETTAET | 7 qEA TR 0 v faeafy | efamEEOSAREG
famar 7 qunqmeizaq 3l gFeArdtad F=mam add ggganan
IR | AEEHT QR AL GITEA T FOF, TwEmadtia
T3q | [3b] gawlag gfadgmas sdfefls guaq aged  fdqaia
agwifeas: qelseqiny | FAFFAF: awer: @ufqez zfa argad
32

@ 9 giq [aq] sAmtasaaAEnmgd, q33 guorq ) w1 s
faeargamRgEaata || 99 azfa sasasafaraaargan ) ag daavrasiafy )
A A TATT EAAAY | AAFT 97 gass 3fd sfraifeessg
Ty | FNER fAmageaga g afagior gedaaraig onsd w@ad
afmafomafe  anadifr | sfatiaems sft g@senq @ s
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atarary  gfwgacamgay ofd dawwrmfy ( gead @iameEre e
wefasragAEfa S_fF|e) a3 qEEd xAdat | AaEE TR |

, 33 34
sRafrzafaaraaq | anafgmd agfddow  am=aq )

sfzaafef awd wegm: se@anig geeEmra@aiTTar  wmEid )

35
q9%  FOAISIEAASE  (wdeEy | g sronafacdsft arveaar o
surgatafs ey 1+ aafy 7 gsifarw mEsf afammsTarmts

w3 | :

36
Ffgag—a a9 eqmwmE gfr o Ady aaraan gfEgoETay

fam  frwamradurdar & ooerwr | qEWtar) IRYR A @l
36a
aig g | uasw afud 9 qrAedEraERAR 3fq 0 e Enee

atFrataTa, « arfa swrorafagr fawaar o ¢ n

31
afg agry fawhiseg |+ SwWEMT  SAOAF Ags arsafd |
a1 safagar T T@E A

2. [4] wgrwmwEEfe i o
quATAES gevafd | T [FEg] FTORAT )
T qawrafgREgEEa 5T
TFaEIEHaATR o ggEr 9w | 9§ w afzmA qaafy
Fifad  qordica wafs | sevERAEROAYT ArevaRtaad; 1 9 qater
aawramgfed fasafy

qutyg FEarasaaes @  [smg—]

38
qisd: earwrat faafamenrafs [« sasad]  gsaa 2fa
: 39
aaifawd famafafy 7 oo 999 @ ooeEs 0 Ffgag—

Asd zfa faadafesir agaREIT gwY 1 g ggeTE  fawaaq daaTa:

40
ga3d agafgay s afieny @ swnwwmid 3R @i Rfswgae
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) 41 42
g fafaaararaay=ad | (@] 9% @ q@rEafaen [gaa] somagagda—

43
g soifagcaa I=aa sfa

gq1 [av] smaeg: | afgwmeniafasaa: | @ geErsaE: graa

44 44a
|fana | sam@misawEmy 1 7 garfasasdiaa: [ fawssrar ] Ao

Tgrar arareF: ) (2b)  wEsEcEg o ozfa o

[4b] 7 f& agra ze1q 1 ger  ggifoamsarrmfaa -
Fealq | F ArFedsy @ Fraferiegaiem: gewafy

[2b] =g zfa

45
gt fedfigwez: a  fgdmssmmrdfaamsas: o qor 39 fegmzm

AuFIEwEy 1+ [#e-]
zhagawearf=fa

azr wgfdas fafouspragassam a3 sogafager 4 fraeg-
Fd wafa T asgfaaaa:

A fras(zaala qmrac
genfq 7 Feq faudisfeg 1 zfq )

a1 fgAramrzeafesaen anwrasasfn sgenraweara fawa gepsgy

46
g Tl EIFAT

afgsaen 9 SAwEROR 2 f
wzegeard, fedtawezaq @ murFTImeny

GIEEZL kAl
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fgsrzaq Teatady | AFA QATGARIOBAR  JIFIATSA A FIfeaHE
g% zfa gezead | a9 fammewdea AaEfageard [S] fadediow | =8

47
e fase, @ Aarfaagraaog | qasstiqacarg  seatzafaarqad ) @
gl qEgEAd: | AT AT I |

43
fedawaeraamzaa@ T s JEERE gEETia | aamer

49
aasft @ fawan e 9T gareweE faarfer

afs mfea fgftawes: | FamFrEaaq geas wafa | qafg gadia-
giwfadasi A f4ad sadq 1 aar goar fawarg oeafq 0 gar-

50
wrafrenaeerdfagy #afa | [oF] afegssd sramAer qeafa

51
#faarz— FeAfamAAITTar aggassy gdy: FAey glavgar UEE-
fawinfa Tard 1 aly faammnfes aafaad waft ager Gag oarifa

74 Ffawg— [uFad] waged w5 ggafaeds gfEaass

emd 3fq 1 IREMeEAAETTSe:  JiguegAgfzgarag g v Afg
52

FAfAMAHIAGATAHTANG ANGAARFFA  QATAIFRAIATTT 1 FAT
Fezgd A Al FeawsigEm: | gearf:q gmdrer  [wAv]  famem,
eI geapdliczmadFwifas fFowad 53

egaAsy  gEqed  gAafawma Ffaeas qaar getamaH o @
g7 wufenfaafaar afgdoaf=gz ) awr fesagaar gmsfaaaag
whal fasmrafaar asgaa sfq aa sadfs « d@sfe & gar

53a
|qEEE AT Ay ggaraTad aadq n 2a-b w
_ 53b
famiafafaw® agagan =fa

[ Sb] g agraw aniwrgaFeard  TAEEATTHVEAIHIATET )
g fawzit 7 g&: | uwigEeeag sfo0

IEnfaats SenEwar 9fa gugwmeEaqg o g fawa-

116



53c
Ay | feda fgdvom | astawn,zengd faifed Qued grewd gl uxn

54
(3) afsaamwre. [aa] fadsgfa a3 sfa

qeamy wedw  afgawsfa ) @ afgr wx fagm

giwre gfawey | qeg@fadl faamar agsqawarna: ) & ad

Fegasa: | qImsAfEq st sfamaaTFm: o geagang)
55
AT T

oty g INATFAEG | § 9 qEfeg ua 1 w@y 7 faar-
wisTgfa  afsqwmr: qumaRa & ara qar sfq

87 @Al agiFT gfa

I iy gArErEIL: gfgarsrasaifaaan sy
gsaq  uF  geg  afafyzamrgaaffa . agisin gdaar
srgaaIaEd:  gfrsaifzagdaca®n | & @aaaq fHfacagfmen: )

56
fraguiarre:  gaarfefizarsy [6] sfafasan ) «isg TG
qIAIIY

Afed gt
AeaarERer  Fgufzfagamnaeng

FEATTH_ |
57 58
agaw_ | #9uaf fawd afsgawresfafs @& a aafa ) g

afagrerc 1 IQ1 7 9Ny famd afqqrsrsimfy | ga we-
graraeafey afsamiw zfg

59
gERT F97 qegAleaF §q genafa fam A quwma-
60
Farmifecafa | car Sq wds: 9zA: qlar |FeE: ) Fonr
gatfy afaqrrrs zfa)
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1
sragIwmn fafreaaEmar qaﬁsarﬁrﬁmar: |
afevaRs a zagasa: sfa amEgERg 5 Far gaaaq
A | agiAv gaw grfafvaAaesit @ g
afsaakaard  afafgs: « wafwa] afwad o qar seata

62
afeq®ir griadsay T gfa o fea aaft @ wan qan-

MAFARAFT: | Aqfa uww  aegAisfa Sowatawd: | aq@Eg
62 a 63
A | a4t T AR giafenifzaad qeaal AaeIq | qaaegaay

afy afafemrag@ariafas™ agfy agqf gasria Qe
aifed 1 faQmacad [faen] fRfga sasd guEagrA T3]

G4
I AT FT qrnrmEr  AfEmgegn o d99 gAgqr-
| |sAmEw qraegy geata o [w0E-]
64a
[6°] wmvam¥ a fasawd gfa . (3c)
aafefarfmifaea waffer =« afafeisisg
aai{F |aafaca: & 99 Afw: 1 Afg scaga: qAmaEwid g

65
Ffsaqfaaa 1 aar sifsmmicarts «

ga Ala@ifeagazfy @ sguffaafafaa: 1 sfaaaw:
sfafgacarg

gaRuRIQsfq « zfT
65a [}

7 gawafafadan ag wvaErd wigo q sfsaarn
87
@AEFAEEIE V JOfd  TEIAATOT: qed ™= | 3w

67a

yaaigd Ifd J@IAHEERA ) [AQ|THIHEH 1 30
(4) gerEr dfq: ¥
[7] @ Tag@ w2 quaw faseafgaglg: o
A1 A |
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aeeafaquafamay wInwrag | shEagg:  wogafegafaoaa

68
gisreggaw faafafaeet 7 e =9 s
69
T geguaidA agy gy famaiska gfq

€3 g=aAmg | g afearsre fagar wafa o Jaifa
g i " geqfafasfasd  agy wusgRy afawm:
AP qrearEgfE quw  afww secsmmewsng awafaa-

fasfeazfweren fasda 1+ gaanEaes  gaaTar fazafy
70 ‘
T ga@wmafaee mAR goawayeas: o Eify gdcdg
71
dfggsawag lda-b |

(4c) mwrAgIgs Iad T 13fq |
A farg q=GFA )
gagraa) dfareaigt fafw-
fafemarTeang
fayzazia fafacer gfzwafe  damafed =
acd  gsad |
(4d) A a&g zfa

(7b) Afrzafgafaesed faed gzwE) dF9a . qafy g
agia: ggfqam awmfe @ egiar afaafasfafana: @ aar fafa<ad)
A fg goay gfawafaan Jzafeafasies: araadfa

F4 gAAEI GATNY WFAD Aledfar qrEmamR
FIATEIE | qF 99T FIEGAN TEAAF QATFITAT: AT | GIAIGAT
egeqeq g Arfeg fyommr aa fasst wicaq 1 [#a] sgawmsroad
A¥T |
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gzguaifey frsaaegealy
(5a) qYATTA®ET HET AfET |
CHRETEATENT AT IATHIFIT §
- gArsEgE
(5b) agrasfea a: gfa
T gegwiI+ 89 afwramarafeam A faafagftane 1
ugs afg  qatmarfa sgf =mewsaifs ) seewsdg e
simasgrdtfgacad | Afg gewwaifeggn fafass aeg wmameam
fawmgafes « aut g@es g@E g1 4399 1 8wl QRAWAE)
q fagaxzsr - Qsg[8]d afgwasqa:

AFRAIIES AT AT (4c)sdé aaq mfafaer aig
73
fagat wafifs qaaifagfaee aq fagaed wafqd go.ied genaa

favagat axgAlsfasan | amfe gFrAzige sfa | amoaistasa
sfa aaifs aeaan | 5= fagarem ) qomoat afemmdnnma(sa)
T1d FeIRTSANIF 3fq waen wfafg gafe | gaar =5 7 aafq

74
gzaeaifry  sfzafascdmi q@amaEcarama maraay efq o

garegfamiaeg, @t ar gaAfgafasfast gafasmygzag
AATFIFIT AIFIAEE | qqorar Tqeq  gzeafe afagag
shgrfamagrarafaaeisicaq g3 araq dfasafq- [aaraagasi]
ararsfargeq sfa

-

o

75 76 .
HiF qiAAal faaagad [q1] qa3q gezar afgamsaq | afz
77
aegran sacaEqIFTT 362 gfq 1 [@] wwd q gerfafy s qreaw
uy safgawisd gafagsa: [zeag]-
(5c.d) morar afzgrT geanfz |
uar Flsma) afefgaa azr gggagqamEE sfal dafrag 1 gafi-
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Fxafaey @ qreafagisd: 39 arfeg agga: | wFaTaAafagy-uazg-

. -7
safor gasgeralfa at@faﬁ:;t[ 1 a1 gexral afga Aagfgfa
& HIFITNR sqdaAwIvga:, veifefaaaarg 3fa  aafy ageaRe
wend graq 3fd g auifa qeEat geamai taed afedsfafy
gez fagacargaaFay 15
(6) [8b] [w1] mrastawan_zf

ggad  wiweIAAe]  wegfyy gfs awrrEsEgEy
areeqrsrafafy + @ AEMGEQE: @omes Q9 "ARC
waar 3f7 q@ SIfeszag ! q@ se@as) famarfgar massd
aredfy gIgAdA ) 3718w fam@afom FmEEsy gf
[rzstafall @@ famea mafaf fasfers  fewaar earay
AFfaQgEia: g4: F9gdq | @iFFEi fg gwg fauawr afgddq-
fafa \ [=1a] 9= afgazfa o famg faar aifeq ) asa arg=ia-

(6) afgazawrEy |
famaag osaifs  ggaadamfesy | agaagasy aan

Famawifa ey fasmag o
78
g4t Fuegaq sfa

#gfq acgar  Aifed qea FrEisd: | FRATATIRIREG |

Afg gfewrsegaala ol Jeged fagaa afgaga zfa o
79
ggfe ga_ aeqea, argaqaq | aqifs 7 fasragag . gaar-

FIEad | afg grmemFIAsTAEY |
FIGIFITATIATAA:  UT AAAFANHA: | AFIGHE T
gd [gar]sragFa q9 9_3 | A s @i | gay]
TFrIAEn  eAeHfayd wEAaty | gqg—
(6:) famiaeqd azxF1@=A1g =zzaifz
oAq A1 FE, FAl g 47907 w182y gpiFrgATEfegd
framrsrasigadd | afg aramEfaq &aE gacar afzafea
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afgsamery T faara  faarssfeaisfea o

7 swaFasdfng=ad 1| gawaasdr fawd faar il sl
aq afe: ssfadlsfammaaafoss

80
aaq gy T 3fa )

81 . ; 82
¥ 9 IWreF: g (] safaq g e gagaE©a: afa-
N . _82
gt w4 faar T afgwear avaq soad wawElEESEEY 1 T 9w

I=qq 4
&Iﬁﬂ'ﬂﬁﬁd‘zﬁlq
TIAI qRATAFAT  ATHYHAT]  ATEHAT F254T | qguaasss {9

_ 83

grad wafa 1 afgfed afgse 7 sy awagasay | @@EmmEiE
yeaifageay 1 anfzaats awd wafy ) fawe a3wrag faemAsms-
safa 1 g g wRw s guw foeafa

[Ob] asmreanafa’ wmrsty

84
Figrier  frarnEasra qdfEaEEa ATRTaeIy, SR )

85
aurErEarFead fg  favaragsai w3l 1 fawasresy ssodda gt ArA

sfasafa
. 86
Y A GEARET Fedd:

agnamer fawd  faarsamar adwr: qafaard saafa . asr faeng
EFIATGOEET: | JAEARF AT, | AHAA | Jared Jaswar 44 faeafq
argnaRfagseia fGard yadd + & vaEien fagmagsa: ag:  guFTe gl
FEFICrrEsfag | aur M a0 T Tiftg afvw T wEE ggada
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87
geanaw | qaify amErfaarrEarEd sar fAesay | sfarmEhe-

88
wedtfa aq fam+ afedmfecarafs | adaw, saged sigarE @q) T fas-
ferd aeg wEaw@sq | qea qrEeTaad faeiq ) gewfarg® 1| wemmam-
fafafava[aqg] o5 waa s sdgvmw ) o gweadadE: @wm

89
faama feg @9 faww =g wead: ga@y  wafa o
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Notes
to
Dharmapala’s Tika.

There are two Sub-commentaries in Chinese, not
included in Nanjio’s Catalogue. One by Shomen, Ming-yu
belonging to the Ming period and to Shu province=
Szechwan, and the other by chih-hsu, popularly called
Ou-i, born 1597 and died in 1654 A C. (v. Fu-hsueh
tzu-tien==Dictionary of Buddhist forms.p. 1383).In the follow-
ing notes I have given excerpts from these two Sub-
commentaries, read in Sanskrit bearing upon the obscure
passages of Dharmapala’s Tika, Ming-yu’s comment is
referred to hereafter as C.I and Chih-hsu’s one as C.II.
References quoted below are to folio-number. obvers:(=a)
colunms 1 and 2 and reverse (=b) columns 1 and 2.

1. C.1.: gRar gfa sen®aw: ge weamswan faanzfeed qg ifq 1 adam-
7 g wemifaas edmafa sy g@ar) fag @9y (lit
favg) wefe ofcgm smfawedst 9w ) sgades smimgsE-
fraearq 1 9 gui= A6 @ FEETE: ) o T (lit. gorrEESa)
vaifeg 1 @ @ fagwafa sy afes g0 (f. 184a, 1).

2. —afasndaurargaaeafafaard: « [aza] fArvamE arafas:
d gusfaear awfa | I9ad- DfusafTs: gaFEzfaaETTTa | a459-
A AFEAFAHIATE  GFART ) U P gAguRaanETg 4oL,
aa quE-agTaErEararaEugeaeT | Trdoggyadia agudn-
THAIMEGIAAEGIE  d3q | JFEqug@esHA  qrevaawcyd [dEeg ]
[e-] 1 faowfeaifa a9 waft sswaa —CUII, p.200b, 2.

3. wmmfawr wfy eigdfa  aadfamd dqfcasand sfr o fomfa-
gaiaafracarg | 3 7gft @gata aafamy acgfava gsia qaerfafa

[#7a =] ==fasmewrfaargd agramafavan awd 33qafk -
C.II, 201a, 1.
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3"

Lit. aummq 1 pien—fen (91, 18-2)

Pu-chi-yin-chin (61-10,61-13); yin-chin, attentive, pat-
ticular about

wqfafy d@wgsay wafeagarnsTwg « Tan-chia (30-5-162-5)=3% 13-
malfasmfaea | 38 & Adfaamearasgafafs 9TIm ) 9egT WE-
T gegar Adrfasmaes max gfa 0 -C.L. (184b. 2).

s Fae fawa zfi wiF w8 gAfqare o faua: sofwarfava:
ie. T& wAtfamrd srawdrarg fagarq s1aq | @ fawa qaerEd 255579
gafaarfaudy waaifas@sas @9 geesufacaraa: | ud geesgfafy
wAlfasrd afgwaarangaras zfy wedarsq 1 Ibid.

TF= gAY, FAMT=AGIA: | AAEAA T qwary agra av faqqag-
@raa | - Ibid.

FFaHa—aAfaarana:d  gsafamaragaay o [afz]  Fivgdfa-
asgfaard: gurasaafata 1« gar aAfawrva-gd fasgrsafgyaasesy
qq qUUATE—F A IAAA=T e | as [aq] wewag 1—c. L1852 1

gAlfgsram  gsafaeafaary [(47] @a SaRF@iEds qgax w3fa o aa
q g=afg: g osafawaragaray | qar qfawws woarg wafa o sfas-
wqfufg—asa faqar: g% @IAGfa 1 Araq: g=afaqrarfa araeaas5ry
wagrq Tavars sgha | sa9d worel sFaeu@IasaFy ) gefaee-
wrEFERE AargasiyaEsd dgEgaiieanse [Agaey]  gadqq |
EAAANIfaEfFa AEAfIFETH | A JSAATITIAY | EIGHUAT ATIEF |
B qaefassa

amAfaia— qar gezq— (54) gfadT | g Fwfeaar | geq g
ATNA—EAT: | TEA—IA: | FAT-HTIY | FRA—ATY: | HTHT L0 |
TrRgATAe YaranfaaaregTTatay | wfawed wffogig | wguE-
saratgand faeead 1~ C. 1ff 18:22 —185b, 1
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10.
11.

@ 7 [ fead]-wpfaay wifeg 1 afasfasny fasmasasaramang 1bid.

qramTEsd geagwrEfa 1§ afasaag sfaead | gramfiannsT
aEd  gATrEATaH, (3] srwrEaafasy gq @Ay waw | asr wewadl
gfafyead 1 Frorgaverg:—aaNF g 997 faqFIIF  qravAiima o
FEEAAFAET ug gfaed Famefraaraaar 1-—C.1,185 b,2

12. Vide Hsuan Tsang’s version ad ver. 8. for clear exposi-

12a.

13

14.

14 a.

15.

15a.

16.

17.

tion of this point.

This whole para has no parallel in Vinitadeva’s Tika

ARFFTASTATRT a2 gafasafq | s 7 faarafa faama-
gy —C. 1, 1862, 1.

aagurr: ( =vafawan) s@F fafammsrn—Ibid. =5 =4 qgifa se
e qglfa - - A wgsesm qgifa 1 arfe stafsgraaimETr-
aperey 1—CL11.202a,2.

T ST — LTS | STeaard: 98 (=8re: ) TRTeoRarg—iaqi)
aur gagserar arfed 1—C.11.202b, 1.

Cfr. Slokavartika, p.285; wsarzwedararaasay |
Pramanavartika, T[.244: gam@3gd arear qrgar a9 w14 |
also v. verses : 248, 368.

qq gamAE— ggral @f ) fasmeameafafy gw (=)
fasTAERTaTAReT I —3q; | auysIreaeg arex | —C.IL.202b, 1.

The same in the Pra. vartika, TI, 224: aa gfgdamm
qEATETATETY=9d | Vritl: IRIT[T  Jogega: |

The following is according to C. I. and to be applied
after vrtti ad ver. 1. (Hsuan Tsang’s version). Here
hetu—aagggserasgaagugarag — C. [ 186 b, 2.
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172 -17 a. qen=qrew, G WA 1 TG AT geerEl  AYAF: | AT

18.
19.

20.

21.

22.

gaAGaETEd: AT SIAd | §H R A1Ed | wrad
agwfaugaEic: | ggaeatfy geeral atfed 1 aurer ggHE EgeawTE:
gread | gsta  GERAVIE:  BTEAY | ARIITATIEET-ATEI-
gfaedda wEATTEAEANE: GTEAT | QATATT goT AT Arfed 1 am-
Fraara ggaffea « sar & areragest 1—C. 11 202b, 2.

Or g\

C.I...... waed  anvgdfy fasamgraaegyay gfa 1 afz ag
soRTAsERI AT | gE EEmraAfaegw 0 (£ 1872, 1)

C. 1. . SeHa geaausIvIsqaasgayad 5fg | T fasmrang
T [¥a] aFegacad gfa 1 axm fasranfzde asg sfq @=a
[wafa] | “emicafaae: &g’ | O FRAUFTIARTEALR  H-FFTIAHT
smegad Fraafaa (f. 203 a, 1)

Note: According to this C. II. the reading will be:
@rfady - for afaraeafadya - and gq9sasgort.. for...awf )

wgratfasaet  Arvgdfa argeY osfEmmEmEsmwar gfa—
C.I 187 a,2. C. Il’s interpretation is noted in the
previous note. The expression ‘Fa- chéng(85-5,115 -9)
is well - known translation of the name Dharmakirti
V. m. vyutpatti;

Chien - liang - i (18-7, 166-5, 61-9). C. L. take in this
context to mean anumdna as in a previous passzge,
See note 17.

C. 11. galwraafaggdyar (=gdqer) afwaearag—aai areqs
yFiEfefamaTIeggan, & FgusmanTafaaray | fayg waaay
19 ¥GE, AaRufagseTaET gatad ) (£.203a.1)

¥eF gugeerd! arfeq 1+ 1bid.
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23.
23 a
24.

24a
25.
26.
27.

28.
29.
30.

31.

‘See at the end of this introductory vrtti, p. 113.

Lit. swsraaq -

qarraaTd famragafa ) a7 faga) faaragasalas: swaq sg=a3 |
C.1. 188 3,1.

Lit. sgadTq etc.
Lit. % gwafa ?
Lit. & - -egqfg |

wfafaragg 1 == TIAMIGET | dagees  fasramizdgsexfafara-
ey | —C.I. 188 3,2, This seems to be wrong. C. 11
202, b.2:-qarenty as  fasrd. So vijiiana must be conside
red as FETF.

Lit. a=.
lit, srome,

T FATACAGTA: | ARATGEAETER F FAS  FIAH, ATAFIAALTAATT
IqA¥a — qeAra: | afefrzanim  sergaaad sfysaff-agnggag )
afz qatdeq: arad wiasafy | g2 FTovE 3 siraaanfea | [4]
fafgaeareafes sl sawfasaw fesafs | —mwesw - CL L
188 b,1-2

FA1 7 grerreansafa frargfgatea: awmgwedifa | fFrag-—aaaraaifa
qef:F: | 3oy faanzizaties a4 sfq easfaaeagadyg ) faar-
glexer ad 3fa owast 7 Aaeaadq v AEIRIC 9F 90
gy @ aqga | aweRfagF AT gaaAEd L 80 aUAEArE
[7] sfaguaafadfy | a7 safagaaq akagriaved faadfa | oo
gavyug  gaqweser fAfaafy ) g a3t [a | cqagdend afa-
IRfAIARFIFAINAT: qfaegifa « g wrm: gwetaEd qea aaify
gasgrarg 1+ C. 1L 204 a,2.
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32.

33

34.

36.

36 a.

ATEIHFTEANGAAGAIT qafacg=aqy | ared IFHPad 7 =a19: 1 [4]
TqFIaITfaige®l 93T @osAq | &9 etc. 1§93 Fafa etc. T
TaF=NEW, ie: AAFaFn D aaftagaaaay | aAFifas gaad
HAATIIFA | AT ATEAFASTT GIEIFATIALATA €090 | TFHAgl
aeemfagrga@ | waq (==vrar)«w gfa 1 a7 (-Causing) &g
ATy faeife fawa zfa sy ggwr faamgoas sfa
afergizen =fq 1 e, T fAgifafayg sfs qaay g 9@iE-
sATF® sfa 1w 99 Wiz qEveRad  faFrageaas sfa
garfaararg g afgeadsEg 0 FEFATAOAIg EOST O WIAQ
fratenfafy ie. & gearqa 7 fasasas: | garay fagiced 7 ggam-
fafa 1 =t aread fpay oo acwerard de. gfe gATgwTd
7 gAIfFTd q garEwEEar | afagifaadarg: awrfifs quea-
C. 1. 1892,1-2. According to C. Il 98 etc. wsa: | &
Fafw etc. ITAW | FEAIGT  AATAOL: ¥Iq — FgOfewafaarar-
TEAT — AT T | TWMY etc. 37 TTATAARA | AT TAIAAI-
THRAAA—ggrHT - frgtor 1 afg qarfr veafasmarfa garoamoar-
srafo goarfa o wq w1 Arag e o @A (f. 204b, 1)

le.srafzafamd wef a7d W erf arawead fa sraeoamm-
TAFA wadhia gasaq | — C.1.189b, 1

weafgRrd 7 TefadmaaEe @ Fgfawd s aAw 1 weafgad
wqaarrTaFEa | Ibid.

FIOY 0 FOAAUT AT ) qwET geAfasiTed qoEnT-
sfargete | gaufass qoogega: safasmamargmes =fa ) gueag-
qAT T FeTFHREEAA ] AT ATTILAO ST Sy fezafqarfesfasrooia
7Y 1 937 7 fasragas 7 [ |s@eaaway o Ibid.

According to C.1. and C.IL.this sentence is applicable
to Dinnaga’s vrtti on the second verse.

See vitti on ver. 1 this should be in syllogistic form as
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37.

38.

39.

40.
41.
42.
43.

44.

44 a.

attested by Vinitadeva, v. his tika, Page No. 22. Eng-
lish translation. n. 14.

AE=TT: GFF T 9339 | AFT—7FAEE, mo-a,(149-
11,170-5) ==gr. CI. 190 a, 1.

83 vafammfawan ama: gafavawmessfarasTsn 1 Fqo s
sfagy  srfavgrafasmageoay 0 Fared AmweargER ) etc.
C. 1,190 b.1.

o ©F gH: Afwgaad | @ fammrafady: seaeeaea | aafirn—
7 Fge wgEmear Ty ) gagrfrwernty | aernrrgRra—FaEg:
etc. of qreecee g AT 3fa 1 5 gfqaRafy @ TEseararIIga-
TATFY FMA 1§ IGA v 99 | A ¥fq My o owe
ud: S [ &7 ] fpfauafaasa s a7 fegrasfa—ar:
etc. Ibid.

¥g fagra: ) sg=lit. s,
That Sutra explains so.
s 3fa @aarfengrarfemt  gaq - Ibid,

=fasm a7 (lit. 39:) STy qgfavawassad | @@ etc. sTRAI—AEY

ay sATeg: etc.

garfr afr [q9] amafe sfaaeafa - afasae amd-agmgaag
maraagy sfa CI 190 b2. Read Vinitadeva’s tika.

On the basis of the same Tika.

44 b Cf. Dignaga’s Syllogism: Araissadi-gaudsa: garafafarar-

45.

sgmig—In Pra. var. vrtti ad IV 152

od WA fgdfrwez: agaew 1 aglaes: oenafagaafafdy
Fq: 1 gafqqq  wgzgasw fegareraiiea +—C.I1,191 3,1
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46.

47.

48.

49.

50.

51.

52.

53.

dgq etc. in accordance with Tib. but Hsuan Tsang
interprets. a&w gaaar RN 1+ etc.

=xmifsfaa 7 sraavmEEy 1 fq At w9 qvway 1 F
geeraafd — Igfasd 7 Aarfeageen | T 7 Aargmray 39 )
gureafaard A sqAemgATaFaa it sraanagasg L C.1,191b,1.

[*ma] geram argstd 1 asg 1 feeg fasmramscasty awraafy
mgwearE: | - Ibid.

%& g9 — garenen oo faga gfa v ) qewoRa (or-ad) faar

TeTQuaganalfaragaama | sawfa aAfEameraag | w@ frag
Ty Fgfamereard: - C1.191 b, 2.

T¢ TEAMVA | A AR QAN EIATHRS | AN FAH
gfadaeary CaFifasar (a7 | 93: emgataefasmy 1 afg-
fameraafaamw_ete. €. 11. 206 b, 2.

Argsd A Fa% TEgd Aelaned favy: aatfamenty 1 fava gk
afe =Fzgaug:  AAI®A  WAIGAEH | G&7 TSR sGtamIaceec
oresy Frafaard adka AMEAEEEEEAT, | geEgaed ottt
TysaeagaEd gRHARNG CFFIHAS 6 T 9aq ? | aGIT IERISRTAvH, |
OF TeE WIEA A T FIISEeRTeAqdd s | 1 793 IR
wEgaed Fagrasaredaad #0fa | — CI1.207 a, 1.

nq: eford aq faearar@sraragies s3f 5 ga: sdfar-
frawafaa qemqataiguiaReE afwmogdifa | a2t aa
fasig  yaar grsfezaq 1 Ibid. Here punctuation
is according to C. IL. ’

53a. According to Vinitadeva here also Dharmapila has
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53.b.
53.c.
54.
55.
56.
57.
38.

59.

60.

61.
62.

63.

formulated a prayoga, but we miss it in Chinese
version.

kar. 2c.

faggfamanfefa aw: |

Or azfg1 kar. 3 ab.

Not in the Tib. Text.

Lit. gsgnqygea sfwangga

gogeqsd =erifafasag CI1 193 3, 2.

goifeq afsagrerc + § o7 axq faqasy afsgasQsh
=g gfg 1 Ibid.

sAdn gaxafs — fzafamRamraaamesgEoaize-
awrEg 3fqar Ibid '

ggqel [7]¥ganad: @veag—as g (afsaasiv) oy av-
AroFIT FfEHATHIN AT 1 Ggad T gaggda 1+ Jbid.

Sastra of the two previous schools.

q:  TEIAFSTATIEZAT oo rerguigtfa—ant  cte
fNasgqrd Aaeq Tear siara glafmgflfa | ag qia-
wogegez | gadladiagsT: | Aeaat sarafata v qeakwaia-
Fagad fagrea: 1—CJI, 193 b, 1-2

Lt Arereq gfadt md: |

zezrragueaq — Afafsqaeqd:  gadcafaFia ageraegfa
gaaifr gautatas s 7 fatgmafa | GAnaesd etc e
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64.

ox waaafasd [agaagia) fadmeaf, araeala
A | Wad: ITTAET FAAGFNIRTTIAlAEEAag: |
ie. =@ qved qm—awmEse: agrd (or afsad) s | wEe-
qrogsefafory | wat aEad TREEEEEew 3f 1 wEy
au qreTETd g |-vwaeggsead aeamnamd sty [searfy]  agla
FEqfa Saeregset a4 faQeg Ay 3fa 1 - C1,193 b,2. avw3-
e qur guthaan gavsd 5 3 &g frearsgagre, C 11208 a.1.

Te. afz Travggeeraa qRATIRSA &TEAT | WAAT ARITA FG q99
wafa—qATar wEd 7 FgEamgeafata | F459 g elc. ie. WAl
ALIAN  EFTH —IWI AT HAfaEE [¥9] agqrqawaaE [99)
qradtfy | g wfamAfaFe guian_ — Ibid.

64. a Kar. 3-cd. smawrc—afssamre cfr. Hsuan Tsang's version

65.

and C.II. under nn. 67—68.

shsadaie =misadeioamfy @  wwEvagt wErgem
donfr 7 Feuffamagearfa« - C.1.1942, l.cp. my. Pafica-
vastuka, p.2.

65.a, =gFaraardfaqa:—C.11.208, a,2.

66.

67.

More. lit. f& amp: gFmad ? T wfsqar 1 ie. Teqfasai 7 [sEwmd]
Ffaqar | wggfaamres atfea g | gy wEEaEfqanT
7 sferamegagagaay 1 — C.1 1942 1.

Ie. sfenq  fagmaraasd qalvgwrasfsasafz e wafr
gfezawal zumaaatfy famarfy | fawres dada ) fagd aaFT am
(hsieng-fen, 109-4,18-2) wa | &wF (faxmd) wFwm:
fogwmag=a: 1 wa w1z ag=q etc. C.194a 2,

gy ~&fzwarfeay geerqafa awmmaaafsag | 79 ¥=sf@ gwmmi-
afe wfzmafay sgxd Ffemamma(sz]  gdg, afswgsar-
gfaggrr 1 gerrEmafasaeiy 0 gamEcadarradfazgg |
IO ~aeaAsia ararafafa (v, h. s version). wsad: s-afefez-
garmfavagmaaaed wganfy #ggafed wgigaRa 1 F9 AR
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67a.

68.

69.

70.

71.
72.
73.

74.

afsaawaafeq @ sifsd ey | @Al WAy geerFazTeRIffawt arEsy
fa=t 1 CIIL. 208,a, 2.

This is the Sautrantika’s opinion, v. Pancavastuka,
Intro p.VIL

The above punctuation is according to the Chinese
text. But C.I and C II construe this sentence with the

following.

Lit. —f&3. No case-ending after paramdpu. sfawrr lit.
gve:, wiM: pien-fen(91. 18-2)

Fu-shen (146-12,40-12)- saa=zt: ? C.1. wafas amw=
e w1 (7] SoTmEiNas:  qWhEAE gy
frga: 1| avzwAfRamETEanT sad 1y . 195a,2,1101-3.

See Eng.translation, note. 39.
No case ending in Chinesekar, 4d.
Vaisesikas ?

guseaEa At | Ay fweAr aft aweaa ) C.1.196 8,2,

75. »@tF arg~‘gTAmEfETEEa (5a) srwEewe: safemaadt
qdaq qezar wfaawaatafa | gFw og- F9 gASiA gAY AIEAr-
Freve zfa s v | qRAIEAIFIR ARAIEg- 58 Sfagwag oafg
TeAAFT: """ FATAG: FIEAq- T3 sqTefA qAREaT je. afz ¥ wmfa
qraTafeAion: @ | [q] s aEEEI aaeaE: | -
o gl [&1:] 7 awg 3fq 1 o @vasearm | @9 wg gEas-
=gt grafagsa: st afgre sarfe 0 Farfeaq— € zareafa
SegEga ™ | afEt = AN | ie. AHITAY IIAFEGEATHTASTY
Ay | ATERTEEIY, JETHIUNG SHAAEIEUATHIG fradw 7 wafa
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76.
71.
78.
79.
80.

Fq: w@ar ety — 33 qerfeaad  awgfacgd | @wwad:  [s)
quafagra: | agsageq yqEedasg ¥ favgH | smewdry werfx
gAzsaaEg T | ie. weifafaduagse: wadm wafma gr awmiy
faage v\ wifawa F@rEATaat 9@y | qToEeaafy
Aravaayeaay @ | C.1.196 b, 1.

Lit. gdgea, —ww

Or. s=gafga

See Hsuan Tsang’s version.

Tsung - ling - hsii (120-12, 9-3, 149-4).

maras  fawrd smETeTRaReas - C. 1L 210

81-81. & Wi IxarEFH: =4 ATFATN fAada qf @earq (W) fasmasEs: |

82.

Tt fradw wcafy fasecfasE qarsesmer quastarg ) a9 o
Farfaq enfefq—=qatag argarefead @9  gadq, I8 JEATET-
FTUq frersd [wAY] fase s 1 o@ we- @9 sfq ) wwifaq @nfafa
Fafgady AFATATT | FqO: 99F TqGT | T JrHrwEn fasaa
R | FFAETASATZANT | T THET FYMHIT, T ATRTTAFTAT T
fraszfasmafearatawmy | IFITIRATIT | srFgegerafq
[wafd] 1wzt gearavn: afedivcar sfa=qdeamwreann q5g-
gt dlonfa  SEFI ATgEEANIEANAT [T | 95 SATHITAT:
AN AT ATHIEAH: FIATAFR =0T | qaqrsfEa fadm: ) f gdo9-
qranryiA sareaTgaTe- 4 faar 7 afgaragar avag gfa=arFamr- 54
foar famrasas a¥097 | 09 CAATAFEATAIAFH | =UAETHTIAT- 4
qraq qay fasawaafaefs 1 T 99w g m 39 0 9F g
wsisd: - 7 favstw  (i-pien=different catagory) @7 s=Fad
f¥23 1 (This explanation of paficama is not very clear)-
€.1.198 a, 2-b, 1.

This reading of saptama is adopted in the Nanking
edition of the text. Seo also in C.II. But. C. I. reads
Sag;ha as noted in the previous note. The seventh
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83.

84.
85.
86.
87.

38.

89.

consciousness is,according to Yogacara. klistam manas.
V. Satadharma-vidya- Appendix to the Paacavastuka,

afgmid (pi-jo-nam)= faamera: =ARIET] | ...... TaeATgEaTat
grAAfafa =ty gaarsHl 7 agd awvg IFRT TANKAHIC | -
CI f192 b. 2.

Read ta (9-3) for #i (32-3) of the text as in the C.IL
Or sa¥.
wgstra<a is supported by C.1.

aragafamy wgd HErEEEE g | wT amgfawm 3fa 1 RE
Faar fawema zfa ie, fasrd  gWgawmRrawre swafa . sat @@
gaEIETy afead Fewdfa [7] 0 atArmaramieeR o de.
AAATIAACATIAIZY  TIAT AARMFITAA | THI[IT ATHT-
fasrd ¥ swadifa « - C.1.199a,2.

Fa9q  qfarEraEy [frAt] @@r fEsaa sfa aar someg oo
1 = C.H. 210b, 1.

C.ll.remarks at the end thus: The rest is not commen-
ted on: or the original text has not come down, or the
establishing the Alambana pratyaya is finished. There-
fore no need to comment on.
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ENGLISH TRANSLATION OF DHARMA—PAILA’S
COMMENTARY

In order to light up the wisdom in the poisoned-and duil-
minded men and in order to let them extirpate their evils who
spoke, I pay homage to Him and investigate the / true/

meaning of that.

The Sastra says:- ““ Of the consciousness of the eye, and
others:-

The fruit of investigation comprises the rejection of what
is rejectable and adoption of what is worth adopting, therefore
what is rejectable and the opponents’ perverted cause
thereof are demonstrated here.

The word ““others™ (adi) includes the five-fold consciou-
sness which arises having support of the material objects and
the senses as accepted by other schools of philosophy. They

conceive that the senses are directed each to an [invariable
external] real object. But the consciousness born of the mind

is not so; for it is not directed to an invariable real object,
but to an object which is only conventionally true, for exam-

1
ple, the chariot and the like. Though it may be permitted

that the non-senseous consciousness is conditioned by a
2

real object and becomes endowed with its image yet it also
grasps an object which is not its own and which lacks form
reflected in the consciousness. But for the consciousness of
of the eye and others, there is established a separate object
invariably associated with each of the senses, Therefore no
effort is needed(to include it in (adi)
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Moreover, the atom-form which is to be cognized by the
contemplation- achieved knowledge never, really, falls within
the perview of the discriminative thought  (farka-mano-vij-
nama); and again it appears as though it is perceivable, and it
is to be understood (in this Sastra) that it becomes object
«f only the wisdom born of listning and thinking (sru’-cinta.)
Thus the object of the ordinary non-sensuous consciousness
becomes absolutely non-existent; for it grasps neither the atom
nor the aggregate as alambana. Things past and future are
unreal like unmanifest things [and hence cannot act as objects

to it ]. For this reason the word ‘““others™ is said to include the
body of five sorts of consciousness

2a
Then; if [you say] the mind cognizes whichever is brou-

3
ght home by the sensuous consciousness; how is that also

possible? It cannot take place eitherin the samz moment of
the sensuous consciousness Or in the immediate next moment;
for it takes as its a@lambana the past things [which are unreal]
Nor does it take so the present things; because the letter are
cognized by the sensuous consciousness.

[If you say that] the non-sensuous consciousness grasps
naturally the external object of its own accord, then there

4
will not possibly exist the blind and deaf, etc. [To accept]
a sense-faculty other than the eye, etc. is contradictory to

5
the inferantial knowledge. The denial of the extra mate-
rial object [which may suit to the non-sensuous cons-
ciousness] being accepted, there is no need to entertain
any bias for inclusion of the non-sensuous consciousness
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in adi. To the visual consciousness, etc. there are mate-

rial things functioning as supporting causes. [There is no

such thing for the non-sensuous cinsciousuess]. The thing-
5a

like Avijaapti is in the nature of non-action; hence it is
admitted as a non-existent thing. Likewise the mind as
a sense-faculty is to be denied.

The [external] object-cause (alambana),
G

would be perceptible. Since it consists in the nature
of cognized aspect of the mind and since it (causes to)
move astray in a wrong and perverted path, nature of
thc external thing as alambana is rejacted in order to
establish a right view. Basing upon it, its naturc of bzing
support is also rejected. However, (the author) will
esiablish that it is a visible aspect (ripa) of t}7le forc:s

which constitute the senses and operate simultaneously
(with the consciousness).

““An external thing”

‘{he opponents hold that there is an external thing
apart from the mind. This exhibits their pervertedness.
They hold that the thing other than the mind is called
artha because it is cognized (according to them).

How could you say: the mind grasps the aggregate
of atoms (Sanghata), and in case there exists no aggregate
as real it cught to be a substance ( = atom)? There are
logical errors as will be stated below. That ( = your
standpoint) is contradictory to preceding and following
reasons, but it causes no harm to me. As for you, it
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is accepted by you that the mind grasps the substance
as well as the aggregate. We shall demonstrate other

errors on your thesis, therefore this error is presently
droppHzd.

“They postulate the Subtle atoms”

Though the subtle atoms being assembled perish no

T7a
sooner than they appear, nevertheless each atom becomes

separately alambana and not in their aggregate form. For
example, the visible (rapa) and others, thouzh they are
simultaneously present before the senses, become objects
[only of their respective senses] without any confusion on
account of the fact that the faculty of grasping a parti-
cular object is fixedly assigned to each sense. Although

things are endowed with the capacity being definite and
7b
distinguished from each other, yet each atom serves as

object separately. [Syllogism will be this : Atoms are objects]
“Because the atom serves as the cause for that”.
[But no example has bzsen given here].

The word “that” means the consciousness of the
eye, etc. It arises on contact (of the sense-organ) with
object which is constituted of parts. So say some (Acaryas):

Among the causes that which acts as the productive

8
cause becomes its actual object.

“Others postulate the aggregate of atoms”

The advocate of this thesis say that the aggregate
formed of atoms serves as the actual object of consci-
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ousness. [Here also the syllogism will be this : The
aggregate is alambana ;

‘“ Because consciousness arises representing the image
of the aggregate of atoms”. ( No example is
available here ).

The aggregate is believed to be the actual object of
consciousness, since the latter is born of the . aggregate.
It is so as somebody says: A thing whose form is

9
represented in a consciousness is really its object ’— lhese
9a

two advocates say: ¢ Consciousness is endowed with that
image and it is logically correct.

10
When the hetu is stated, that hetu has no example.
Just as the ( anvaya - ) hetu etc. achieve (in the paksa-hetu)
11
the nature of the being hetu, etc. the atom and the aggregate

(samanya) which are in the nature of alambana achieve
that. If you accept that the alambana is not within the cons-

ciousness itself but exists substantially outside of it, there
12

will be contradiction with dharmin (=Sasana—teaching).
13
The (Mahayiana) dharma does not accept that there exists

alambana externally. This (proposition) has been accepted
by opponents also, and (so) the same is considered to be
drstanta, example. If what is stated ( by opponents is

only example), probandum also will be only what is

14
accepted by opponents. ( The commentator ) says having
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in view the first (two) syllogisms, pramanas (set forth by
the opponents): “The hetus, proposition which are the
source of the dispute are mere prepositions displaying

the hetus. They not, in fact, hetus because there exists
15

no example accepted by both parties.” Hence it follows:
in what manner may the representation of the image in
consciousness be established as valid reason ?

Then the author will show a conclusive reasoning. By em-
ploying the ablative usage, the consent of opponents has
been exhibited.

(1a) ¢ Though atom serves as the cause ”
as accepted generally, nevertheless the atom serves as no
cause because things that are non-existent, i.e., non-co-
gnized are bereft of their own nature. Though the selves
of atoms may act  as the cause of consciousness, they
serves as alambana only while uncollected together.

(Ic) ““ Because the consciousness does not bear the
image of that”

i. e. of atoms.

(1d) “ Atoms are not the objects of the sensucus
consciousness like the senses”

Just as a sense-faculty, though it serves as the base
to the conscionsness and to the contact with the object
never becomes its object; because it does not bear the
image of the sense faculty. The same is the case with
atoms. Hence it is concluded that what do not posses
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the image of conscicusness are never considered to be its
objects.

Therefore the author says:—

“That is the object, etc .

“Its own being ” means the image of cons-
ciousness itself. “ It is cognized precisely ” means ¢ it is
determined *’ '

How is it cognized precisely ?
¢ Because it arises in that form ”

- The idea of the passage is this: Consciousness arises
in a form similar to that of an object (grahyabhaga).
When there is a mutual co-ordination between the cons-

ciousness and its object then we call it precisely cognizing the
16
object by consciousness. ( The commentary criticises : ) When

there is no cognizable other than consciousness, how is
it possible that the cognizable causes the consciousness
to arise? (You may assume thus:) there is already
the image of the object (in the atom ); when that object-

17
image is brought homes in ths self of consciousnzss just

like an image in the mirror, it is considered that the
consciousness has precisely cognized its object - ( and also
that the latter has produced the formar). Neverthelss
the consciousness exhibits no image of each atom where-
by the atom would become the actual object.

Though the atom is considercd to be the cause, it
becomzs by no means the actual object.
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“like the sense-organ ”

If you accept that whichever is cause, becomes object,
then the sense - faculty also could possibly become object
of eonsciousness. The other reason previously stated, viz.
possession of the image by consciousness suffers a fallacy
of its being not established : this has been pointed out already.

Thus the followlng is the main purport: The mere
capacity of being cause is not sole criterion for its being
object of consciousness. (Accepting this proposition) the
sense-faculty would also assume the nature of being
alambana, (since it acts as cause for conciousness). If
(you persist that) the said reason will be a factor (to
achieve the proposition), does it follow that the atom
becomes object ? Then the sense-faculty being the cause;
would also become alambana. Thus a fallacy of reason,
called inconclusiveness (anaikantika) has been proved.

Then, of what use is this sentence : Because consci~
ousness does not represest the image of that? It pur-
ports to establish our own proposition. One cannot

consider one’s proposition to be established by merely
17a

criticising other’s thesis. This is in order to formulate
this proposition: The object of consciousness is not
the atom like the sense-faculty, because it does not
produce the consciousness bearing its own form.

If the above sentence speak of the reason for the
proposition, it would follow that the author of this
Sastra (i. e., Dinnaga) having set forth at the outset the
opponents’ propositions discloses their consent. With a
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)

view to denying what is stated by ihe opponents the
author points out the defect on their propositions and
places accordingly their statements. By doing so the
author apparently accords his own consent partly to the
item of the propositions which stands the logical test, and

expresses his dissent to what stands no such test (by
18
saying) that it is not acceptable to us

The disclostlgre at the outset (i e.in first logical
formulation) of the defect of the opponent’s inconclu-
sive reasoning serves itself as a criticism. How false
a syllogism you have maintained? Even the ordinary
folk says that the reason which is found separated from
and never associated with the object to be proved is not
at all a reason, but it gives rise to the doubt as to the

existence of probandum. Therefore other syllogism must

I9a
be set forth. It may perhaps happen that the atom is

bereft of the image reflected in the consciousness (atadabha)
while atoms are indeterminate nature. But the resolve
that consciousness always arises in ce-ordination with
the image of the object is not correct. Since that resolve
cannot at all be possibly upheld, we must say that atoms are
of indeterminate nature. However, this much follows that
what produces consciousness does not become its object
just like the atom of the sense-faculty. There are well-
known other causes which produce the visual conscious-
ness; none of them makes known to us the innate natures
of atoms, because the consciousness never exhibits that
form like the other sensuous conciousness. What has been
said in respect of the sensuous consciousness must also
be equally applied to other types of consciousness.

The sense-faculty given above as example is in fact
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stated with a view to particularisation (pradarsanidaiham).
Other examples may also be obtained by way of impli-
20

cation (artkapotti). Then (the author’s) statement accep-
ting the productivity (Karnata) (of the senss-organs)
21

is without any value; because the sense- organs, though
functioning as causes bzcomz no actual objscts of cons-
ciousness. So also is the case with this (atom ); thus
the statement becomes really full of value. But never-
theless the atoms of the sound and others would not

22
cause to rouse up the consciousness of other sense-organs

( the eye, etc. )

Someone says: ‘“ In the self of consciousness the gross
23

form is not perceived; ‘hence does not become object
just like the atom of the sense-faculty. Because the
theory that the image of consciousness is due to the
bringing home of the  object-image upon consciousness
is not acceptable, the saying that no gross form is per-
ceived in the self of consciousness) is very appropriate:
Thus, so far we have spoken that “atoms are not objects
of consciousness”. The reason for this is that they do

not possess the form (that is experienced in consciousness)
and the hypothesis that they are its objects Fis not well
proved by any source of knowledge (pramana). n 1.

If so, (the opponent says:) then let the aggregate
of atoms be its object. ( That could not be possible).
If you, (says Dharmapala ) desire to have a Mahayanic
thesis by proving the atoms and their aggregates above
spoken of; then I may reply that your reason is not
an established one ; this will be a true Ilogic.
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[2] ¢ Though the aggregate possesses the image of
consciousness ~’ and this may become an apparent object :
it does not, nevertheless, act as its cause.

“Consciousness does not arise from the aggregate”.

The aggregate does not produce the consciousness which

bears a form ( similar to that of ) the aggregate. How
can this ( consciousness) arise depending upon that
( aggregate ) 7 It means that the aggregate does not
become its object beuause it isendowed with no charac-

teristic of an object (alambanalnksana). Therefore the said
reason of bearing the aggregate-form is not proved.

What is, then, charaterised as object (alumbana) ?
“ What object ( artha ) produces the consciousness
reflecting the image similar to itself (=object) that

24
is said to de its proper object .

In accordance with the object, cnsciousness arises;

so what is productive cause of consciousness, that is only

25
its object. Some Hinayanists also say: “ What object is

properly said to be the cause of the mind and mental
elements, that being produced and cognized as an object
is spoken of in a common parlance.” What object
possesses the two-fold  characteristic (i. e, causality
and form ) that alone combined with that characteristic
is called alimbuna. What is productive of consciousness,

that becomes its object; To this effect the author (i e.
26a
Dinnaga) cites an Agama :
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“That above is said to be the productive cause of
consciousness .

Therefore what is productive cause, that is the con-
dition for production of its consciousness ; that is regarded
as its perceivable object. There is experienced ( in the
mind ) its very self-same image ; Therefore the reflection
of the object-image is not stated (in the Agama).

““ The aggregate of atoms does not produce ( its con-
sciusness ) ; because it is not an entity in substance.”

The aggregate is not a real entity; because it cannot
26h
be either differrent from or one with its constituents.

Whichever is non-entity has possibly no efficiency of
producing any result.

(2b) “Like the double moon™.

No second moon could produce the consciousness
possessed of the form of the second moon. 1If so, what is
the cause of representing that image that is experienced
(in the consciousness) ?

“Because of the defect of the sense-organs”
26¢

When the eye has its sight disturbed by cataract
and other diseases, then there arises the appearance of
the double moonin a person of defective sense- organ;
and that too is not as a real entity.

“The double moon-cognition has not its object,
though the image of the double moon is reflected
in it”.
Just as the double moon is not spoken of as object of its
consciousness though the latter is endowed with thc image

148



of the former (i. e. double moon); because this does not
produce its consciousness.

“(Similarly) the aggregate, as it does not exist in

substance, does not act as cause of its conscious-
ness’’.

Since it is not areal entity just like the double
moon it is not at all the cause. Hence

“it does not become its object”.

_ Here again the word ‘“the double moon” is to be
repeated. This repeated double moon-example, itis to be
understood, points out that the reason, the possession of
the object-image (by consciousness) is an inconclusive one.
The existence of an object internally as a part of conci-
ousness could also be proved by a sound logic ; hence there
lurks a defect of contradiction. The (visual) consciousness
~arises depending upon the eye only and not upon the
aggregateatoms of the blue, etc; because the consciousness
is not produced from the latter, like the consciousness
born of other sense-organs. This example is acceptable to
all and hence no other example is needed.

‘The example “double moon” does not exist in subs-
tance; hence, it is to be understood that this (double
moon) being inthe nature of no cause (of double-moon-

26a
consciousness) proves the same (i. e., its non-objectivity).

(Similarly) the aggregate previously stated, though it is
endowed with image (of its consciousness) cannot become

a real object (corresponding to its consciousness). This
27

statement again (says that) this (aggregate) is bereft of

causality; (hence lacks objectivity).
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If you ask me: Well, there exists no second moon;
how does one directly perceive the two images of the moon?
Let me explain this. Because of some potent force (sakti)
laid down within consciousness, this consciousness appears
as though it is endowed with the image of double moon. Just
as a man, while asleep, dreams that he actually sees many
objects, and also imagines in dream that he discharges so
many false acts; so also he imagines another moon upon
the single one.

2
Some philosopherg say: When the visual consciou-
sness perceives the moon twice (i. €, in consequetive two
moments), and when the order of perceiving it in two
moments being hardly noticed, one mistakes that percep-
tion to be simultaneous, immediately after this twice
perceived image a mental thouzht arises murmuring: 1 per-

ceive the second moon.

29
Some others say: It is due to a mistake in number

(of the two for one) in the moon, that mistakes, too,
happens out of the defect in the organ of the sight. Even
for (us) who do not hold the external things to be real
such vision of gross form is merely a perversive thought.

(Dharmapala criticises the first view.) No mental
impression that is brought about just after (twice) perce-
ption of alambana by the visual consciousness grasps
alambanu in double form simultaneously. Then how could
there be a sub- thought that “I see the double moon.” Does
it happen that even in the case of sound, etc. while the
ron-sensuous  ccnsciousness has arisen depending upon
tte sourd, ctc. (1wice perceived) and not noticing their
order the (mental) perception of the double sound, etc.
takes place ?
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30
Even for the person of sound sense-organs the non-

sensuous consciousness and its order are hardly noticeable
in several cases. What to speak of that (there is an order)

in the case of consciousness based on the visible (vapa) and
the sense-organ, and in estimating its distinctions. Then,
in such case the perception in double form (or in triple
torm), etc. would conveniently be proved. When one acce-
pts that there is one moon substantially existing apart
from consciousness, with what labour would he too

maintain the mistake in number falsely assuming the
double moon ?

(2cd) “There are two things grasped externally
apart from consciousness’.

Because the atoms and their aggregate are both
devoid of one or other of two constituents (of alumbana)
and because of the force of logical principle criticising
what it has been established previously,

“both of them are not proper objects”.

Alambana consists of two parts, viz. presentation
of its own image and causality for its consciousness.
The atom lacks in the first part, i. e its image not
being presented in consciousness, and the second in the
second, i. e., <causality. Then these two defects as have
been discussed so far, point out to the identity between

the object and its consciousness. 1t 2 1t
30a
[3] “‘Some Acaryas hold that integrated form of

atoms (saiicitakara) is the cause of consciousness.”

In each atom there exists the integrated form.
That alone is perceived as an object and imageful. The
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atoms obtained there either more or less in number are
all substantially existing. The integrated form (existing
there) produces the consciousness of the form of itself.
Because it exists substantially, :

“It would become an actual object’’;

for, it fulfils the said two conditions. This (integrated
31
form) is already an accomplished fact. Hence no question

arises whether the integrated form is the same as the atom
or different.

“All things are possessed of many forms™.

These atoms themselves are regarded as possessed
of atomic form as well integrated form. How can a single
substance be properly described to possess two forms? All
things of many forms lie in the combination of material
elements, i.e, are constituted of four great clements,
earth, etc. They are naturally possessed each of distinct
forces (Sakti). The image of the blue and other colours
is experienced each in accordance with (the nature of) the
substance and the sense-organ. Amongst atoms of varied
forms,

“that integrated form exists”

Only this form becomes domain of the visual and
other consciousness: SO 1t serves as

“the direct object of perception”.

If so, why do you not say that the cognition of

atoms is possessed of the integrated form? (You admit that)
the atomis of the integrated form. Why do you not

likewise admit that its cognition is alse of the integrated
32
form? Therefore says the author:
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“There exists the integrated form at atoms”.

This sentence having the nature of a sentence
formulated to that effect, shows as well that their
cognition is possessed of the integrated form of atoms.

If so, each atom has the form of its own. How do you
say that it has the integrated form?

(The Opponent says:) The aggregate atoms of the
matter consisting of different parts are admitted in this
(our) system of thought. The aggregate atoms, since
they themselves constitute of parts are not existent
in substance: this has already been appropriately stated.
Why is it then repeated again? There is a motive to
do so. Though the substance-elements are each different
in their nature that (integrated) form ( of the atom ) is
present only at a place where atoms are integrated, and
hence (theintegrated form) is experienced there alone; then
they say that only the intergrated form is perceived and no
other form (i.e., atomic form). Moreover although all things
are essentially the aggregates of atoms, nevertheless a thing

has its own qualities one being superior and the
33 '

other inferior. (The superior quality overeomes the
34

inferior one; therefore) we see it in accordance with (the

o

blue colour is earthelement” 1is as a matter of fact
correct logically.

nature of ) things. For example the expression like “the
3

(Dharmapala says:) In case of such an assumption
(the fellowing objection crops up.) Suppose a thing deve-
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lopes red colour; in the first momsznt of the developing
the red colour other qualities which are more powerful
will not become out of sight (though the inferior atomic
form is invisible). (Is it not then that) your illusive

talk i1s made (wrongly) having in view such cases where

36
the superior possibly overcomes the inferior?

(The opponent says:) If so, how do you admit (in
your Mahayana) that atoms are grasped by none of the five
senseorgans, and how do you again maintain that only
a man of true knowledge sees the atoms.

(3c) (The reply follows): “The atomic form becomes
no object of (five-fold sensuous) consciousness”.

This does not become object of the sensuous
consciousness; henceit is termed beyond the senses. The
object which does not fall within the operation of senses
ought to be guessed by a true (supramundane) knowledge
alone. What is the argument for this ? Itis simply this:

the atomic form never comes within the range of our
direct perception,

“Just like its solidity and others”

Solidity, coldness, and others, (blueness. etc.)
though existing substantially do not become objects
of the wvisual and other consciousness because the

powcers of the sense-organs are fixedly assignad each to
rarticular objects.

S0 also atomic form”.

Fhis is not contradicted to the well accepted fact.
(The opponent objects) : Let the atomic form appear (as
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perceptible) and not solidity, because they both diffcr‘one

from the other in their nature. (We reply): The
36a
paksadharma, probandum, (ie, non - perceptibility) is

desired to be common to ten bases ayatana ; and this
latter is nothing but great elements. Therefore my-
statement is in no way defective.

“(Different) perceptions of the pot, cup, etc. // 3 //

will be identical”.
37

For you who hold the above opinion, the sensuous
cognition that arises relating to the pot and cup

would be of identical nature;

for, there is absolutely no difference in the (supposed)
cognition of its one atom-object; and the sensuous
cognition is only in accordance with that object (i e.
real atoms) lying in our front, and has accordingly its
form arison. Therefore the object of cognition does not
differ. How does one know (the distinction between the
pot and the cup)?

“There exists no distinction whatever amongst the
atoms of the pot, cup, etc. though the atoms are many
and their numter variesin each case).

This statement says: Though atoms only in their
integrated form become objects of our cognition, never-
theless while the self-nature of the pot, etc. being cogni-
zed, there exists in the selves of many atomic aggre-

8
gates no definite divis3ion. Since we do not experience
(as real) the integrated form distitct in each aggregate,
apart from their own real (atomic) forms, the sensual
cognition that is arising depending upon that (forms)
will be identical. It is thereby settled that the objectivity
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centres only en the self of atoms. Nor does exist in
the undifferentiated form of atoms any element that
causes to produce some  discriminating and rein-
vestigating thought (rezarding th: differentiated gross
form, e g. the pot, etc) for, such thought will be

a separate one, just like a thought springing up from a
39
blue patch, etc.

(dc}y ““If, (the opponent says that) the
cognition differs on account of differenczs in the
forms (of the pot, etc.)”

Here ‘“the form™ means the image that brings forth
distinction. '

“The pot and cup are distinguishable in their forms
by wvirtue of their different parts, neck, belly,

bottom, etc: and our cognitions differ on that
account.”

(The author rephes:) It is quite true, that distinct
cognition aris:s on account of distinct cbje :ts,

(4 d) “But (the different forms) do not exist in
substance”

No atoms constituting the  object that is
cognized by the sensuous consciouness, are varied (in
their size} Though the aggregates of atoms are emperi-
cally traz, nevertheless they, being closely analysed do
not fall within the cognizance of senses. Nor is it proper
to say that variety of non-objective thing (avigaya visesa)
can be called makers of cognitions in different forms

(The opponent asks:} How do you know that there
exists no distinction in the form amongst atoms?
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( The author replies: )

“(Itis so) because the atoms are absolutely identical
in their dimension”.

All things are constituted of parts and these things
necessarily admit of distinct forms. The selves of atoms,
however, are devoid of any spetial distinction where an
extreme limit can be reached. Therefore how can we
assign to it any distinction of form?

“Though the pot, cup, etc. are (apparently) are
{5a) varied objects, there  exists absolutely no
distinction in their atomic nature.

For, anything destitute of parts, neither increases
nor decreases.

“Therefore, 1t is asserted that
[5b] the distinctions are in the aggregates,
and not in the substances”.

Everything of spetial distinction has forms attributed
to 1t; and hence it does not fall wthin the domain of

sensuous consciousness. Thus there are several criticisms

40
(when one) desires to demonstrate that the atoms have

different forms. For, the cognitions of the pot, cup, etc.
do not take as objects the different real entities, just
like the feelings of Sukha, pleasure and Dukha, displea-
sure. (Itis made clear so far that) atoms (which are
equal insize) do not cause to differentiate objects, Nor
can this (gross) (form be proper nature of that true object
(i.e., alambana of the visual and other consciousness).

Or “If the cognition differs on account of differe:-
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ces in the forms of the pot, etc’”’; when this sentence
intends to show the proposition that the non-dfferentiated
thing (i. e., atom) becomes no-object, it incurs a logical
fallacy called Siddhasadhana, proving of what is already
proved. The opponent (Vaisesika) holds that atoms which
constitute the objects are identical in their nature; never-
theless rdifferent cognitions arise on accunt of differences
in the forms of objects. We also admit that atoms are
undistinguishable, and hence this incurs the fallacy of
Siddhasadhana. The sentence: ‘‘Because atoms are absolu-
tely identical in their dimension” points out the fallacy of
Asiddhi, non-acomplishing to the proposition that the
differnces in substances (Vastu) constitute differences in

#
objects (Artha).

Or, it makes clear that the sensueus cognitions
pertainin%zto the pot, eta, do not bear the images of atoms;

hence they are not actual objects of their cognisitions in
as much as they are not objects of other cognitions. By
“other cognitions™ is meant either non-sensuous conscious-
ness or one born of ther senses; for, a cognition of some
patch of blue having arison, the same cognition does
not bear the image of some patch of yellow. In view of
the fact that the selves of atoms are many, they cannot
be differentiated one another in any way, but the sensuous
cognitions, however are distinguishable one another in their
forms; it becomes evident that the object of condition (alam-
bana pratyaya) is not in the nature of atomic f rm
(anvakira) .

Or, we may take the verse (5a-b) to mean: An
objection that atoms are distinguishable ty themselves
has been put forth and answered as before If the
aggregates of atoms are regardcd as having forms other
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than the ones of atoms; then it is logically to be established
that those forms of the aggregates are not real.

Now, in order that a more specific reasonig is
likewise to te established : (the author says):

(5 cd) “If thosc atoms are removed one by one, etc.

When the atoms are removed the perception of
the pot, etc. do not arise and hence unreal like Sena,
army and others; therefore they do not exist in substance.
The following is another mode of reasoning: ‘“What are
other than the non-substantial things, those things are
not deviated from the latter” (i.e. Atoms which are
other than the pot, etc. are not deviated from the pot, etc.)
This reasoning is contradictory to the real state of things.
When, e. g. a sound-object is present, no cognition of a
blue patch arises. Thus the (said) distinguished form is a
form reversed (of what is really there), as it takes as

object the aggregate like the pot, etc. It may be reasonably
43

stated that the multiplicity (of atoms)is brought home
(before our eyes) and some other thing (i. e. the pot, etc.)
is thought cf; nevertheless it is absolutely impossible to
prove that the selves of atoms that are substantially
existing have any distinction. 1 5 ‘

(6) ““(Itis the object) which exists internally in the
knowledg: itself) as knowable aspect”.

This establishes what the actual o5jeci of concious-
ness is in our system. If, an object is demied in general
then it would evolve lokavirodha, contradiction to the world,
a defect in our proposition. For the scripture says:
There are four conditions (for raising up coiseiousness’.
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The term “internally” is in order to show that
there is no object-cause apart from the consciousness The
term jieyaripa, “knowable aspect” shows that the cogni-
zable form is the consciousness-product (Vijia-parinama)
and a cognizable part of consciousness (Grahyamsa).
Thus what exists in knowledge itself and is thought of as
cognizable form is proved to be object. Now the con-
tradiction with the worldly experience again persists; for,
men of the world all accept the object as externally.
existing. Therefore the author says:- ‘“as if externally”.
The object, however, does not exist apart from conscious-
ness. Its knowable aspect.

—Appears to usas if it exists externally”.

The expression “I see the object exterrally” is based
on wrong notion, but in fact caused by it ( = wrong
notion); the visual consciousness representing the form
of the hair-like object, etc. in the sky is apt example
here.

“Though the external thing is denied”

1. e. the external thing does not exist in reality, because
1t is not experienced as such. Nor is it found- that its real
self- substance exists invariably in the external even if we
earnestly search for it with an extremely subtle reasoning.
Even thovgh that thing may be assumed to be existing
in substance and characterised as external, nevertheless it
cannot act as object-causc of consiousness For, couscious-
ness does not exhibit its form. Nor is the atomic form
reflected (in our congnition).

That (grahyamsa) which appears to us as though
existent externally, serves as the actual object-condition,
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becauss (that alone) possssses th: form of that (i.e
object). (To prove the above ths following syllogism is
formulated: ) Whatever thing possesses whatever form,
that thing is identical with that form; for example, the
causality is possessed of its own form, (i. e. the nature

of being cause: that causality is not distinct from the
nature of being cause).

Again the author shows some distinct character of
the perceivable object (@l imbant) when he says:-

45

“Because consciousness is the essence of that (i. e.
object) etc.”

It is evident that the external thing is non-existent
and hence the object is not obtainable The form of an
object follows only in conformity with what is imaginasd
by our habitual reckoning (vaswna or tirka). What is
imagined by our Vasana does not at all exist externally
and apart from consciousness.

“The forms of the (experienced) objects do not, from
the outset exist apart from consciousness™.

Hence it is called “knowable aspect of conscious-
ness. The term “internaly” indicates that the knowable
does not exist beyond consciousness. That (knowable)

non-existent externally by its nature is regarded as
internally existent.

“It also arises from that”

That part (i.e. sm&watT a@harablaga) is productive
(of consciousness); from it (=-that part) sometimes arises
consciousness; becaus: the  seventh  (consciousness)
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(=Klistam manas) has a characteristic distinct from the
(first) five (consciousness) object-things. Since its
consciousness is not obtained in separation from its
knowable aspect (Jiieya) that part (i. e. akarabhaga=rupa=

45a
artha) produces consciousness .........

Because (the knowable aspect, grhyamsa) is endowed
with two qualities (i.e. image and casolity), the same
will be very well the object-condition as it accords quite
with logic and it is demonstrated as cause of conscious-
ness (Sadhana). The knowable aspect alone which is

characterized as having two constituents (of dalamban:)
46
becomes Sadhana, cause. What is characterized (=Klistam

manas) that consciousness does not take the external
thing as the perceivable object; this is experienced in the
47 .

dream-stage. Th=: set of two qualities (dharma) as stateil
above becomes a single cause (ekam Sadhanam). Consci-
ousness (i. e. its knowable part) is endowed with the
form of that (object) and also productive of consciousness;
on account of these two functions it becomes a single
source of knowledge (ekam pramanam).

Now, though what cxists internally within consci-
ousness s admitted (as object-condition):

it 1s evident that the external things are of unreal
character.as analysed above and that there can be no
other real character thereof. The object-cause is expe-
rienced only i pursuance of our habitual imagination.
Bu:i the image of the object is immanent in conscious-
ness itself, and that alone will be logically correct. (The
opponent asks)
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How can a part of consciousness become condition

to (the consciousness) arising simultaneously?

(The author replies:) The knowable aspect (grahyamsa)
does not exist in the absence of consciousness; hence its
part (i.e. knowable aspzact) gives rise to another conscious-
ness. (The opponent continues:) Now, (you have) a logi-
cal fallacy called self-defacing (svatmavirodha), as it is

again only a part of consciousness just like its part that
48

cognizes. (How can a grahakamsa produce a grahakamsa?
Then, in that case the nature of its being cause can
never be achieved. Moreover, consciousness arises only
being discoloured by thz forms of external things That
image-part itself springs up simultaneously with consci-
ousness. No two things simultaneously arising can aet
mutually as cause and effect, e. g. a pair of horns of the
cow. Moreover it is not proper to say that an object
which isin fact no other than consciousness itself is co-
existent with it. For, the term *‘co-existence” denotes some
connection between two distinct objects. But you do
not admit that there is an object distinct from consci-
ousness. How is it then termed co-existent ?

4 ,
(Dharmapala replies:) It is true. Nevertheless, by

virtue of distinction in aspects (gkara) two distinct parts

are assumed in the Alaya consciousness and described.

50
Thus it follows that thz consciousness is distinguished and
differentiated into the perceiving and perceptible aspects.

(The opponent again objects:) If it is so, what consti-
51
tutes patyaya (causal condition) will be the cognizable
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aspect. Nothing of the assumed character would be
regarded as possessing the self- substance. And such an
object turns to be something other than pratyaya.

(Dharmapala replies:) This is not contradictory (to
our- experience.) It is an accepted fact that perceivable
aspect becomes the causal condition, (like) varied objects
experienced somewhere else. (Such as the flower in the
sky, or objects in dream etc. which though unreal and
only images conceived by their thoughts\are accepted as

52
forming causal-conditions.) For example, the disappea-
rance (of the mind and mental states) in the immediately

preceding moment (samanantaranirodha) is a causal con-
53

dition:- the moment a consciousness of homogeneous
character (Sabhaga) disappears, the same consciousness is

54
reckoned as condition by way of four modes of condition.
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FOOT NOTES
Cp. Tattvas. pai. p.206; Nyayavartika, p. €C-1 Where
different explanations, are given for rathadivat.
Lit. Part, bit, bhaga, pienfen (91; 18-2)

This and the following paragraph criticise the theory
of Mansapratyaksa see Nyayabindu 1,

whole discussion below, cf. Pramaravictikavitti, 11,
239-244

cf. Tettvas pad. p.825; Nyayabircutika, p. 10.

cp. Pramanasamuccaya I, 21, Sense-organs arc inferred,
but the mind as the sense-organ cannot be inferred.

A sautrantika view, v, kosavy. p. 352, 8; my pascavas-
tuka, Iniro XI.

cf. Nyayavartika, 521 where similer anumana is
referred to @ fageafafwwr fawar  mgaa@  Fzarfaaq
Tatparyatika, P.626: s@ famiraiianed  samwAg-a  faq

Ref. to the author’s exrosition of this foint in the
vritti ad ver. 8 with Hsuang Tsang’s versions, p. and
Vinitadeva’s Tika, p.

cp. Abhi. koda : wFE: QUATIT FTOATETT | AT =TF|: =T A%,
awy (ol == ggfzamr sreearyg 1, ver. 20,

C.I—five objects. C. II five senses.

cf. Slokavartika, 285: scresdarsaaras ). V. Pramina-
vartika I1. 224: ggweEma qrwar grgaar arq &&= 1 Vp, 12

above Pr. var. 246: fasa: sromes : 1 Ao faag - 1bid,
257.
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9a

10.

11.

12.

13.
14.

15.

16.
17.

Ref. Pramanavartika, 11, 224: s gfeammu aearagargggsal
Vitti : IRIGISTES: |

This shows that the advocate of the atom-object
does not deny the image of the object in cons-
ciousness. But this # rather incorrect. See Vinita.

Tika. p. 8(Ms). Dharmapala seems to have the same
idea, See below pll%his Tika.

Here we have to omit the negative particle pu in
Chinese to make the sense much clearer; for, it has
been pointed out that in the two previous proposi-
tions there is no homogenecous example even though
an appropriate reason, hefu, is stated in each case,
see notes to the Sanskrit text, 14a and 15a.

=Samudaya. cf. the Pramanavartika cited in the
pp. 16,24 above and the Vaisesikasutra, I, 1-—-2F,

According to C.I. C. IL. has : Svatma-virodha-dosa,
Contradiction with its own (consciousness) self.
According to C. 1.

These 2 hetus: Vijnana-junakatva and akaratva are

stated by the Vaibhasika and the Sautrantika. v p.
13f. above

See Hetubindutika, p. 13. 7 fz gszrawsato g aredd sofa:
gzdfag =#ax 1 and p. 39. owwaded weIRAw  qgWAA 4
afafz: | cp. Nyayamukha, p. 13, n. 20

Cp. Pra. vartika-vrtti p. 230: srFRdueE favaqeoy

According to C Il. see note 27 to Dharma. Tika.

17a Cfr. Pramananayatattvaloka of Vadideva suri, last

page.
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18.
19.

19a
20.
21.

22,
23.

24.
25.

26,
26a

26b

26¢

26d

See Note 31 to Dh. Tika.

See Note 32 (Ibid) for interpretations of this paia
in C.I and C.II

Lit. (we) set forth other syllogism.

I- chun (123-7); (85-10)= ‘‘meaning - criterion.”

The interpretation according to C.II. See Note 35
to Dh. Tika.

According to C. (I

Cp. Pramanavartika-vrtti II. 211: Feareamd q=ad ega-
g EAICHA: )

See wvrtti ad. ver. 2.

See Note 39. (Dh. Tika) cp. Kosavyakhya, I, p. 46:
¥4 gaTIeIg gudg:

More Lit. “in accordance with an object”.
According to Vinitadeva this is Sastra. p. 151 below.
The idea seems to be like this: The Agama=Sastra
does not speak of the object image, Visayakara be-
cause the co-ordination theory is unknown to it. The
reason probably is that according to some early
Buddhists, the form of the object is a mental image.
v. Bahyarthasiddhi, ver. 36, note 61. (p. 39).

Contrast the opinion of the Vaibhasikas referred to
in the Kosavva. (B.B. 89. 20. the Kosa (Tib. Text)
I. P. 83, 1. 15,:— @ = 7zarq €97 =X 140 a0 Farfqswr: we72feq
See Dh. Tika, note 44 b. for Dignaga’s reverse
opinion.

Cp. N. Sutra, iv, 2,13: ¥z =z afafvsr aafsgagguafsy:
with N. Vartika P. 508.

See to C.I. This is purvapaksa. v Note 48 (Dh. Tika)
Sce Note 49 (Dh. Tika)
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28.

29.
30.
30a

31.
32.

33.

34.
35.

36.

36a
37.

38.
39.

See Pramaénavartika, II, 294:and IL. 256 with vrtti :
g asfredd (=%wmEr:) wfafegear o w@7 qedfafa:  wa93)
geargaifeaageafacsdizd 7 feq  fadigogeafa . —

See also ver 1I. 502-504 & 507-12

See Prakaranapaijika, p 38, verses 58-60 ; Slokav.

Niral. 54 with Partha Sarathi’s commsznt, Pramaiana-
var. 11, 505-12

Ibid. II 370.

cp. afsaardrgar: gsagaA®MAT: 1 in th: Kodavyd. ad.
ver 30. p. 47, 18 (B.B.)

Lit. to beseach and advance.

The author says from the standpoint of thz opponent.
Superior and=integrated form Saicitakara, inferior
=atomic form, padrimandalya. - C 11

According to C. 11

It is explained : Saicitakara of blue colour is superior,
and atomic form of the earth-element inferior.
Hence seeing only the blue colour, one knows it
as earth-element. - C. II, 207 b2.

The interpretation is according to C. Il; See Note
63 (Dh.Tika)

Consult note. 67 (Dh.Tika)

i.e. the visible, Sancita, is of atomic self-form,
paramanusvarapa.

Lit parts =picn-fen.

After all the blu: patch n2ver produces the cogni-
tion of ths yellow patch. Now if the many atoms
of the result and objective, the pot, etc. just remain
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41.

42.
43.

44.

45.

45a

46.

47.

48.

many atoms, they will' not. separately produce
different cognitions of the pot, etc. C.1I. 208b,1.

(Dh.Tika)

This 1s according to C.I. 195, 62. But C. II
(208, 62) interprets that consciousness has —

The objective differences are not in atoms. There-
fore the Hinayanists say in vain that atoms have

differences - C I, 209, al.
According to C.I, the pot, etc.
(Atoms) in aggregates can be definitely removed

one by one. When they are not done so, the pot,
etc. are only perceived and not atoms. After remo-
ving the atoms, the form of the pot is not there.
Then the pot is not real. Atoms, however, are not
actual objects. Therefore that multiplicity - C.II,
209,b1.

That akarabhagn is only consciousness-product
(Vijaana-prrinama’

Chin. literally reads: ‘“Because consciousness posses

the form of the object”.

The expression ‘na pasicama’, etc. is left untranslated,
as its meaning is not clear. :

Lit. if the consciousness, etc.

That is to say: things experienced in dream-thought
are not external, but they prove to internal, Ci.
198,b2.

Added from C.11 of 210.a2.

£
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49.

50.
51.

52.
53.

54.

According to C.II. we must supply here Difinaga’s
reply: pratyayo’ vyabhicaritvat........

Or “then it follows”, Sui-Chiang (162-9, 41-9).

See ParthaSarathiMisra, Slokavartikavyakhya, p.304:
FIOTERT  WAAT WA A |

Added from C.II, 210,bl.

Explained in C.II. Thus : Mind and mental states
(cittacaitta) that disappeared in the immediately pre-
ceding movement, e.g while a consciousness of
homogeneous character disappears, the previously
disappeared mind though not different, becomes
Samanantarapratyaya of the following one. Ibid.

Four modes of conditions are: hetu, alambana
Samanantara and adhipati.
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