STUDY OF SANSKRIT GRAMMAR IN TIBET

-——BuajaGcovinpDA GHOSE

Cultivation of Sanskrit literature in Tibet, for more than
a thousand years, commencing with the great religious kings is a well
known fact. Lost treasurcs of Sanskrit literature are recovered from
the most faithful and yet idiomatic translations in Tibetan 1anguage.
To sustain the cultivation of Sanskrit literature study of grammar became
an obligatory discipline and Tibetan scholars made several worthy
contributions in this matter. We intend to write on one such work
described below and now an important accession in Namgyal Institute
of Tibetology, Sikkim.

Title of the work: SGRAHI-BSTAN-BCHOS-RNAM-BSHAD-
HOD-ZER-BRGYA-PA; 131 leaves measuring 20’’x4”" each; author:
HGYUR-MED-TSHE-DBANG-MCHHOG-GRUB-NGES-DON-BSTA-
HPHEL; place of composition: KAH-THOG-RDO-RJE-GDAN; com-
posed in 14th RAB-BYUNG.

Of all the Indo-Iranian linguistic records the oldest is the
Rgveda. From the language of the Rgveda we can trace a stcady develp-
ment to classical Sanskrit through the later Samhitas and Brahmanas.
For the classical form of the old language the native grammarians used
the name Sanskrit, meaning—polished, cultured, correct (according
to the rules of grammar), in contradistinction to Prakrtathe specci of
the uneducated masses. (Burrow: The Sanskrit Language) The
process of development was accentuated by the remarkable achievements
of early Indian grammarians, whose analytical skill far surpassed any
achieved until much later in the western world. The influence of the
ancient grammarians, was fully acknoledged in Panini’s Ashtadhy 1yi.
The date of Panini is most commonly fixed in the fourth-fifth century
B.C. The native tradition connects him with the Nanda King of
Magadha. He was born in the north-west of India at a village called
Salatura near the modern Atak.

Yuan Chuang saw a statue of Panini near Atak. Panini’s
grammar consists of some 4,000 aphorisms. These were supplemented
and to some extent corrected by Katyayana. An extensive commentary
was written by Patanjali on Panini’s aphorisms. Inlater period grammati-
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cal works of diverse schools existed in abundance. But none of them
have any mdcpendent autherity, being derivatives completely from
Panini.

The earliest among them was Katantra which was composed
by Sarvavarman a contemporary of Satavahana dynasty of the Deccan.
Ol later works here mention may be made of the grammar of Candra
(6th century A.D.) which achieved great popularity among the Buddhists
(Burrow) as Jainendra Vyakarana (c 678) among the Jamas Later
the Polvmath Hemacandra ploduce(l also for the ]nns the Haima Vyakar-
ana.

Other works which won local acceptance were mostly of
later date. The Samkshiptasara of Kramadisvara—was composed  after
1150 A.D. and was popular in western Bengal. Vopadeva’s Mugdha-
bodi:a and Kavikalpadruma won great popularity in Bengal and were
written after 1250 A.D. Padmanabhadatta’s Supadma Vyakarana written
about 1375 A.D. was popular in Vangala.  Sarasvati Prakriya along with
its commentary by Anubhutisvarupacarva was popular in  Magadha
and Varanasi.

Here it is interesting to refer to a Tibetan grammarian like
QYFASTFUNEE ( aliasio=zxy the compiler of lexicon-
FRERgRsy (g g
—Lum-grammar entitlec ’llﬂ'\&l q;'gg'q-%;g'ﬁi'it:-qliﬂ-sq-qu
q%ﬁﬂﬁg‘“iﬂ”ﬁ*@"@ﬂ”“”
(same as Prajna of 1771 A.D. published by Namgyal Institute of Tibeto-
logy, Lexicon- Dictionary Portions 1961 and X)lograph Reproduction

1962). This eminent scholar categorically affirms the celebrlty of
Kalapa and Candra in introduction of the XIVth and last book e KIR

=
ﬂsgu.gx.R:.ac.&q&-mq‘-aﬁ- or rules from Kalapa Vyakarana for

euphonic combination (Sandhi) and declension (Vibhakti) of words (pages,

271-319), in the following words : -o:]q]g\l';lg'§§'qa'q}@['@q]ﬂ'§q'
mﬁ‘g'&r‘ﬁ’%ﬁ'ﬁq@am'&’mﬂ'na'n§'3§'§:'ﬁnﬁﬂ'm1 R
F N TR YRR TR S NGV F F AR AN RA N

““The Kalapa and Candra Vyakaranas famous in Aryadesa and
Tibet are the two solitary stars like the sun and moon respectively and
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are actually compiled with indispensible elements from great grammars
like Ashtadhyayi (Paninian grammar) etc.”’

The author of the Sanskrit grammar under discussion also
observes almost same in the following passage:  recverees q-ﬁ:-
2

'N;'q]@:'c\%m'@:rﬂ'
SRR S SRR g A AR DTN e

——

RN Y I TNEG)

Cer

This text was much favoured in central and other parts of
Aryadesa. [t was the tradition to study at first Sarasvati vyakarana
and then to introduce Kalapa and Candra Vyakaranas’.

Keith observes ““The oldest among the later grammars probably
Katantra (also called Kaumara or Kalapa) certainly had much influence
in Kashmir and Bengal. Originally of four books, it appears with supple-
ments both Tibetan translation and in Durgasimha’s commentary frag-
ments have becn found in Centsal Asia and the Dhatupatha is extant
only in the Tibetan version’” (A History if Sanskrit Literature, p. 431).
Tibetan tradition ascribes to Sarvavarman the use of the grammar. of
Indragomin, and the work seems to have been popular among the
Buddhists in Nepal. The Candra-vyakarara was popular in the Buddkist
countries Kashmir, Tibet and Nepal and had reached Ceylon (Ibid.

p-431).

The above mentioned facts and the author’s observance, such
as that, Anubhutisvarupacarya made use of the Vyakarana Sutra of Ka-Tsan
(i.e. Kalapa and Candra) in composing Sarasvati-Prakriya also shows
that, this grammar is of third category. The author states that, Acarya
wrote this grammar under goddess Sarasvati’s special favour, that though
concise in form it is vast in meaning, and deals with grammatical ques-
tions, such as, gender, case, etc.

Inspite of its being classed in third category, due to its compact-
ness and easy comprehensibility it was fovoured by the ancient scholars
of Magadha and Varanasi. In ancient time Magadha was the westcrn
adjunct of Vangala and  therefore we may guess its popularity in Vangala
also. It invariably found its way to Tibet vie Nepal, through the disciples
and followers of the Three Pandiias from Aryadesa, referred to in the
work under discussion.
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Before we set out to speculate on the merits of this work
;* s XX FRI” T U e it would be appropriate to
ER Q§5\ QAIY %5\1 Qﬂi ﬁ\ﬂ =X Qg = 1t wou PProp

notice the observations made by the author himself.

Just after Prologue the author states that Acarya Anubhutis-
varupa was a Brahmin born in the country of Maharashtra in south of
Aryadesa. The goddess Sarasvati herself favoured him with the instruc-
tion on the system of grammar celebrated after her name. Though
this is abridged in form yet is profound in meaning and deals with such
subjects as gender and case section by section.  So this grammar 1s
flawless, thickly-set and unobscure. This contains the grammatical
rules in specul and general aspects and easily understandable; so it was
favoured in central as well as other parts of the Land of F nligh wnmcnt
The tradition was to break the ground with Sarasvat grammar and then

proceed to study of Kalapa and Candra-vyakaranas.

According to this work Pandita Balabhadra and Krishnamisra
met Teranatha and rendered both the aphorisms and the dissertation
of Sarasvat into Tibetan language Taranatha also complcted his commentary

on Sarasvata Vyakarana; R PRI wi g 'é’kN qag & —--v~-5 qaa i

ﬂE ’I]pw AN ﬂi"ﬂ Q]N "ﬁr E Q"i'rll AEAA’ 5\1 "\E'-xq SR‘ Q‘ﬂ N

R Q’\"R 3 "QGﬁ'RN"JN Q‘I}W LATHgA” 35ﬂ AL &IER]

Later during the period of the Fifth Dala Lama (3;11%;];:\]@;‘
%ﬁiﬁﬁ&l) hDarva Lotsava (the translator hailing from Darva,) with

the aid of the same two Pandita s translated the aphorisms and the
dissertation into Tibetan. Againsin later period hJam-mgon Situ-rin-
po-che  studied difficult topic of this grammar with the aid
of qﬁlaafacuqua or qugq-]qiq-‘zl' and it is said a new rendering

of the dissertation of this grammar into Tibetan was written by him.

“Although these early and later translations were elegant and
excellent, those were too vast and deep, so it is very difficult for the
people of current time to comprehend the same. Besides these books
have now become rare. As in the later dissertations only declensions
are given, but no formulae for deriving words are included. Those
are so concise and difficult to comprehend that even a reader of such
precious dissertations is very rare in Tibet”
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“Some would still prefer the short treatise of Anubhutisvarupa-
carya because this will help them to enter into 1‘he vast literature on the
sub]gct like Kalapa and Candra-vyakarana. 1 myself utilized a later
translation of aphorisms and its Jmutatlon and for the obscure points
I looked up the commentary of Taranatha. 1 have adaptgd several

principal words from the book entitled’ N-J A" ;ﬁ éq Rg: deal-

ing with declension for the utilization of the beginners, necessary
cross references, above and below, are made for convenience as tradi-
tional.  In short, 1 have endeavoured to make this commentary lucid
and useful”’

At the end acknowledgement is thus made, ““Here ends the
Sarasvati-Prakriya composed by the illustrious Parivrajaka Paramahamsa
Acarya Anubhutisvarupa’

Then there are verses at length discussing and eulogising, the
science of grammar.

The C(mcluding Folio (131 a) says. ““Thus as the copies of
(ommentarv bv omniscient Taranatha on Sarasvat grammar is rare and
as this has much been ragmcnted in Tibet, so it has becom¢ difficult
to introduce this grammar to the b(,gmncr:. The dissertation fsgr—

Sy by Situ Rinpoche is a concise comment and difficult
(RYINEY P

to understand, and the text was somewhat corrupted through the fault of
scribes. Therclore it was lhought thata more lucid as  well as simple
commentary could be made available for the future”

“While I was (‘ontemplatin& r this comme ntary and was proceuling
on my stow wit 1 had the ever persistent enu)ungcment at the hands

of Bhikshu i:rl Hr-' -"-= ,_5\ zy Eq-‘ ﬁq:- = "- v who was vastl)

learned in both Kalapa and Candra-vyakarana svstems. Myself hGyur-med
tshe-dbang-mchog-grub-nges-don-bstan-hphel  being a loyal elder monk
of Kah-Thog am consciously devoted to the great Acarya of Orgyan—
Padmasambhava. The name bestowed upon me by my Acarya on

the completion of my study was, 5:@;,}1«;}@%;{5\@3%(:\?:}1&
P - . . -
a T ‘gyr | wrote ini14th Rabbyung, in the phase of full-
ARAFIATFRE A Y ’

moon of twenty-second or twenty- third constellation (Sravana) corres-

ponding to July-August at Kahthog Dorjedan Wgﬂ:rl"mqhﬁ ) in a
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forest retreat for meditation known aqYang-dben—byang-chub-shing
(WC"REIQ'SQ'&:T'E{C') in the hours of break. The scribes were the
N

inspirers, Dorje Zinpa himself and ;;;]‘RSNN-Q-QQ‘R-%;}N-&%’Q}.E(Y

The customary invocation for ‘‘happiness and welfare in all
directions”” is made in Sanskrit transcribed in Tibetan  thus:

R A& IALS
afa@rﬁg srw:rgmmrm ey q |

““Although there are many obscure points in the text, my
upil = =z AR R A SIS AR NS & R AEse has
Py <3 5\1\ ’\JQ‘SR\ISQA -«\‘"\‘S-Na:ﬂl\l N%"]REO\
thorough y checked  the text on the basis of Kalapa and Candra-
Vyakarana and Amarakosa and so on.”

NFRTAY
m

A synopsis of the work

The foregoing is a free translation of the introductory and
conclusive portions of the work under discussion.  We now present
its many interesting points for the utilization by the scholars and discuss
some of them. Those are as follow:—

(1) Acarya Anubhutisvorupa the author of Sarasvati-Prakriya;
its utility and local celebrity.

(if) Brahmin Pandita Balabhadra and Krisknamisra meeting
Taranatha and translation of Anubhutisvarupa’s grammar.

(iii) Taranatta’s completion of the commentary on this

grammar.
(iv) hDar-ba-lo-tsva-ba’s translation of the grammar with

the aid of the two Panditas during the time of Fifth Dalai Lama.

(v) Situ Rinpoche’s study of this grammar with Pandita
Vishnupati.

(vi) Author’s acknowledgements of new translations besides
recourse to Taranatha’s commentary.
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i) Adaptati f Is of genders f rrzian
(vii) daptation of words of genders from @\1"45@

9

§EHR IR

viii)  The utllltv and value of translation of this grammar.
(ix)  Author’s encouragement by Gelong dorje Zinpa erudite
scholar in Kalapa and Candra V)/a/amnu

(x) The author’s title as master of grammar.
(xi) Place and date of compilation.
Now we propose to discuss the following points :—

(i) The authorship of the original (Sanskirt) work.

The Indian grammarians of Sarasvat school, Harshakirti (16th

%3 L]

RQIEFT  |1JI13 (vide. Descriptive
Catalogue of Sanskrit MSS, Adyar Library, Vol V1, No. 678) a pupil
of Candrakirti, who was honourcd by Sahu Salem of Delhi (1543-1553

century), the author of

A.D.)y; and Ramcandrasrama (1655 A.D)), the author of gITegg—
gA-=qrenr : fagrra—afegst  (bid, No. 680); and the Tibetan
grammarian Taranatha (1575. A.D.,) Darva  Lotsava (conteporanous
with Fifth Dalai Lama), Situ Rinpoche and Gyurme tshewang chogdup
the present translator all testiiy to Slgﬁfa{:a’sq]i]'ﬁ as the author of
qreega-afFar.  As the tradition ascribes the original  sutras to the
divine authorship oi the goddess Sarasvati; the sutras are named
qIEFagA just as the 14 sutrasin Panini’s grammar attributed to Siva are
called qli’ﬂ(ifr Thus Anubhutisvarupacarya  became  the founder of
Sarasvata school. This assertion-is further supported by the  colophons
found in theMSS of the work deposited in the Lll)ran or the Asiatic
Society of Bengal, viz:-—

zfa ariigoiqgsorTAETesITE |9rEr |
zfa qreEdNoegAqend gAEd |

(vide. Nos. 4419 and 4421 or the Descriptive Catalogue of Sanskrit MSS
ol the Society Vol. vi) and by the introductory verse of the commentary
called Siddhanta-Candrika (No.680 of Adyar Catalogue Vol.Vly. The
gloss contained in the Sarasvata-Prakriya has been ascribed to Anubhutis-
varupacarya to whom the original sutras arc said to have been revealed
by the goddess Sarasvati. This has been ascertained by the statcment of
Darva Lotsava and the the present translator. i'%g'ca‘-ﬁ]-iq:-
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TR RIS R AT R T g 85

\/(-\
Pt N? N ARIRIRDIFEIAL mng\x warga Qz “’r\-q@-

<V3

QYA EY TR GNP GABGEAE E=
(cﬁr\q‘ R3=&r xqﬁ? - Fol. 1. NIT)

fEaEywag SNAYFVEN YA IR [T A RIS’
RN IFHHYIENY ngm qa'riﬁ'mxgx' ey ai 1;0\ SRRy

Main contention of both of them is that, Anubhutlsvarupacar\a was per-
sonally favoured by goddess Sarasvati in the C()mp()SItlon of this grammar.

As Darva Lotsava described the Acarya s name as 'N \Ns QS_\ =

qa%-QEE-‘q’- in Sanskrit the name should be rendered as azlifa(:agq--qg-

Bhadra may be honorific suthx to the Acarya’s name by a Tibetan ¢ gram-
marian, as Sambhota was honorific suffixed to Thonmi's name by his

Indian Gurus..

Sarasvata Prakriya is in the form of a text with commentary, the
text being in sutra form and the commentary in ordinary prose. The
tot.] number of sutras comes to above 1,000 of which jo00 are said to be
original and the rest additions made by the commentators. The num-
ber of the sutras in diiierent Tibetan translations of Krishnabhatta and
Taranatha (Tanjur Catalogue No.4423, Vol ?i") Darva’s

Da Tika and Gyurme’s Da-Do, have yet to be investigated from  several
versions reportedly extant.  The work is divided into two parts namely
the Purvardha and the Uttarardha, the first dealing with Subanta or dec-
lension, and second Tinanta or conjugation, Krdanta or verbal prefixes.
The author Govindacarya in his Sarasvata-Bhashya-Tika: Padacandrika
divides the work into five Adhyayas, each containing four padas and gives
the contents of each of the 20 padas thus:- 1. Sanjna, 2-5, Sandhi,
6-8. Subvibhakti and Stripratyaya, 9. Karaka, 10 Samasa, 11 Taddhita,
12-19. Akhyata and 20. Krt (vide.No. 4443 of the Descriptive
Catulogue of the Sanskrit MSS, in the collection of the Asiatic Society of
Bengal, Vol.VL -
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The date of composition of Sarasvat Prakriya ranges over a century
from 1250 AD to 1350 AD. Sanskrit scholars like Surendra Das Gupta
and Kunhan Raja do not mention at all the name of Anubhutisvarupacarya.
Keith while discussing the chronology of Sanskrit grammars merely
states Anubhitusvarupa was the author of Sarasvati Prakriya with com-
mentary (Keith: A History of Sanskrit Literature, p.432) but does not men-
tion the Acarya’s birth place. The Adyar Catalogue (Vol.VI) presumes
Anubhutisvarupacarya as an ascetic and a resident of Benaras. But we
are not informed about the source of this presuraption. The present
translator Gyurmed Tshewang Chogdup (19th century) states %'U\]E'

R-’s’!ﬂ]ﬂ' .{\:’]N.%ﬁgq\&. NR'FE\'QW 3354. "E\q.\si.&la. i‘ﬂ&ﬁ'@@iﬂ

'Q'ﬂﬁ.ﬁ'w'i'g'g'ﬂ'éq'aﬂ'gﬂ'ﬁ'aé’;\'Q';E.qaﬁ'
A 4

A

Sy

)’ll

X Fol. 2b.)ie.
(FHS;

““Acarya Anubhutisvarupa a high Brahmin by caste was born in the country
of Maharashtra in the south of Aryadesa’’. The colophon (Fol. 130

a) reading @N’ SR 5{@:‘1' N :1('5" LR & %N'gﬁ' i‘ﬁéﬂﬁ
AT YR RN IARA I TIR U EINE
is clear that the author was a}qq-qf(arqq;-q(ng-argﬁfaga@mam’

(as we restore from Tibetan). The term Paramahamsa occurring in
Tibetan transcription confirms the statement of Adyar Catalogue that the
author was an ascetic.

As regards his works and disciples we know from T.M. Tripathi’s
introduction to Tarkasamgraha of Anandajnana (No.3. Caekward’s
Oriental Series).

1) That Anubhutisvarupacarya was the same as the precep-
tor of Anandajnana, the author of the Tarkasamgraha.

2) That he had besides Anandajnana, another disciple called
Narendrapuri alias Narendranagari a commentator on the Sarasvata-

prakriya.

3) That he was the author of some more works, namely-
1. GaudapadakarikaBhashyaTika, 2. Nyayamakaranda Samgraha, 3.
Nyayadipavali  Vyakhya Candrika, and 4. PramanamalaNibandha.
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4) That he was a contemporary of Vopadeva (1260AD), the
author of Mugdhabodha-vyakarana.  As regards Narendrapuri mentioned
above, he is said to be the author of the Sarasvata-Prakriya in  No.
793 of the 1.O. Catalogue, Part I, (Adyar Catalogue, P.211).  But the
statement has been refuted by T.M. Tripathi in the introduction to the
Tarkasamgraha, as the fact is not supported by Tibetan sources.

Besides the works mentioned above one more work namely
Bhagavadgita Bhashya Tippani goes by Anubhutisvarupa’s name. A cop'y
is available in the Adyar Library (Ibid. Vol. VI). There are various
MSS on Sarasvata Vyakarana (\Ios 660-676 and its different sections.
One in Oriya script and in Palm leaf, others in Devanagari script on
paper. Lw(lentl) this school of grammarians represent an attempt
to simplify the grammar of Panini.

(if) Authorship of the Tibetan text.

Nothing much is known about the composer of this work,
besides his short autobiographical account and his note about his patron
monk towards the end of the work.

His personal name Rg;iﬁ%ﬁq:&iﬂ@qiﬂ%:}ﬁﬁv
p\_;zlr;q- and the name he received from his Acarya oAy ﬁxq@ﬁ
Qagaﬂngua:\qqﬂqqﬁgﬂ‘éﬁig are aiready described.
The author describes himself and his  patron thus: Q\?\ ::;-\_Eg!—
ow'éi'o\ﬁé'@'g'a’ﬂ'&sw'qliﬂ':@'[m&' %’ﬁ'q's'oyax'g:uq‘&za'
Sy R AT HE TERES 4 0 RAT' g ME AR RS TR Agenar
NGNSV SR A G AN EMeFEy AR et we gjceas
Ay TVRIRAR & RITRNAA JIENRF AYFAIN AN VT {5
a5 243 o) FRA A AFRAR” FEG R BTN NS AT
AR FELY U AT Ay AT FF s T Sy aszar
TR TE I JHSA AR A B 9 S
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RANN FNN A QA% A RN Ay 4 Ay AR Ry

RN AN FHNANEN 255N T AqnaTar 45

He makes an acknowledgemcnt to his own pupil: _2335(5\13] q-ﬁﬂ
- -

NER AR AR FFRATRE WL RERHA n]@: CEELEUENS
|:.,m D '7" '*’ TRy QSNN ﬁ JAER RS a :ﬂ(\l Nd’bzﬂ Q‘Eﬁ 331
GN R:r‘ 11_1“& = QﬂN & N"! & NH It is 1nteresting to note that

the celebrated author of Prajna (1771 A.D). acknowledges his own
mecting with the author of the work under discussion.  Thus: Sg-

2 IR MYR AR FR I AR ANIFA HIN OFAT e
SR AR R KRR e g AR R
4%"215'11%'351'1@'551'3“ ----- (Prajna, Fol, 319a NIT)

hGyur-med-tshe-dbang  composed this text in 14th Rab Byung which
corresponds to 1807-1867. He is known as dge-rtse-rin-po-che, ge-
tse being the name of his clan. His disciple is Ze-chen-dbon-sprul
mthu—stobs-rnam—rgya[»—Namgayal’s disciple is  mkhyen-rtse- kong
sprul and his disciple is hlu-mi-pham.  According to some Lama scholars
further information might be available from a Namther called Rig-
hdzin-tshe-dbang-nor-bui-rnam-thor.

(ilf) The place and date of composition.

The prologue of the book clearly states: In this country of
Tibet Brahmin Pandita Balabhadra and Krishnamisra met Taranatha
and translated both Sutra and its Prakriya of Sarasvat Vyakarana. It
scems that Balabhadra and Krishnamisra first introduced thi: grammar
into Tibet, while Taranatha made a commentary on it. Th: place of
translation was obviously Jonang Monastery in Central Tibot. Then
later on during the Fifth Dalai Lama’s time Darva Lotsava translated the
grammar with the aid of two Panditas, Balabhadra and Gokulanathamisra.
Here the present author states that two Panditas collaborated with Darva
Lotsava but does not mention their names. But circumstantial evidence,
confirms that they are the same Panditas. So we can place both the
translations in the same century beginning with the second half of the
seventeenth.
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Present work was undertiken by the author, when he was
blessed by his Acarya Gelong dovje Zinpa, w ith the name of grammarian
Tshangsal Zadpal Lododan, in the 14 h Rab Byung (1807-1867 of
Christain eray, in the pha.se of full-moon of twenty-second or t\\(ntv—
third consteilation (Sra\ana) c')nespon(l ng  to Jul\ ngtlst) (1%, ,D[,

‘@Fiﬁjqaﬂaqa W’R'gﬂ'm') at dPal-kah-thog-rdo-rje gdan monastery

in Khamin a forest retreat known as Yang dben(wen) b)mwg-chub—shing.

We have already stated the fact, that the author of Prajna
completed his composition of the text during the New Year-days of

13th cycle. (Vide wunder (ii)), while the work was seen by rq;'g’:f]

5\15‘7] EN G\q]’i 5*1'"5 RQ: 54&;1-\ q};] But he has not exactly mentioned

in which parllcu]ar year of 13th cycle he completed his work. But
the accepted date of Pla)m (1771 AD.V. Pa: sjna. NIT. Pub. 1961, p.
Foreword. 1X) and present author’s reference of date Fmarmar

) and p FEANTA

14th Rab Byang, can place the date of composition of present work
in the beginning of 19th century.

(iv) Utilization of Buddhist and non-Buddhist works.

We have already made reference to Sanskrit and Tibetan works
that our author thus utilized ip transiation.  Darva Lotsava who transla-
ted this grammar under the instruction of the Fiith Dalai Lama (1617-
1682), contended that hirst {ull translation was Darva’s own. However,
the Fifth Dalai Lama, who had another name as grammarian a\‘gﬁgﬁ

5’]’-'5'ﬂQ'Qijﬁ'NE'}:@\'&',k“ew a half composed but authentic and terse
translation by & Nar--m-—-q and other translations of the work. His

reference to other trans]ations may denote the translation of Taranatha
who was almost an elderly contmporary of the Fifth Dalai Lama,

According to our author Gyurmed tshewang Chogdup, Pandita
Balabhadra and Krishnamisra first introduced and translated this work
after having met Taranatha. Then again under the Fifth Dalai Lama
with the aid of aforestated two Panditas Darva rendered this work.

Again in later times QEX’ Naﬁi{ ;iai Elpa::' after having discussed
&
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difficult points of the grammar with Pandita Khyab-hjug—bdag-po

made the new translation.

Inspite of so many good translations by celebrated scholars
being available value of the present one according to its author is due
to its abridged form and easy comprehensibility.

The author clearly states that he has utilized the Sutra (aphorism)
and the Prakriya (dissertation), the new translation and the commentary

by Taran: d the genders f book entitled a3 g
%qra'l‘a111tha, and the genders from a book entitle NE NGR 2E &

There is no doubt, that the present author was aware of two
big grammars—Kalapa and Candra Vyakaranas, which is referred to
by the compound formation Ka-Tsan (Ka and Tsan standing for Kalapa
and Candra respectively) and Jocal acceptance of Sarasvat in central and
other parts of Aryadesa. So the fact that the author in the first half
of 19th century probably utilized these two grammars goes without
saying. This is evidenced by his reference to his direct disciple brda-

sprod-Rab-hbyams-smra-ba-hJam-dbyangs-blo-gros-mchog-hdzin, who made
final revision of his translation with the aid of the Ka-Tsan and so on.

Among those two major grammars Kalapa was undoubtedly a
work of non-Buddhist author Sarvavarman, under Siva’s special favour.
The legend brings him into contact with Satavahana. This work was
popular in Kashmir and Bengal (Keith: A History of Sanskrit Literature).
But the founder of Candra school of Sanskrit grammar, Candragomin,
flourished probably in the period between 465 and 544 A.D. His
authorship and date have been established on firmer grounds in the
Vakyapadiya. Bhartrihari mentions Bajji, Sauva and Haryaksha as gram-
marians, who went betore Candracarya and who by their uncritical
method contributed not a little to the neglect of the Mahabhashya ot
Patanjali. As this observation accords well with Kalhana’s account of
the fate of Mahabhashya as well as with the curious legend recorded in
a late Tibetan work, Sumpa’s Pag-sam-zon-zang (Pt.i.pp. 95-96), the
story is reproduced in S.C. Vidyabhusan: History of Indian Logic, pp.
334-35 (vide. S.K. De, Bengal’s Contribution to Sanskrit Literature,
Indian Studies Past & Present, Vol. 1. No. 4, PP- 575-576). Regarding
Sumpa’s censure of Patanjali having plagiarised on Candracarya
it has been assumed that this Candracarya is no other than Candragomin.
B. Liebich, who has recovered and edited from Skt. MSS, as well as
from Tibetan version, with full indices in 1890s is of opinion that Candra
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flourished probably in the period between 465 and 544 A.D. The
Candravya arana is certainly earlier than the Kashika of Jayaditya and
Vamana; for Kashika appropriates without a(knowledgement thirty-
five orlglml Sutras of Candra’s grammar which had no parallel in P"mlm
but which Kayyata distinctly repudiated as un-Paninian. All accounts
agree that Candragomin was a Buddhist, and this is supported not only
by his honorific Buddhist title-Gomin, but also by the Mangalasloka of
Vritti which pays homage to Sarvajna. S. Levi rel)mg on the mention
by I-tsing of a great man named Candra Kouan (ofhcial) or Candradasa,
who lived like a Bodhisattva, in his time in central India and composed
a musical play on the Visvantara w ould identify this Candra with Candra-
gomin. A Tibetan source, Taranatha, in nnkmg Candra a contemporary
of Sila, son of Harshwar(lhana would place him at about jo0 A.D.
Tibetan tradition does not distinguish the grammarian Candragomin
from the philosopher Candragomin; Vidyabhusanhowever distinguishes
agrammarlan from a philosopher; while Taranatha states ‘born in Varendra
in the east’, the Codier Catalogue states ‘inhabitant of Barendi’ in eastern
India; Sumpa says ‘born in Bangala’. S.K. Chatterji believes that the
surname Gomin corresponds to the modern Bengali cognomen “‘gui’’
For further information vide S.K. De’s article ‘‘Bengal’s Contribution
to Sanskrit Literature’’, Indian Studies Past & Present, Vol. 1. No. 4.
July, 1960, pp. 5§75-577. The tradition of Candragomin is supposed
to have been maintained in Bengal by two well-known Buddhist grammarians
Jinendrabuddhi and Maitreyarakshita. Bengal had 1dm]ttedly been the
ultimate place of refuge of most major and minor systems of Sanskrit
grammars, including the Katantra (Kalapa), the Mugdhabodha, the Samks-
hiptasara and the Sarasvata (Ibid, pp. 591-593). According to S.K. De
the Candra Vyakarana however is a much more remarkable work, which
had currency at one time in Kashmir, Nepal. Tibet and Ceylon (Ibid.

p. 578).

It is a well-known fact that all the major post- Paninian grammars
were influenced by and improved upon the rules of Panini. We thus
find a Tibetan translation of later Paninian work Prakriya-kaumudi of
Ramachandra.

But in Tibet Kalapa and Chandra were favoured in the beginning
while later Tibetan grammarians and translators preferred the Sarasvata.
Obvious cause of its popularity have been discussed by the present author.
We find that Taranatha and Sumpa Khenpo and other Tibetan scholars
have discussed at length the life and works of Candragomin because
of his being a Buddhist and the celebrated composer of hymns of Tara
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and Manjusri, (on Candragomin’s- Arya-Tara-Antaravalividhi, see S.C.
Vidyabhusan’s Introductlon to Sarva]namltra s 51agdharastotra samgraha
(Blb Ind., Calcutta, 1908 pp. XX ) Later the Sarasvat grammar
came to ])e adorned for its having originated from goddess Sarasvati.
In Tibetan pantheon Sarasvati is supposed to be the emanation of Tara-
Sita.  These sentiments accounted for the celebrity of Anubhutisvarupa’s
work in Tibet down to the ninetcenth century. The present author’s
eulogy identifies Sarasvati with Sher-phyin-yum or Prajnaparamita.

S AR 3 R SRR BTRR)
HRgRAr 5] Ny RF!CN RFRAES

Taranatha in his (hos hbyung states, ‘‘Although Indra-vyakarana is
famous in Tibet as the most ancient grammar and having originated in
Lha-yul—Hcaven, this was not originated in Aryadesa. The Candra-
vyakarana which is translated in Tibetan, concurs with that of Pani-pa
(Panini’s grammar) whereas Kalapa Vyakﬁrma coincides with that of
Indrahi-lugs (Indra vyakarana system. )”

3 IR Py INGYR IR DRI RA e SELYES
3'515?@,:'1 W"l\"’”’*"”’*"i'“""?“"ﬁ g 5 &y | AN K
SRYNAIRAR I FUNF LA RGgW| TALF IR
3@?";"1;‘% 93| e

The Aindra tradition being prior to Panini (sth century B.C))
is also strong in Sanskrit literature. It is found in the Taittirive Samhita,
where it is said that, gods approached Indra to elucidate speech (Vacam '
vyakaru). Patanjali speaks of hrlhaqut] the teacher of the gods, ex-
pounding to the king of gods the science of grammar. The legendary
account of Katha-sarit-sagara and the Birhaspati manjari that it was the
Aindra school which was supplanted by Panini’s work is strongly supported
by Yuan-chuang’s allusion to the establishment of grammatical rules
by Indra. The existence ot Aindra system has been dealt with in detail
b\ Burnell in his paper On the .iindra System of Sanskrit Grammarians (V.S.
Agrawa]a India as Known to Panini, p. 16). The Tibetan historians
clearly suggest two parallel systems of grammars. In Tibetan view,
like Panini and Kalapa, Sarasvata also has divine origin. Its divine
origin and its orthodox lineage with Panini through Buddhist grammarian
Candragomin inspired so many Tibetan grammarians to collaborate with
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the custodians of the homeland tradition to bring out many profound
and faithful dissertations, commentaries and translations. We have
already referred to the fact that three Brahmin panditas collaborated
in the trunslation of the text in diffierent dates.

(v) Contacts between Pandita Balabhadra and Krishnamisra
and Taranatha, the Great Fifth and two Panditas, Situ Rinpoche anc
Pandita Vishnupati. :

Here we discuss each contact following the chronologica]
sequence adop(ed by the author of the present text.

The author does not state anything beyond that Pandita Balabhadra
and Krishnamisra met Taranatha and that Taranatha completed his
commentary on this grammar. But Darva Lotsava of 17th century
throws some further light.

Darva states that Fifth Dalai Lama found the authentic but incomplete
translation by one Lha-mthong Lotsava, and commanded Darva to trans-
late this grammar according to instructions of these two Pandita brothers.
So under the patronage of the Fifth Dalai Lama Darva studied Sarasvata
along with other grammatical works under Mahapandita Balabhadra
and Pahdita Gokulanathamisra, Brahmin residents of Kurukshetra,
Here we have to note ‘Mahapandita’ attribute in case of Balabhadra,
and that Darva, who hailed from upper valley of gTsang belonged to
Nor-hdzin-yangs-se family. His full name is Ngag—dbang-phun—tshogs
lhung-grub and his name as grammarian is Tshe-dbang-rab-brtan-rdo-
rje, and that he completed translation in a period of six months livin
at Potatla Palace. Whether Darva visited Aryadesa, as both the Panditas
visited Tibet, and it so when, are matters to be yet investigated. But
in Derge Catalogue of Tanjur, in Sna-Tshogs (miscellaneous section)
we find one Krishnabhatta is collaborating with Taranatha in translating
brDa-sprod-dbyangs-can, but the name of the author is missing, May be
Krishnabhatta, Krishnamisra and Gokulanathamisra are the same person.
Confirmation awaits till further investigation.

One fact is firm that author of present book hGyur-med-tshe-
dbang-mchog-grub, Pandita Balabhadra, Krishnamisra, Taranatha,

Darva and the Fifth Dalai Lama, all are contemporaneous.

The only obscurity is about the second pandita. While Darva
names him as Gokulanathamisra, the present author mentions him as

36



Krishnamisra. In the Fifth Dalai’s work there the name occurs as
Gokula ““who along with Pandita Balabhadra taught Panini in Tibe:”’

In the earlier Indian tradition we come across a Krishnamisra,
the author of famous allegorical drama Prabodha-candrodaya or ““The
moon-rise of true knowledge’. The date of dramatist Krishnamisra
is fixed with some certainty from his own reference in the prologue to
one Gopala, at whose command the play was written to commemorate
the victory of his friend King Kirtivarman over the Cedi King Karia.
As Karna is mentioned in an inscription dated io42 A.D., and as an
inscription of the Candella King Kirtiverran is also dwte(l 1098 A.D.,
it has been concluded that Krishnamisra belonged to the second Lalf
of the 11th century (DasGupta: A History of Sanskrit Literature, p. 48.).
Therefore, Krishnamisra the dramatist and Krishnamisra (or Gokulanatha-
misra) the Indian pandic in Tibet, are separate from cach other by a
gap of more than five centuries,

We know of Gokulanatha Upadhvyaya, the illustrious Neo-
Logician and Vedantist born in the decade of 1640-50, in Mithila (Dinesh
Chandra Bh wtachaiva:History of Navya Nyaya 'n Mit 11a P-193). Wequote
here thglollowmglrom Gokulanatha’s commentary (Pmchpa) on Vacas-

pati’s Dvaita Nirnaya”  “siqua sigqragafa«a zfqqagwivwsugrien-
ggiai arfagcatfecaa g’

Jivanatha is dated about 1400 A.D., he was evidently not alive
when Sankaramisra took lesson from his younger brother and puoil
Bhavanatha (about 1425 A.D., 1bid, pp. 113-114). Mangroni near
Madhubani the native village of (xoku anatha Upadhyaya became as
famous as Navadvipa or Varanasi because of Gokulanatha (Ibid, p. 19+).
It is said that Gokulanatha left Mithila in his early lite and was a courtier
of a Muhamedan (?) Tateh Sah of Garhwal at the foot of the Himalavas
(Sinha’s History of Tirhut, p. 133, cited in Bhattacharya’s, Histozquf
Navya Nyaya in Mithila, p. 195). He must have gone there in the last
quarter of the century as Fateh Sah died in 1699 A.D. There he wrote
seven works. Then he adorned the court of Maharaja Madhava Simha
of Mithila -(1700-1739, A.D.). According to tradition Gokulanatha
died at Varanasi, when he was go years old. The date of his death is
surmised to be in the decade 1730-40 A.D. (Ibid, p. 195). Although
in Bhattacharya’s work we do not find Gokulanatha to be a grammarian,
vet he states that his cousin and pupil Jivanatha Misra of Mlthlla
author of Vibhakeyartha-nirnaya (Chowkh. kd 1902, p. 477) treated tae
subject in such a masterly way both from grammarian’s and logician’s
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point of view that even Gokulanatha must have yielded his palm to him
in many places. (Ibid, p. 197).

Therefore, Gokulanatha who was born in 1640 A.D. and was a
courtier of King of Garhwal in western Himalayas, might have visited
eastern Himalaya (Nepal) and had contact with Tibetan scholars like
Taranatha and Situ. It is important to note that Mithila (Tirhut)
is geographically contiguous to Nepal Himalayas. So we may place
Gokulanatha Upadhyaya as elder contemporary of Taranatha and the
Fifth Dalai. while Darva speaks of Gokulanathamisra as Brahmin
from Kurukshetra the Fifth Dalai clearly states that the same was from
Varanasi, (vide. rgya-bod-hor-sog-gi-rchog-dman-bar-pa-rnams-la-hphring-
yig-snyan-ngag-tu-bkod-pa-rab-snyan-rgyud-mang-shes-bya-ba-bsuhgs, Vol.
g Fol. 127 a).

Generally Misra is a well-known title of Maithili Brahmin
and is alternately known as Upadhyaya. So this Gokulanatha Upadhyaya
might have been lor sometime at Kurukshetra.

We know from Darva that Pandita Balabhadra was the brother
of Gokulanathamisra and that the brothers met Taranatha. But it
is not known where the meeting took place, while Taranatha in the
Chos Byung does not mention these names, the Fifth Dalai in his works
(Vol &, Fol. 127a) affirms that the two brothers visited Tibet, ex~
pounded Panini and returned to India.

In Indian traditional literature we find the name of Balabhadra.
One Balabhadra is a character in Dandin’s Dasa-kumara carita (7th century,
Das Gupta). Another Balabhadra was one of the brothers of Govardhana
a contemporary of Jayadeva, the famous lyric poet of Bengal towards
the end of 12th century.

Another Balabhadra, the profound scholar of Navya-Nyaya,
from Varanasi belonged to 15th century (Bhattacharya: History of Navya
Nayaya, p. 102). So the Balabhadra of Tibetan tradition (17th century)
was among the last to have this popular name,

We know from the introductory page of the book that, hjam-
mgon-si-tu studied some obscure points of this grammar through the

aid of one Pandita Khyab-hJug-bdag-po. “SN'%N'QE&'.NE’T}\'&E'
Ry T &N ‘§'5' BR" REAT ARA] & RE AR Ja8 - FRA" NG5
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Here the author does not give the Indian name of the scholar. But
as the Tibetan tradition prefixes the title Pandita denoting a scholar
from Aryadesa, the Indian name was rendered into Tibetan probably
because the Indian Pandita was better known by this Tibetan form.

The original form was rEfEUIEHIqu or fasugfg. In the famous
Sanskrit-Tibetan Lexicons and translated scriptures we find Sanskrit

equivalents of qsq-!“q’ as afgafg  (Mahavyutparti,  etc) Hifaga,

MM, qfg also (a’]’ﬁ:ﬁ{ Dasabhumi Sutra—N';I@-q- ,Nyayavindu, etc),

In our investigation with Jamgon Situ’s works the exact equi-
valent for Khyab-hjug bdag-po is found to be fquorfg

In a recent edition of Ta’i-si-tu Rinpoche’s work entilted
so\uﬂci;-qaﬂ-q. ’T‘;‘. qﬁi-:}g-‘;i- SR‘@’&E’%N' iEN-q&' QER.:\]‘S.
5]’”':‘1"4'3 &B&a&lsqq@\ﬂ&g or the autobiography and diaries

~3

of Situ Rinpoche (Ed. Lokesh Chandra and with a foreword by E.
Gene Smith, New Delhi, 1968), we find Situ states his meeting with
Vishnupati.

Situ met Vishnupati many times during king Jagajjaya Malla
whose reign according to Regmi covered 1722-1736 A.D. (Mediaval

Nepal, Pt. 11, Calcutta, 1966. p.178). Situ’s first visit to Nepal was in
1723 in a place called Kyin-Tol (Eﬁ%al) (in a templededicated to

h]ig—rten—dbang phyug (Lokesvara). The personal name(ﬁa’(\rim-)
of illustrious old Brahmin Pandita from Tirahuti (%3;57%@) was

Bacchur Oja, and his name as a Vedic scholar (2;;]53@&:\) was

Vishnupati ( Eaé.q%.) ﬁqN.Ra-z’R.i’. 3;.3.5 R.SN'E"QZS&ﬁ.q.
%&'tﬂf':}'ﬁ&’&'&:'qg'&'ﬁ'a| ?\:q'éi'@'iyr:'ﬁ%‘Q'%'Ea'aﬁwc'

e et T . . . . . Fol, 6£-66, 67 a).
WER FEH IR (G| ATRAGH 5 7 2)

Situ also states that, he talked with this Pandita
in Sanskrit but at first he was facing difficulties- the Pandita regularly
rectified his pronunciation and then he talked with ease. Then the
Pandita certified Situ for his apt pronunciation. Situ had manifold
discussions on grammar and logic. He attained proficiency in Indian
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litecature in general and specially in grammar. For this purpose he
investigated  in the commentarv made by Klu (E‘:\y:}gﬂ&-qm‘
’ . ! )

o

This Naga was most probably Nagojibhatta, the famous grammarian
of xjth century A.ID.  Situ also read Brahmin Pandita Bhattoji-dikshita’s

‘3 rr] 58 ) commertary on Amarakosha, Subhuticandra’s

commentar) on Amarakosha, Nanarthakosha of Medinikara (%’%-&E'

-~
-

ET]'PZJE NR% MR and so on.
e e}

In conclusion we imay say that the beginnings of Sanskrit studies were
mace in the seventh century (632-650 AD) by Royal scholar Thonmi-
Samibhota. A thorough ]"l()WlCdUL of Sanskrit grammar and vocabulary
was the sine qua non for the wolk of translation of Sanskrit texts into
Tib:tan (See N. Dutt’'s foreword Prajna, NIT, 1961). As the
inventor of science of expression, ﬁ‘\lqﬁ%q&i‘ Panini was almost

~

apo"zhe()sizcd in Tibetan tradition. As  Professor  Nalinaksha
Duit  says: “Regarding Panini  the texts mention that he

was born at Bhirukavana in the west (probably north-west) and that
though he was a brahamana, he was strongly inclined to the Buddhise
faith, and that he attained proficiency in grammar (sabdasas ra)
thrz»ugh the grace of Avalokitesvara. He composed the well-known
Panini-vyakarana and ultimately attained Sravakabodhi”” Vide Dutt.
Buddhist Sects in India (Calcutta 1970, p.8)

Long after India ceased to be the homeland of the priests and pre-
achers Sanskrit studies continued to flourish and thrive in the Land of

Snows, thanks to scholars and pilgrims from the Himalayas.
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APPENDIX

The eulogy which prefaces the book deserves reproduction
in extenso. A few words in the beginning are now illegible.

é’q%’?q}ﬂ'ﬁﬁ‘\ﬂéwﬂ' e e s e o e qi'}'i(‘\?'ij?ﬂmﬂ

The eulogy is composed in §ggT metre. The Sanskrit
is transcribed at first in ‘‘Ranjana’’ and ‘“‘Vartula’ scripts and then
transcribed in Tibetan. Fach line is followed by Tibetan meaning.
We give below the Sanskrit version in Devanagari as well as Tibeatn
script followed by Tibetan rendering.
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