NAGARJUNA’S EXPOSITION OF TWELVE
CAUSAL LINKS

—N. AIYASWAMI SASTRI

Introductory
The Pratitya-Samutpada-Hrdaya-Karika S[a“]'(’qg'ﬂ?q'[a'gaqqﬂf(qsr

along with its comment is one of the several treatises composed by
Acarya Nagarjuna, the founder of the Madhyamaka school of Buddhism.
His authorship of this short tract has been attested more than once by
Candrakirti (v. S®W9EY, pp-428,551) and Prajnakaramati (v.
Panjika, pp. 355, 350). Its composition in a catechetical form
further confirms its antiquity. The text consists of originally &
verses in Arya metre and two Anustubh verses in its Chinese and
Tibetan versions. Of his several metrical compositions we have only

two texts in Arya metre, viz. the present text and the faggsargdy
The explanatory portion of this text is also fathered upon Nagarjuna
by the Chinese and Tibetan translators. This fact does not appear
improbable when we consider the statement made by Chandrakirti :

fargsaaden afq’ gAqISCATAEAY  FNTAFAANEER | ‘Acarya
(Nagarjuna) while composing ashort comment on the faqgaqrqér—'ﬁ does
not employ any prayoga, a sentence embodyingany logical proposition”’
SHIST p-25 1.6.). This confirms the fact the author could be credited
also with some prose compositions. Of such compositions the Maha-pra
jnaparamita-Sastra :rgrsrarqrzfqamrfa preserved in  its Chinese
translation ranks the foremost (v. Prof. Et. Lamotte’s French
Translation with copious annotations; the first two volumes published
so far). We may next notice a small tract both in verse and prose
viz., RRATEATEA also preserved in Chinese translation (v. the present
writer’s rendering it into Sanskrit in the Visvabharati Annals, Vol.VI)
claiming him as its author; a claim which has fairly been justified by
Chi-tsang (v. my Introductory Note, op. cit). The same Chinese authority

attributes to Cheng-mu fqg‘ay[&[ the prose portion of the Madhyamaka

Sastra. Thus the authorship of the commentary known as Akutobhaya
as attributed to Naga by the Tibetan authorities becomes uncertain.

Of his metrical compositions the most important is 1) the Madhyamaka
Sastra; it has been meritoriously edited by Prof. Luis de Vallee Poussin.
2) The Vigrahavyayrtani with its comment has been discovered and
published by Rahul Sankrityayana (Bihar Research Society, 1950).
3) The Ratnavali and 4) the Catustava have been edited in part by Dr. G.
Tucci. ) The Yuktisastikarika, 6) Sunyata-Saptati and 7) Suhrlleka
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are not available to us in their original Sanskrit. Nos. g and 7 are
translated by Schacffer and H. Wenzal respectively.  (v. my Bibliogra-
phy in the Sal, sutra). No. 6 is known only in quotations, V. Dvadasamu-
kha, p.24. a verse pleading for a fundamental tenet of the author,
viz. #97fgeang non—origination— theory. Two verses are cited from
the text in Bodhicarpan:-

1. The ideas of “‘I’” and ‘“‘mine’’ are expressed by the Buddha for
some purpose. Likewise skandhas, ayatanas and dhatus are all stated

(p-376)-

2. What comes into being due to causes does not exist p.goo; the
same in Madh. vrtti. p.413.

3. One more line from Yukti is found in Madh.yreti. p.9 : What
is produced on account of such and such causes originates not in its nature.
This cited in full in the Madh.avat.p.288.

To draw parallels to the ideas of Madh-Sastra Candrakirti cites
more frequently verses from the Ratnavali (R. hereafter), Since they
bear out true marks of Nagarjuna’s way of thinking we may acquaint
ourselves with their gist on this occasion :

I. To the idea of the Sutra: Those who view things as existent
and those who do so as non-existent, both of them do not per-
ceive the quietude fyrg of things-(M. Sastra V,8) R. has:
the heterodox reaches the hell and the orthodox the heaven;
but the man situated in Non-dualism gd reaches Release,
Moksa, because of his realising the truth FTg v. M. Vr.p. 135.

2, The action and its agent are ridiculed in M. Sastra Vi, 1I; R.
does the same in 3 verses: The world resembles a mirage; it is
an illusion to consider it existent or non-existent and a man
of illusion gets not released. Something is postulated as a
result of ignorance; later, at a close scrutiny one cannot secure
its existence; then how can there be its non-existence? (p.188).

3. Non-dualism 3rgg is possible only in Madhyamaka System
(XV.I); R. confirms the same in 2 verses; Approach anyone
of the Sankhya, Vaisesika, Nirgrantha, or the advocate of Pudgala
or Skandhas, and see whether they say anything beyond the
existence or non-existence; therefore understand that the
Buddha’s dispensation alone is too deep and goes beyond the
existence or non-existence (p. 275).



The negation of soul intended even in the empirical plane
gqIcqT in XVIII, 1. is echoed in R. 4 vv. One’s own image is
reflected in the mirror, but the image cannot be stated to be
either the same with or different from the face; likewise the
notion of ‘I’ arises on the basis of aggregates ¥Fee,
but it is not identical with the later. The reflection of one’s
image does not arise in the absence of mirror; likewise the ‘I’
notionis not in the absence of the aggregates. Llstemng to this
characteristic Dharma venerable Ananda obtained Dharma-
Eye; this fact he himself declared to his fellow monks now and

then (p.345).

Candrakirti says: In the wake of realizing the Soul-non-subs-
tantiality AT non-substantiality of things pertaining to
the soul spEIgATery is also realized. The same is confirmed
in R.-2 vv, The aggregates are born from the I-notion ?Jgiﬁr{
which is false in truth ; one who thinks the seed as false, how could
its sprout be true for him? In the wake of the aggregate being
viewed as false the I-notion is extinguished; at the extinction
of I-notion the aggretgate arise no longer (p.346). They are
cited again on page 458 to confirm the idea of auspicious or
inauspicious is false as it is based on the false background faegsy

The fact that Buddha preached neither Soul nor non-Soul (XVIII-
6) is corroborated in R. 2 vv:- Neither soul nor non-soul is
asserted in truth. The great sage shunned from us the two
views caused by the soul and non-soul. He declared what is
seen and what is heard are ncither true nor false. If there is
a thesis, then there will be an antithesis; so both are not admis-
sible in fact (p.359).

Again 3 vv. from R. to show that the Buddha preached differently
to different pupils. A grammarian would teach even the al-
phabet; likewise the Buddha preached his pupils (faaa)
dharma according to their capacities. He preached to some the
law in order to deter themfrom wrong deeds, to some a dualis-
tic law in order to increase merits, to some a deep non-dualis-
tic law which intimidates the timid person, and to some the Bodhi-

factor embodied in yiodness and compasswn TFAAT-FET- T
(p-359-60)

The object like the blue, etc, (FYS1fg) are non-existent
even in the empirical plane. The same is in R.: Ether is
only a nominal because of its being deviod of colour, &g In the
absence of the great elements where is the colour, €77 (p.413).



10.

Voidness, ﬂ:q'ar, being grasped as either an entity or a non-

entity destroys the aspirer. So also says R.-When the
preacher ill-conceives the voidness, as a result of this,
the listener, the ignorant, becomes spoilt and falls downward in

the g hell (p.496).

As to Nagarjuna’s conception of Nirvana R. says - When Nirvana
is not a non-entity, how can it be an entity? What is Nirvana
is an end of both entity and non-entity (p.s524).

Candrakirti has made only 4 citations from the Catustava:-

The world resembles an echo, and is neither identified with
nor different from its cause. You (Buddha) have compre-
hended what is beyond continuity and discontinuity. (p.213,
Catus.l. 13). .

Heretics consider the misery created either by self, other
or both or causeless; but you have preached it as dependently
originated (p.s5s5- Catus.Il,19).

You have stated: In case a definition is different from the
defined, the latter would be devoid of the former; in case they
are identical, they would become non-entity (p.64-C.II, 11)

Things that are produced from the causes are non-existent as
the latter itself is a non-entity. Is it not plain then that they
are similar to reflections? (p.413=C.II, 4 Bodh.p.583).

The Catustava is more favourite with Prajnakaramati who refers
to it more frequently on the following subjects :-

Teaching of voidness-nector is for removal of all wrong con-

ceptions g Pp-359-41 s=C.IL21).

Surpreme truth falls not within the cognizance ot senses (p.365 =
C.lI.18).

Voidness is nothing but dependent origination (p.417 = C.II.20).

The action and its agent are (admissible) in the worldly talk;
there is neither agent nor enjoyer in truth. Merit and demerits
are dependently produced, and hence unborn (p.476 = C.II.8-9)
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10.

IT1.

12.

13.

14.

Buddha has no Sattva-idea (in himself) but has it towards the
down-trodden due to compassion (p.489=C.1,8)

Things are desireless, non-substantial, dependently originated
and void. (p.489=C.IL.22).

Things arebeginningless and endless ; hence tfeziea calm from
the outset (p.528 =C.IIL.27).

Dependent origination = AT = H‘gtf =qqud (p.528 = C.1, 20,
III.28).

a%d = QI = JqdqT = ¥@; Buddha is because of realizing
this (p.528 = C.IIL. 39).

Origination is similar to magic. The world is caused by a
constructive thought qft@sq; hence no beginning and no end.
Neither permanent thing transmigrates nor impermanent thing.
So transmigration resembles a dream (p.533 =C.II, 16-18).

The world is born, stays and perishes: all these are mere

-imaginations (p.573 = C.III, 34).

The same as No.4 of M.Vrtti above stated (p.583=C.IL4).

Things come into being neither as existent nor non-existent,
and neither by themselves nor by others (p.587 = C.1lL9g).

Buddha is geagrg hence no difference between Him
and others (p.590 = C.1II, 40).

There are some citations of unspecified source made under the
heads of Acaryapada (914q7g resembling Nagarjuna's ideas :-

Something being present some other thing is (conceived) to
exist (asits relative) e.g. the idea of short and long. (M. Vrtti.p.10).

Mirage appears like water; but it is not so in fact.
Likewise five aggregates appear as the Soul; but they are not
so in truth (M.V.op.347, 3 verses).

Release is (secured) because of voidness-vision graar-

gfg; for this purpose the contemplation of everything as void
(Bodh.p.438).



4. The whole theory of causation (operates) in the empirical

plane (Bodh.p.475).

THE PRESENT TEXT

The ideas that are expounded in the above citations are all
unique characteristics of Nagarjuna’s philosophy of thinking and they are
quite in agreement with the ideas expressed in the short tract. Hence
Nagarjuna’s authorship of this text cannot be doubted as it has been
further attested by Candrakirti and Prajnakaramati. However, the two
anustubh versesat the end of the text as well as the comment do not appear
to be of Nagarjuna’s origin, and are quite affirmative in their contents.
The first verse affirms that to negate an absolute subtle entity (i.e a
nihilistic view) is to misapprchend the import of Dependent Origina-
tion—probably a Yogacara’s affirmation, I could not trace its original Sans-
krit anywhere. The second instructs that the vision of things as they are
qqu{\ﬂ-'q".if;{ leads to Release. It is Asvaghosa who propounded this

idea as a part of his exposition of the Buddha’s teachings in his
Saundarananda, X1, 44, 51:

amanqq: fafgg gacq aifg frga |
FEsd WAal d ANy 90 F a4
svaaiaeda fawmer fg aeaq |
qia fawd waq vaa afg=ad |

The ideas of these stanzas are made into one in the Ratnagotra-
vibhaga thus: aqaaaad: &fggea 7 fagT |
FEsd Wl ¥ wasal fagead o1, 144, p 76

It is again cited in the =ZgiMfadadysr p.32 with this
difference welegsd q faga | as  though it is from the Madh.
Sastra. It is not, therefore, unlikely that the last two verses of the
text were added by a later writer who was perhaps inclined towards
the yogacara standpoint. The vision of qATT as a factor of Release
is also acceptable to Nagarjuna (v.R. cited above No.1) though its
import may be different for him.

The purpose of this composition is, according to the intro-
ductory remark made at the outset of the comment, to expound in brief
the twelve causal links preached by the Master to an intelligent disciple
who approaches Nagarjuna with a request to that effect. He asks :
How are the twelve links grouped? The author replies: They are
grouped into three categories: 1) Defilement, 2) Action and 3) Suffering.
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The first-category consists of the causal links Nos.1, 8 and 9 =ignorance,
thirst and clinging respectively. The second is formed of Nos. 2 and
10 = formation and becoming; the other links are included in the third
category. From the first category arises second and from the latter the
third arises. The disciple asks: Who is the over lord above all and what
is His function towards them ? The author replies: The Universe is an
interplay of series of causes and effects and there is no overlord of any kind.
Question: Who is then that travels from this world to the next one.
Reply: There does not exist even a subtle particle that travels from this
world to the next one. Nevertheless the void things are produced from
the void things. From the five causes, i.e. defilement and action
which are void, i.e. devoidof thesouland anything pertaining to the soul
are produced seven results, i.c. Suffering that are void, etc. The follow-
ing examples are cited to make the point clear: Mouth-to-Mouth
preaching ¥qregm, lamp, seal, mirror, sound, sun-stone and seed,
etc. It is argued that the if what is uttered by the teacher
reaches the pupil, then the passage uttered by the teacher would be devoid
of the latter. The passage uttered by the pupil does not come from any
other source because the other source cannot be its cause. It could
hardly be possible to determine whether the passage uttered by the pupil
.and the passage uttered by the teacher are identical or different. Like-
wise the rebirth-mind of the future life is produced on the basis of the
death-moment-mind and the former cannot besaid to be either identical
with or different from the latter.

Other examples: light is produced from the other light; reflec-
tion appears on the mirror from the face, an impression of the seal is
brought out from the scal; the fire is kindled from the sun-stone;
from the seed are produced sprout, fruit etc.; the sour fruit produces
saliva in the mouth, and the sound produces an echo. All these effects
are neither identical with nor different from their causes.

s

Likewise the wise should understand that there is continuity
of five aggregates gfggfea; nevertheless there is no transmigration,
AgEH. Though the five aggregates appear in continuity as a result

of their mutual relationship, there does not exist even a subtle particle
moving from this world to the next, This theory of sagH

is common to all'schools of Buddhism (v. my. Introduction XII, ff, to

magg{ﬁaqa) with the exception, perhaps of Sammitiyas.

The author finally explains how one realises the ultimate release.
He should not view pervertedly an impermanent thing as permanent,
an upleasant thing as pleasant and a soulless thing as soul-endowed one.
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When he gets rid of such perverted views, he will have no more a desire
for them. In the absence of desire no hate arises ; in the absence of hate
no action is undertaken; in the absence of action he does not cling to
anything; in the absence of clinging he manifests no becoming and in the
absence of becoming he does not suffer a rebirth. Thus a new fruit in the
form of body and mind is stopped for ever; that is to be iunderstood as
the ultimate release. The wise should, therefore, shun all the wrong
_ views: Eternalism, Nilhilism and others.

Thus, though the treatise is very short, the author has well
elucidated in it the creed of the Buddhist doctrine under two heads:
1) The universe is nothing but an interplay of causes and effects -
a scientifically tenable approach; and there is no Super-human
presiding over the destiny of mankind which is, on the other hand,
governed by its own law of action. 2) Release, #igf, isa freedom
from ever-rotating wheel of life and death and it is perhaps something
like merging of individuality into an impersonal and undivided whole.
We should not miss here to take note of the author’s eloquent exposi-
tion of Nirvana in his Sastra:

g IFFIAE STEE SN a1 | @swegarem fatrafead i
ARIRRFRAA RG] TG RgA|
%'?'q%i'ﬁi'@’\'sﬂ'aﬂ FEERARN AN IR'AFS| |

XXV,g9.
(attributed to Tathagatas by Candrakirti) The Substance of the utterance
may be this: Life and death of elements are conditioned or activated
that is the world, samsara. The same elements become unconditioned
or inactivated, i.e. brought to a dead stop Swgrﬁmaﬁ‘ that is

preached as Nirvana. It may be clear now that this conception
of Nirvana does not in the least touch the fringe of Nihilism.

The Arya verses of this text and its commentary upto 3rd verse
are adopted from Dr. V.V. Gokhale’s paper published in Studia Indologica,
1955, pp-1o-106. Luis de Vallee Poussin first translated into French
the text Fifg@r in his Theories des Douze causes. p. 122-24.
An English translation of the whole text from its Chinese version has
also been published by me in 1940.

The Tibetan texts that are published here are copied from
Tanjur, Mdo, gi.f.206, 4 ff, and collated with the same texts in Mdo.
thsa, f. 166, ff. noting their important differences in a separate page.
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3. | FrEamsRAA argfa: 3 glaafeen: sfaar: seifaa sfagatan
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SKT. TEXT NOTES

Tibetan has literally: stawsreonanfa =sgrag—.

lit. g=Er ew (sf@)

lit.—s13.

sy —ACAA’E -

¢p. Bodhic. av. IX, 346-7.

sFfg=xcady; fagfd=2va gag=3vq, qUAAFET =783
Aqawy,  fET=59RyY, F@H=1V, W@AE="5%,
agsgr="%4%, gaEfg="asvJvagsa, ggagr=>4 7
Chinese omits =q7TH%H.

an L Ba Ry’

35 ax;

a¥gawdzva=cp, Sarat Chandra, Das Dic. p. 829:
Fagekaqawdna = devoid of religion and intellect.
lit. sfas sqa=agH:

= &'§ ax afizqy

Here breaks Gokhale’s text.

==aJ] A

WEAA =P, T=6F mEr=y9, FWa=3%=, qg=y,
FFRFTA =N AT, A="0, Py =y T

=1 O ALK

guERtganegsgans Popular expression: fag.
:ufaqzq'gx'q'

See Introduction.
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FR IR A SENR R F| %ﬁ'mﬁ'gm'qi'ﬁ'ﬁ'&lﬁ’:'l ]

v ARAINWIARWORG| G G RIWRHE|
WERA FRAWRRA QY] WRRARNE S Faradm) |

G

‘3‘% 3R IR Age 3" %rc: NRARGNLY NRILYAEY
AN AT HY TRESEMNR) )

FOOT-NOTES

1. Tangur, Mdo. gi No0.90, fol. 216a; tsa, No.14 fol. 116a.
2. Tsa: sEsadww

3. Tsa. we's3 probably Supports qf(g’qﬂ — a reading in Asvaghosa’s
verse v. Introduction.
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12.

FOOT-NOTES

Tangur, Mdo. gi, No.91 fol. 2166—219a; Mdo, tsa,
No. 15, fol. 166a—168b.

Tsa: ¥Fouseda
=pada-mula
Tsa. ¥

” adds: sgax
» gy

There is nothing in Sanskrit corresponding to this
phrase.

Tsa. Awavgad| sy

? asay

»? Rpgw

» gaay

“%3"” may be a better reading.

Xyll. appears to read R%
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