ON THE CARYAPADAS IN TIBETAN
_—RAM SINGH TOMAR

Of the various specimens of Apabhramsa language the
compositions of the Vajrayani Siddhas have been studied
most carefully by competent scholars. In 1916 Hara Prasad
Shastri published these texts and since then scholars like
Prabodh Chandra Bagchi, Rahula Sankrityayana, Muhammad
Shahidullah and Sukumar Sen have made contributions to
this subject. Important as these Caryapadas are for preser-
ving traits of Eastern or Magadhi Apabhramsa their impor-
tance is greater for study of the esoteric doctrine (Vajrayana)
and scholars have thus found these compositions useful from
different stand-points. As poetry the compositions are not
so remarkable notwithstanding the external form. These
Apabhramsa texts are however only a fraction of what the
Siddhas actually wrote. Many of their works are now. lost
in their original forms but are fortunately preserved in
Tibetan translation (Bstan-Hgyur). Rahula Sankrityayana
retranslated some of the works of Sarahapada from Tibetan
into Hindi. These great Siddhas, Saraha and others, were
held in high esteem by the Mahayanis and occupy a very
high place in Tibetan tradition. Their compositions were
incorporated in the Bstan-Hgyur, they were elaborately depicted
in iconography (both paintings and sculptures) and Tibetan
Tantric practices and rituals abound with the context of
these great Siddhas.

In the Tantra (rgyud) section of Bstan-Hgyur under
the heading o) ‘ﬁi 2R g]q G\Eﬂfl! " @& Fag the Caryapadas

are preserved. Bagchi reproduced the Tibetan rendering of
the original Caryas in the Journal of the Department of Letters:
Calcutta  University 1935. Bagchi had only the Narthang
edition of Bstan-Hgyur; obviously the other editions were not
available to him when he revised the work in 1956 (Visva
Bharati). Bagchi had thus no oppurtunity to check or compare
the readings of the rather badly printed Narthang edition.
Berides there are some lacunas in the Narthang edition.
These lacunas can now be located since other editions of
Bstan-Hgyur and a photo-mechanic reprint (Japan) are avilable.
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The author of the present article has the opportunity to
consult the beautiful Sdedge prints in the collections of the
Namgyal Institute of Tibetology at Gangtok. A comparison
with the translations as preserved in this edition may be
fruitful and some improvements in the texts or translations

would suggest themselves. In Carya 7 in the penultimate
line in Narthang edition is the rendering -~ogy ‘Qi-‘%-qﬁ-@m'
1 FA‘D o

Zj’(i?fs:%; BB Sdedge reads § in place of 'ﬁ'; this gives a
meaning which is much nearer the original as in the original

the word is fasfs (near). In Carya 14 in line 2 qX &
is rendered as gm (to cross) in Narthang edition while in

Sdedge the reading is zj?:q meaning {fes . In Carya 20 in line
5 for 98T the Narthang rendering is q]j,ﬂ meaning  HI€l

while Sdedge reads Qj&;- which means fe® which better suits

the context. In Carya 21 in line 2 gfwer w@s q@r & @R
Is better rendered in Sdedge as QRR%@FEN which means

sgd wafq; in line 5 @ wt (@Afg wfd) the Sdedge
rendering is %:q-q-(:\sq]&- with the meaning ‘makes a hole in

the wall’ more reasonable. Examples may be multiplied to
provide with improvements in the text or meaning.

In the Narthang edition, a portion of the commentary of
Carya 12, the entire Carya 13 and a part of the Sanskrit com-
mentary of the same are not found. Such gaps may perhaps be
attributed to the carelessness of the carvers of Narthang blocks.
The Sdedge edition furnishes us with the missing portions.

The original Carya 13 (in Apabhramsa) and its Tibetan
rendering (as in Sdedge edition p. 172, Vol. S::a-) are present-

ed here with a translation into Sanskrit from the Tibetan render-
ing. This, it is hoped, will indicate the great value of Tibetan
translations for reading correctly the extant Apabhramsa texts
on this subject.
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CARYA 13

T FHIT FONAHAETAT |
fomm oY fer aeF A )
faar 3g e @ AEQ
afcar wasata femesfc Ay gz

arF N AT A g nsEaR
959 qumTa fher 3 |
qEH FH FIfgs ARG W

TPIIRETH AZET JEET |

faz faga gear s ue
ot FovE gua wTg

afeq F1g 7egE g uE N

TIBETAN RENDERING

AR A A g TR |

ﬁqﬂ'ﬂ]ﬁﬂ'@‘sﬂ'ﬂé’ﬁ'ﬁ'”liﬂz‘”\’@ﬁ ] ‘
RE'@N'%IC'E'%TC'Qa'éC'&!'Kq ,2 ‘
gi.ﬂgmﬂglg.&lamﬂnaq l ‘

RN EC G FINTC RGN |
%’Qgﬁ'“ﬁ:;N""%'aw'ﬂ‘%'q'sﬂl l
QN ﬁﬁ RYNANNFI] |

< EFEYRRA] |

MER R MEHANRAFTE | |

SEES, ’T]z\l mq oy §: Rr_{]& RETA] |
GL 22"5"5‘1"‘\‘3"1“” !

AN S
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SANSKRIT
(restored from Tibetan)

FHIT T FOERIEAR |
forror @1 Fear s FwE: |
fasy semgera afgs o
sge@ta: divf amEr @REg |
gl AR qOUW AT A ;@
959 JUEE AR (FET) |
T ®W AANERA R Tsgfa 0
TraerRIEIsf arEmiaTER |
faarfagin wmaeam: W
fea ForaIT FEAEEEE
U FT AZFFA |

NOTES

1. n’ﬁ%ﬁ&] means maiden, gNAragR’  means all eight;

that is, eight maidens. In the extant version of the
original the corresponding expression is 5% HIY
meaning having killed the eight. This however does
not make any clear sense. The Tibetan translation
preserves the correct meaning and thus in the original
the reading should be 3% A | The commentary

in Tibetan mentions §g TzaAifg |
2. gE's'es means one who has a consort while in the

original the corresponding word is Ag{ (lady). The
Tibetan translation gives the meaning that one’s own
body has the ladies Karuna and Shunyata.

[ The Tibetan commentary makes such readings
warranted since the symbolic meanings of
the words maiden and consort are clearly
implied as in esoteric literature. ]
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